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PREFACE 

On April 15, 1933 , Professor R. B. Y. Scott mailed 
notices to interested persons suggesting the formation of a 
society of scholars concerned with Biblical Studies in 
Canada . Two weeks later an organizational meeting was held 
in Toronto with symposia on "The Problem of the Exile" and 
"The Lukan Documents". The Canadian Society of Biblical 
Studies was born . 

It is not to be forgotten that much research had 
been carried out by individuals in Canada prior to the !'or
mation of a learned society . For example, the formal 
teaching of Hebrew in Canada in at least three Universities 
can be traced to the early 1840's . Because of the emphasis 
on Biblical Studies in theological training in Canada, the 
influence on a large segment of the population should not be 
underestimated . 

In 1966 the Canadian Society of Biblical Studies 
ins~ructed the Secretary to prepare a modest booklet to mark 
Canada's Centennial , paying tribute to our legacy in Bibli
cal Studies . It seemed appropriate to select several key 
papers delivered to the Society and printed in its Bulletin . 
In this way we would not only pay respect to the scholars of 
the past, but also permit the younger scholars among us to 
become acquainted with our predecessors through this limited 
~ampling, since the Bulletins from the past are no longer 
available . 

Our choice was limited almost entirely to Presiden
tial Addresses, since it is only in the past few years ~hat 
even brief abstracts of all papers have been printed . To 
restrict our choice even more, it must be recalled that 
during several periods no Bulletin appeared and it required 
some effort to determine even the name of the President Por 
a given year and the title of his paper t Some addressed 
were subsequently published in journals or incorporated in 
books. Since these papers are readily available, it seemed 
less necessary to reprint them . These factors have resulted 
in the present volume which we hope is reasonably balanced. 

Professor John Macpherson's 1962 Presidential 
Address was a natural choice since it prov~des an historical 
survey which will be read with keen interest . This is tne 
only paper which was modified for publication . In its up-
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dated form this contribution is even more valuable . 

The first President was Sir Robert Falconer and the 
debt the Society owes him is indeed great . His Presidential 
Address did not survive since the Bulletin first appeared 
the following year . The first Bulletin (1935), however, 
contains the full text of a paper he read that year . 

Many students and scholars knew and respected Pro
fessor W. R. Taylor. His insight into human nature as well 
as scholarly ability is readily seen in the Presidential 
Address of 1937 . 

Professor N. H. Parker was intimately concerned with 
the practical aspects of education and his Presidential 
Address of 1943 comes to grips wi~h the relevance of Bibli
cal Studies in the theological curriculum. In these days 
much is made of "renewal" in theological education . This 
challenging paper is still fresh . 

One of the Society's most regular contributors was 
Professor W. E. Staples . He stirred more debate than most 
and no survey would be complete without a contribution of 
his . His Presidential Address of 1946 is as stimulating and 
controversial today as it must have been twenty years ago 
when he read it . 

The Very Rev . K. c. Evans delivered the Presidential 
Address in 1949 and his views on Eschatology provide a 
forward-looking dimension to our volume . 

It is only fitting that R. B. Y. Scott pen a word of 
greeting . We are grateful for this greeting . It speaks for 
itself . 

A list of Presidents and the titles of their addresses 
is also provided . HopefUlly it will be of interest to the 
reader. To those who have heard most of these addresses 
this list will likely provide a touch of nostalgia . Many 
more papers could have been included. Our apologies are 
extended to members who are offended at not being included 
and to those who would have made different choices . The 
task of reading all the Bulletins prior to making a selection 
proved to be an enjoyable and enlightening experience . 

My ·wife, Catherine, is responsiblP for considerable 
research and organization in this project . The technical 
production was in the hands of Mr . and Mrs . D. X . Armbruster 
to whom we are indebted. The cover design is the work of 
~largaret Bimm. We extend a word of thanks to them all . 

Waterloo Lutheran University, 
March, 1967 

Hi 

NORMAN E . WAGNER 



GREETING 

It is an honour to be invited, as the sole surviving 
member of the original executive committee of the Society, 
to contribute a few words of greeting to this Centennial 
booklet . 

When the Society was organized in 1933, che then 
senior Biblical scholars in Canada readily responded to the 
suggestion that a society be formed to encourage Canadian 
Biblical scholarship, and they generously supported the 
younger group whose idea this was . We felt that too few 
were able to enjoy the stimulus of the meetings in the 
United States of the long-established Society of Biblical 
Literature and Exegesis, and that Canadian scholarship would 
be encouraged if there were in existence also an organization 
of our own . 

The long-term results have certainly justified this 
hope . Although in the early days it was often liKe pulling 
their teeth to get papers out of potential contributors, the 
meetings were always worth the trouble . The new vigour dis
played by the Society under its recent and present leader
ship shows that there is indeed a place for a Canadian 
Society, associated with its American counterpart but making 
its distinctive contribution . May it continue to foster 
Biblical scholarship in Canada on a broad and ecumenical 
scale as our country enters her second century of Conf der
ation . 

Jerusalem, Jordan, 
October, 1966 
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A HISTORY OF THE CANADIAN SOCIETY OF 

BIBLICAL STUDIES 

In the autumn of 1932, subsc~ibers to the c~~adian 
Journal of R ligious Thought read the fo~~o~g statement at 
the conclus1on or th 11na1 editorial of the last i~suo they 
wore to receive: ''M antime, during the depression, various 
alternatives arc being considezed ••• to provide for nt 
least partial continuance of the work of the Journal ' ' (Vol. IX, 
p . 247) . The death notice of that quarterly magazine was the 
moment of conception for our soc!ety, which, like the fnbled 
phoenix, began its flight with energy derived from the aGh~s 
of its progenitor . For a1·1 earlier editorial in the final 
year of that Journal had suggested the creation of a Canadian 
theological society (Canadian .7ournal or Religious Thought, 
Vol . IX, p . 168)· and prominent among the group who mot !n 
early Mal'Ch the following year "to consider the sugg£>sted 
organization of a Canadian Sodety of Biblical Studi s'' 
(Canadian Society or Biblical Studies, Minutes, p . 1) wPre 
3everal who had contributed articles and reviews to th< 
defunct Journal. The names of our founding fathers, who met 
in Emmanuel College, Toronto, on the third of March, 1933, 
are tho following: "Principal Davidson, Professors Pilcher , 
Lowe, Dow, Michael , Meek and Scott, and Messrs . McCullough 
and '.Vinnett . " 01' these enterprising nine, only the last 
thr ee survive in Canada's centennial year . Professor R. B. Y. 
Scott is now chairman of the Department of Religion in 
Princeton University, Professor W. S. McCullough is f~ofessor 
of Near Eastern Studies, University College, University of 
Toronto, and Professor F . V. W1unett is Head of the Graduate 
Department of lll'ar Eastern and Islamic Studies of th 
University of Toront . 

These pione rs appointed four of their n~bcr, 
Professors P~chael, Meekl Lowe and Scott, to plan the f!rst 
meeting for May, and to draft a ccnsti;ution. Following a 
second meeting of th planning co~:tee, the inaugura! 
meeting of the Society was held in Burwash Hall, Victo~ia 
Uni vcrsi ty, on Hay 2 and 3. under the chairmanship oi' Sir I/ 
Robert Falcon r, wh had the previous year re~ired from a 
twenty-five y ar pr sidency of the University of Toronto . 
The amended constituti?n which was adopted by the t•en~y-one 
original member. on the evening of Tuesday, May 2 (in the 
first line of the first page or the Minutes of ~he first 
goneral meeting, th date is erroneously given as May j), 
has remained unnlt red, save that the original fee of one 
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dollar has now been doubled; but since the purchasing power 
of the Canadian dollar has been greatly reduced in three 
decades, membership in the Society is now less expen~ive 
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than it has ever been . The chairman of that evening was 
elected the first president, and the secretary of the plan
ning committee, ?.ev . Professor R. B. Y. Scott, becaoe the 
first secretary-treasurer . Of those first twonty-onP (the 
secretary neglected to count himself~), fourteen wer~ &ctive , 
and three retired, professors; the other four were clerrymen 
having no collegiate responsibilities . As a result of 
correspondence, twenty-four were added to the members~p by 
July 10, of whO!ll the majority resided c.utside of Toron .. o : 
the extremes of geographical distribution were represan~ed 
by three fro~ Vancouver, one from Halifax, and one eaca from 
New York and Chicago . These two residents or the United 
States had shortly before been teaching in Canada : Pro!. 
E. F. Scott at Queen's University and Prof. w. A. IrWin in 
University College, Toronto . Four of these charter members 
were Jewish scholars in the Rabbinate : three from Montreal , 
and one of Toronto . Miss Gertrude Rutherford was tho only 
woman among the membership . The great. majority were Protes
tant Christian clergy . 

The first annual programme was arranged with impres
sive symmetry: the morning given to the presentaticn of 
four papers on the "Exile", and the afternoon devoted. to four 
on " the Lukan documents". T",..o of these eight papers were 
presented by authors who were not in attendance, a precedent 
too rarely followed in subsequent years . 

As the editor of the Canadian Journal of Rel1~~us 
Thought had remarked, in mooting the idea of a nationaL 
theclogical society, "1 t is not a prop! tious time for :1e 
fomation of a new organization" (Canadian Journal of Rt:Jli
g~ous Thought, Vol. !X, p . 91) . Ye~ in ~he face of ca ~ 
bankruptcy !n business, and in spite of all the other d-s
couragements of the Depression1 these enthusiasts confi
dently org~~zed the Canadian society of Biblical Stu~es . 
Why were these scholars so presumptuous? One stimulus ... as 
doubtless econ~~c in origin . There were at that time very 
few agencies with funds to assist members of the acade~c 
ccmmuni•y to attend meetings of learned societies ; and 
limited salaries prevented at least the younger scholars 
from travelling ~o professional associations abroad. Only 
eleven of 'the charter m mbers belonged to the Society of 
Biblical L1 terature and Exegesis of r;ew York . A partial 
explanation w&.s to be found in tho youthful enthusiasm o:f 
some of the pioneers ; for although most of the older mbers 
or 1933 had been t.rained abroad, several of their younger 
colleagues were representatives of the first generatin~ of 
Canadian-trained Biblical ocholars . Another stimulus joubt
less derived from the pioneer nature of the project 1tsP.lf . 
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This was the first Canadian, inter-confessional, scholarly 
society concerned with the religious sciences, deliberately 
aiming from lhe outset to be national in scope . Though it 
was a theological society which had been earlier envisaged , 
it was (perhaps providentially) a Biblical society which 
emerged i'il'st. Barth's Kirchliche Dogmatik had not then 
appeared in English (the ~irst volume of the English trans
lation was published in 1936) 1 nor had the "Divino Afflante 
Spirit•l" yet been promulgated (this encycU.cal was published 
on September 30, 1943); and the new Canadian society helped 
to direct attention to the Biblical basis of theology several 
years before these tw_ powerful stimuli began to exert their 
extensive influence. 

The young society displayed exemplary energy . Under 
the date of June 23, only six weeks after the inaugural 
meeting 1 a mimeographed letter began : "In planning for the 
Second Annual Meeting •.. in May, 19341' . This solicita
tion of papers concluded : "The title may be sent in later , 
preferably by September 30th" . The response to this early 
enquiry resulted in a list of fifteen promised papers, with 
titles, which was mailed on April 18 1 1934 as the programme 
for the second meeting. When the Society met on the first 
of May, twenty-one members were present and seventeen papers 
were read; but the geographical distribution represented by 
the authors of the papers was more extensive than that 
represented in the a~tendance. Professor G. P . King came 
from Winnipeg, Professor H. L. MacNeill and Chancellor H. P. 
Whidden came from Hamilton, and the Secretary represented 
Montreal, but the rest were Toron~o residents . Ye~ with 
papers submitted from Edmonton, Saskatoon, Chicago and 
Dalhousie, N. B., as we:l as from these in attendance, the 
new Society was securely established . 

At the third annual meeting, held again in Toronto, 
on April 30 and May 1, 1935, an important new venture was 
undertaken, the publication of an annual bulletin . This was 
not the first publication of our Society, however; for in 
the minutes of that meeting, there is reference to a book 
list which had been circulated in January not only to all 
members but also "to the libraries of fifty universities and 
colleges in Canada" . Regrettably, no copy survives in the 
files of the Society. The pol~cy then adopted, and since 
followed with few exceptions, was to publish in the bulletin 
the presidential address and "one to three other papers for 
thP. benefit of members •.vho were unable to attend the meet
ings". The signiflcance of this programme of publication 
must be measured by the contemporary scarcity of comparable 
publications. At that time those interested in following 
the development of Biblical scholarship in Canada had nothing 
to read except denominational and college announcements. 
Only a very few Canadian scholars had published in the 
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available American professional journals . The Journal of 
Biblical Literature had already carried several of Dr . Meek's 
many contributions, and the American Journal of Semitic Lan
guages had printed two substantial articles of Dr . Staples . 
Moreover, these two were about the only technical journals 
on this continent open to Biblical scholars ; for our C.S .B.S . 
Bulletin appeared before Catholic Biblical arterl (1938), 
the Journal of Bible and Religion 1937 and Interpretation 
(19l.i)). 

To what extent did the young Society reflect contem
porary scholarly issues? As one index, we may recall that 
the fourth presidential address was entitled "Form- criticism 
and Faith"; and at the same meeting Professor W. L. Taylor 
spoke on "Aramaic Gospels and Form-criticism" . The former 
issue was precipitated by the stimulating work of Martin 
Dibelius, made available in English two years previouslyi 
and C. C. Torrey's publication of The Four Gospels in l9j3 
was the source of the second . Both of these problems were 
to engage New Testament scholars for a decade . At the same 
time, new textual materials were being brought to the notice 
of the Society by the second presidential address, deliver ed 
by Canon G. Abbott-Smith, and by a series of papers offered 
by Professor F . Beare, at the third, fourth, sixth, eighth 
and ninth meetings, dealing with the Chester Beatty manu
scripts . Alertness to contemporary issues was especially 
exemplified in 1940, when the Society sent a memorial to the 
Palestine Exploration Fund, protesting the presence in Toronto 
of a "quack" Biblical scholar and archaeologist. 

Certain adjustments in organization and procedure 
were made during the first decade. For example, a limita
tion on the time allowed for each paper was fixed at the 
close of the fourth meeting, because three papers had to be 
presented by title only, due to the expiry of the available 
time. Five papers had been read from 10:00 to 12:30 P.M . 
(there was , of course, no coffee break in those stern times), 
and four more were presented from 2 :00 to 4:~5 P.M., in 
addition to the business which was transacted during that 
afternoon . The same problem of rationing time was also con
sidered at the fifth and sixth meetings . The large propor
tion of Torontonians among the active membership led to the 
adoption at the fourth meeting of a measure first proposed 
two years earlier, that the expenses of members who came 
from a distance should be reduced ~hrough the operation of a 
travel-pool. A dollar contribution from each member in 
attendance created this fund . Nevertheless, several signi
ficant resignations from membership seem to have been due to 
remoteness from Toronto; others, however, were occasioned by 
a divergence of professional interests . Yet by regular 
additions of new members annually the list published in 1939 
indicated a total of 92 : but since the average attendance 
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during the first decade of the Society's existence was 22 , 
this total appears rather unrealistic . Three years later 
the total was reduced to 73; but even then the number of 
members who paid the annual fee regularly was less than fifty . 

Other changes affected the form of the Bulletin and 
the office of Secretary. After five issues the printed form 
had to yield to the less impressive mimeographed and stapled 
sheets, because the cost of commercial printing proved to be 
beyond the resources of the Society. Professor R. B. Y. 
Scott, whose interest and energy had contributed so signifi
cantly to the birth and growth of the Society, was succeeded 
as Secretary-Treasurer in 1941 by Professor w. S . McCullough . 

Perhap~he most important of such structural develop
ments came in 93 1 when a Canadian branch of the Society of 
Biblical Litera e was established at the seventh annual 
meeting. In consequence of enquiries raised the previous 
year, "thirty-three members of the Society had expressed 
their willingness to join in the formation of a Canadian 
Section of the Society of Biblical Litera.ture and Exegesis" 
(CSBS Minutes for 1939 1 p. 1) . Since the same Secretary 
kept the minutes for both, and since the two societies met 
jointly, no significant changes appeared . This Canadian 
branch was the second to be recognized by the New York 
society: there are now seven branches . 

Only one lost opportunity can be detected among all 
the adventurous achievements of the first decade . An extract 
from the minutes of the ni.nth meeting reads : "The executive 
being of the opinion that the present membership fee of one 
dollar a year was excessive, the secretary moved that the fee 
be reduced to fifty cents per year. After some discussion, 
the motion was lost"~ 

The beginning of the second decade found the Society 
in the middle of the War years. Changes in the world around 
were reflected in the operations of the C.S . B.s. "Owing to 
present conditions, it had been impossible to arrange a 
luncheon on the campus." So read the minutes for May 10, 
1943. Yet eight papers, in addition to the presidential 
address, were read to this eleventh meeting . The twelfth 
and thirteenth meetings w~re both held at Toronto in the last 
week of December; but, with the close of hostilities, the 
Society reverted to May as the month for meeting . Military 
titles appeared in the list of those members who wrote of 
their inability to attend the thirteenth meeting . Govern
ment restrictions on travel probably explain the fact that 
only five members from outside of Toronto were present at 
these two mid-winLer meetings, the radius of representation 
thus being reduced Lo two hundred miles . 

; l 
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Although no military casualties were experienced, 
the Society suffered some serious losses by death during the 
War years. The first president died in November, 1943, 
having remained an active member of the group he had helped 
to organize as recently as May of that year, when he had 
contributed a paper which he read to the eleventh meeting . 
Principal Davidson, the fifth president, died in 1944, having 
been present at the spring meeting a year before his death . 
Several other links with the birth of the C.S.B .S . were 
broken during this decade . The second president, Canon 
Abbott-Smith, died in 1947; and four years later the fourth 
president, Principal W. R. Taylor, died suddenly . Memorial 
resolutions for each of these, with one exception, may be 
read in the Society's Minutes: regrettably, no memorial 
tribute to Canon Abbott-Smith can be found, although such a 
resolution was adopted by the fifteenth meeting . He prob
ably became known to more students of the New Testament than 
any other member of the Society, through his widely-di stri
buted Manual Greek Lexicon . One charter member severed his 
connection by resignation in 1948, presumably finding after 
fifteen years that the activities of his Biblical colleagues 
contributed little to his work as a Church historian . 

Perhaps more significant than individual losses are 
certain trends observable witb respect to the membership . 
As has been noted (p. 2), four of the charter members were 
Jewish scholars; and several of these Rabbis had played an 
active part in the earlier years through the presentation of 
papers. The president of the eighth annual session was Rabbi 
Maurice Eisendrath; and the elected president of the Canadian 
Section of the Society of Biblical Literature and Exegesis 
for 1948 was Rabbi H. A. Fischel, who had read papers at the 
twelfth, thirteenth and sixteenth meetings . He did not 
exercise his office, however, owing to a change of residence 
which occurred during the year . Only one other member of 
the Jewish faith became a member, having been elected in 
1946; but he did not retain his membership for long . On the 
other hand, remarkably tenacious loyalty was displayed by 
two charter members of this group of four, both of whom, 
though never present at any meeting, continued to forward 
the annual fee for over fifteen years. 

Indeed, the financial support of some absentee char
ter members forms a most impressive record . Professor W. A. 
Irwin, though never present at any meeting, has sustained 
his membership for over three decades; and Prof . R. B. Y. 
Scott, though resident in Princeton University for the past 
decade, has not only continued his financial contribution, 
but has also attended more than one annual meeting. 

In general, however, inability to be present aL the 
annual meetings was the cause of most lapsed memberships . 
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A policy had been adopted at the sixth meeting, that failure 
to pay the fee for three consecutive years would result in 
suspension from membership, and this was amended by the 
twentieth meeting to apply after two years of non-payment . 
From time to time a few members would write to indicate 
their intention to resign because of transfer of residence; 
but most of thoso who moved any considerable distance from 
Toronto simply allowed their membership to lapse . So in 
spite of the accession nf nPw members each year, the member
stup list did not grow, but varied between the broad limits 
of fifty and sovcnty-f_v . :he average annual attendance, 
however . excluding vis-· rs, remained less than twenty-five . 
Was the Society still ju.tif1ed in claiming to be national 
in scope? 

At the eighteenth meeting, held in 1950, a motion 
was passed "that the Society sponsor local meetings of a 
public nature", but there has never been evidence of the 
implementation of this policy, beyond the event which pro
voked that motion . On the afternoon of January 13, a Friday, 
in 1950, a public lecture, attended by several hundred per
sons , had been delivered by Principal w. R. Taylor in Trinity 
College, Toronto, on the very timely subject : "The Dead Sea 
Scrolls" . Thi::; was the only occasion when the Society pur
chased newspaper advertising, the cost being $36 .28 : apart 
from this single instance, the Society never sought to 
relate itself to the general public . 

lndeed, its failure to communicate with any but 
academic specialists is reflected in some discussions 
recorded in the minutes . In December, 1944, "Professor John 
Dow raised the question of broadening the basis of the 
Society so that theological interests, other than those 
exclusively Biblical, might be represenLed in both its mem
bership and (in) the annual presentation of papers . " At the 
next meeting, in May, 1946, the executive reported in a 
twenty-four line statement, in which they referred to the 
Constitution as already providing :he basis desired, and 
!'urther suggested "that one session of the annual mec'"J.ng 

be reserved for the less technical papers . • . f 
special interest and value to parish ministers . " In 19'>0 
Professor Hettlinger asked that attention be given to com
municating knowledge of "the meetings and aims of the 
Society" to students of theological colleges . 

In some ways, to be sur~, the area of the Society's 
contact had become more limited . During the formative years, 
several members who lived beyond ~oronto sent papers to be 
read by proxy: two did so at the inaugural meeting, seven 
at the second, four at the third, six at the fourth, two at 
tho fifth and four at the sixth . Professor Irwin made a 
notable contribution in this way, having sent four papers 

from Chicago to be presented at the C .S . ~ . S. After this 
early period, however, this pattern f communication unfor
tunately ceased . Thenceforth those ~ho were unable to be 
present sent their dollar to the Treasurer, in return for 
which they received the Bulletin . 
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In other respects, however, the outreach of the 
organization was extending . Having negotiated the right to 
be recognized as a section of tho Society of Biblical Litera
ture and Exegesis, those of our members who belonged to both 
societies requested that the Journal of Biblical Li+erature 
be made available to students at half price. :his request 
of the sixteenth meeting was refused at the time: but the 
S .B.L.E . does now regularly offer this reduction . Did the 
Canadians pioneer in urging this policy of the American 
society? A more ambitious overture was in the form of an 
invitation sent by President Sidney Smith of the University 
of Toronto, at the request of the Canadian Section, that the 
S .B. L.E . hold its annual meeting in 1953 at Toronto; bu+ in 
this we were outbid by an institution then celebrating its 
centenary . Some suggestions were also advanced seeking to 
relate the Society officially to other groups . At the 
seventeenth meeting, in May, 1949, Professor S . M. Gilmour 
was requested to "represent the National Association of 
Biblical Instructors informally" at the Society's meetings . 
This same meeting asked the executive to explore the possi
bility of "affiliation with the Humanities Association . " 
Whether the executive ever gave this matter the requested 
"sympathetic consideration" has not been recorded in any 
subsequent minute . 

If the Society's corporate P.ffectiveness was not as 
great as some desired, some ol' 1 s members certainly compen
sated for the group's deficienciec . It would be invidious 
to cite specific examples, for ~h ltmits of this survey 
would certainly invite distortion; c_reover 1 the criteria of 
effectiveness must always be conditioned by ~he legitima•e 
variety of scholarly objectives . A few examples must, how
ever, be adduced to indicate the international status o~ 
some of the members. Professor Winnett, the eighteenth 
president, was congratulated by the members ''on his appoint
ment as Director of the American Schools of Oriental Research 
at Jerusalem" . Five years earlier, in 1945, Professor T. J . 
Meek enjoyed the great distinction of being the president of 
the Society of Biblical Literature and Exegesis, an inter
nationally respected organization then having a membership 
of over six hundred in its eightieth year of usefulness . 
Three other members of the Canadian society were subsequently 
to enjoy the same honouri but two of them, W. A. Irwin (1958) 
and R. B. Y. Scott (1960J, had for some years been on the 
faculties of two great universities of th~ United States . 
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In spite of its limitations, a generally accepted 
criterion of scholarly achievement is volume of publication . 
In the decade under consideration, fourteen articles written 
by ten different members of the C.S .B.S . were printed in the 
Journal of Biblical Literature; and during the same period 
only one other article contributed by a Canadian was pub
lished by this quarterly . The same number of articles from 
four of our members appeared in the Journal of Near Eastern 
Studie~ during these same years; but eight of them came from 
scholars not resident in Canada at the time . No other 
Canadian scholar published in this journal during the decade . 
In the previous decade of the Society's existence, seventeen 
articles written by members of th~ c .s .B.S . appeared iv the 
American Journal of Semitic Languages, the antecedent ~: the 
Journal of Ncar Eastern Studie~ . Of this number, however, 
nine came from one non-resident member, Professor W. A. 
Irwin. The most prolific of the other four Canadian contri
butors was Professor W. E . Staples, who was the author of 
five articles . 

The annual Bulletin continued to carry the scholarly 
contributions of these and other writers; but its form caused 
some concern, reflected in the motion passed at the four
teenth meeting , in May, 1946 : "to explore the possibility 
of a printed rather than a mimeographed Bulletin" . The 
relative penury of the Society, which had forced the adop
tion of this form seven years before , was to continue for 
the following twenty years , at least insofar as it deter
mined the form of its published proceedings . Some lapses in 
membership may, perhaps, have been occasioned by the modifi
cation in this significant status symboli yet at least one 
University Library valued the periodical sufficiently, 
despite its degraded form, ~o write concerning its failure 
to receive copies over a three- year period, dating from 
1949 (letter from Queen's University Library, Kingston, 
Ontario, May 23, 1952) . 

Whatever the significance of its form, few would 
despise its content . Several of the articles referred to 
above, as written by Canadians and published in journals in 
the United States, presented to a wider audience by prin 
materials which had first been communicated to this Society . 
Among such ~o~as the fourteenth presidential address, which 
appeared in mimeographed form in the eleventh Bulletin six 
months before it donned the more dignified dress of the 
printer (Journa of Near Eastern Studies, Vol . VI (April , 
19471, pp . ~-79 . Other papers read ~o the Society con
veyed the products of research which subsequently appeared, 
in more developed form, in a published volume . 

The plea for more theological emphasis in the 
Society's transactions, which was expressed at the thirteenth 
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annual meeting , was answered (to judge from the time lag) 
only after careful scholarly deliberation; for seven years 
later a professor of systematic theology was elected to the 
presidency in 1951 . Another innovation of this meeting, 
which has served as a precedent for some later executives, 
was the visit of Professor T. W. Manson, the distinguished 
British New Testament scholar . As a result of postcard 
invitations mailed to more than ·hree hundred Toronto clergy, 
about seventy-five members and v~sitors were present at a 
fourth (evening) session, to hear Dr . Manson speak on 
"Realized Eschatology" . 

The third decade in the history of our society intro
duced several changes, as might be expected of any institu
tion which has survived to become potentially data-processed 
and automated . The most conspicuous change related to the 
place of meeting . It took twenty years for the Society to 
move from the stagnation of Toronto : once made mobile, how
ever, it was stimulated by the refreshing environment of two 
other ancient centres of Canadian learning . Queen's Univer
sity became the first host to the Society outside Toronto , 
for the sessions of the twenty-first annual meeting were 
held in Kingston in May , 1953 . Three years later the twenty
fourth annual meeting was held at McGill, in Divinity Hall , 
which again welcomed the Society for its twenty-ninth 
sessions . 

Parallelling this territorial extension there 
developed a new breadth in representation . A list of mem
bers , which was compiled in April, 1953, showed that , of the 
eighty- seven names , all but five were Protestant Christian 
clergymen; and of those five three WAre university profes
sors, one was a woman, and the fifth wa~ the loyal charter 
member from Montreal, Rabbi H. J . Stern . The major denomin
ations were all represented : Anglican, Baptist, Lutheran , 
Presbyterian and United Church . Professors outnumbered 
parish clergy two to one, therP ~ ing fifty-four of the 
former and twenty- eight of the la:.ter . This restricted 
representation, characteristic of the second decade, was 
significantly extended by the election in 19~ of a new 
member who was doubly representative, Rev . Adrien Brunet, O.P . 
In his person he brought to the Society the first represen
tative of Roman Catholic Biblical scholarship and of the 
French-speaking part of Canada . At the next annual meeting, 
the twenty- third, the list of newcomers included the names 
of two professors of the Society of Jesus; and with the 
election of two French Roman Catholic clergy from Montreal 
at the following meeting, the Society might at last claim to 
have fulfilled the essential significance of the first word 
of its name . At least the Secretary, Rev . c . deCatanzaro , 
felt that the time had come to employ "les deux langues" in 
the notice of meeting : those for the twenty-fourth, twenty
fifth and twenty- sixth were accordingly bilingual . Three 
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women members were present at the twenty-fifth meeting, and 
two scholars from the United States, not emigre Canadi ans , 
were elected to membership . The outreach of the C.S . B.S . 
was indeed expanding . 

The most visibly comprehensive meeting up to this 
time was that held in Toronto in the spring of 1960 , at 
which papers were personally presented by members from 
Saskatoon, Montreal and DrummondVille, Quebec . Such extended 
representation led to a slight increase in the average 
attendance : thirty being normal for meetings held in 
Toronto, but at meetings held elsewhere the attendance was 
less than twenty . 

The Society was prompt to recognize this more inclu
sive representation . A second professor of theology, Rev . 
E. R. Fairweather (presently editor of the Canadian Journal 
of Theology), became president in 1955; his successor was a 
professor of public worship; and the twenty-seventh presi
dent was a Roman Catholic professor of New Testament, Rev . 
D. M. Stanley, S . J . Yet this wholesome diversity was accom
panied by a probably accidental disproportion of Old Testa
ment presidents during the third decade : six of the ten 
being specialists in the Hebrew half of Biblical studies . 

Against a background of increasingly widespread use 
of nuclear fission in physics , our Society also experienced 
a form of fission . At its twenty-third meeting, in the 
spring of 1955, reference was made to the formation of the 
"Canadian Theological Society" . Since two of the recent 
presidents of the C.S . B.S. were theologians , and some of the 
older members were primarily interested in this discipline, 
the emergence of the new society implied the prospect of 
some losses in our membership . There might be some compen
sation, of course, in the possibility of more precise defini
tion of the interests and activities proper to the older 
society . For those who professed competence and concern 
for both areas, Bible and theology, a dilemma was avoided by 
scheduling the annual meetings consecutively, so that both 
groups, meeting in the same week and at the same host 
institution, might even gain in attendance, and thus mutually 
be strengthened . 

Experience has made it apparent, however , that the 
consequences of fission can be violently destructive, as 
well as creative . The destructive potential of another 
announcement made at tbis same twenty- third meeting seri
ously affected our Bulletin . The relevant minute deals with 
the first issue of "the newly established Canadian Journal of 
Theology" . When one of our founding fathers "raised the 
question of enlarging the bulletin", the reply "pointed out 
that in the future, papers of the Society contributed to the 
Canadian Journal of Theology might be available in offprints" . 
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This was, in fact, the form in which the twenty-third and 
twenty- sixth presidential addresses were distributed to the 
subscribing members of the Society, offprints having accom
panied the mimeographed minutes of the twenty- sixth meeting . 
In addition , the twenty-first presidential paper was later 
reprinted in the Journal (adequately identified in~. , 
Vol. II, pp . 14-25), having earlier been distributed in 
mimeographed form following its delivery to the Kingston 
meeting . Moreover, some other papers read to the Society 
were later printed in the Canadian Journal of Theology (e .g . , 
C. J . T. , Vol . III, pp . 211-218) . A reader of this journal 
would have difficulty in identifying the twenty-sixth presi
dential address, however ; thirty-seven pages before the 
opening of Professor Caird's article a sentence embedded in 
a prefatory note evidently intends to link the article with 
the Society, whose name was mutilated by the theological 
editor (C .J .T. , Vol . v, pp . ~~-51; and, for the faulty name, 
see the bottom of p . 6 : "Canadian Society of Biblical 
Literature and Exegesis" [sic ~ ]) . To be sure, such slight 
confusion probably presented no problem in the early years 
of the Journal's existence, because of the close liaison 
between our Society and the editors . 

For here, too, the Canadian Society of Biblical 
Studies might rightfully claim a share in supplying some of 
the initial stimulus which eventuated in this Canadian quar
terly publication . In the first year of its issue , the 
secretary of its board, as well as the chairman and secre
tary of the editorial committee were members, as were also 
five of the eighteen authors who contributed to the first 
volume . A higher proportion is seen in volume two, in which 
eleven of the twenty-three contributors were our colleagues, 
and in volume three, with nine out of twenty- one . SUch 
statistics surely give us some satisfaction: where, then, 
were the noxious products of fission? 

The regular publication of the Bulletin, which 
neither the Depression nor the War had interrupted, now 
ceased . For a few years, the Society's communications were 
limited to the circulation of abbreviated minutes of the 
annual meetings; and we thereby forfeited one of the best 
claims on the interest of those members who were unable to 
meet annually in May . The disappearance of the Bulletin 
dissolved one of the tangible bonds which tied together some 
serious and sympathetic students of the Scriptures, who 
necessarily must study 1n isolation in this vast country . 
It may be unjust thus ~o imply that the publication of the 
Canadian Journal of Theology was responsible for the inter
ruption of the Society's own publication . Other factors 
must be considered . Among the most relevant was the appear
ance of a number of new journals, of which the Canadian 
Journal of Theology was only one . During the twenty years 
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following 1938, at least seven journals related to the field 
which is the concern of our Society began regular and sus
tained publication (Catholic Biblical Quarterly, first pub
lished in 1938; Interpretation, first published in 191K>; 
Vetus Testamen~um, f:rst published in 1951; New Testament 
Stud~""• :·:.rst p·.b.i.. :hed in 1954; Journal of Semitic Studies, 
l'irs· pub .. shed in .956; N•wu~ TestaJ!lentum, first published 
in 19~7; R• vue do Qumran, first published in ~958) . As we 
observ~d, at th timo our first Bulletin appeared in 1935, 
there wert: very ~· "' publications open to Canadian Biblical 
scholars; but nJw, ;..n this greatly changed situation, it is 
readily unders·andable that when a scholar feels he has 
something signi~·.:..can: to say he should seek to communicate 
it to the most sensitive audience available, no matter how 
far it may be diffused in the total community . Hence, 
though we may be the first to whom some new insight is con
veyed by a colleague, our Bulletin may not be the most 
effective medium for maximizing its distribution . 

A survey of these periodicals shows that our Society 
comprises a very high proportion of the creative Biblical 
scholars who now work in Canada . During the first quarter 
century of t.he Catholic Biblical Quarterly's life, 1t pub-
11 shed l.wenty-one contributions from Canadians, and all but 
two of these came from our fellow members . The only two 
Canadian scholars with articles in its special twenty-fifth 
anniversary issue were members of the Society(~ . , Vol . 
XXV, pp . 60-70, Fr . R. A. F . Mackenzie being one of eleven 
invited contributors to the Old Testament fascicle; and 
Fr . D. M. Stanley similarly being one of eleven with 
articles in the New Testament fascicle, pp . 387- 400) . All 
of the Canadian contributors to Vetus Testamentum during the 
first decade of its history were members, although some of 
those eleven scholars were quite recently domiciled . Appar
ently only three Canadian contributions were published in 
R~vue Bibligue during the third decade of our Society's 
xistencc, and two of these were from one of its members 

(Fr. A. M. Brunet, in Vol. 60, pp . 481-5o8, and in Vol . 61, 
pp . J49-~86). The ~nly Canadian contributor to the Revue de 
)umran so ~~rib al~ a fellow-member (Prof . E . J . Revell, 
~n V~l . 3, pp . 559- 09, and in Vol . 5, pp . 3- 22) . 

Nol nly as con_ributors are members of the Society 
active in relation to these journals; several also carry 
editorial responsibilities . We may remark, incidentally, 
that all three members of the present editorial board of the 
Canadian Journal of Theology are members of the C.S .B.S. , 
two of them being former presidents . Professor Winnett is 
the only Canadian member of the fifteen- member editorial 
committee of the Journal of Biblical Literature, as was the 
late Dr . Meek five years ago : in 1963, however, three of 
the fifteen were members of our Society (Dr . T . J , Meek, 

Prof . F . Beare and Prof . s . MeL . Gilmour) . Similarly, the 
only Canadian among nine associate editors of the Catholic 
Biblical Quarterly is a former president, Father D. M. 
Stanley, as was Father R. A. F . Mackenzie five years ago, 
before he moved to Rome to become rector of the Pontifical 
Biblical Institute. 

14 

Apart from the distinguished roles of individual 
members , however, the Society has recently experienced a 
period of renewed vitality, which is manifested in a number 
of developments . This constructive release of energy has 
been ably channelled by the secretary who was elected in 
1963, Professor N. E . Wagner. His organizational skill was 
so convincingly d~mons rated in the happy arrangements made 
for the visitors to Wat~rloo, that this has continued to be 
the pattern followed for subsequent meetings. A committee, 
which had been constituted to consider the mutual relation
ship of the three societies (Canadian Society of Biblical 
Studies, Canadian Theological Society, and Canadian Church 
History Society), recommended inter alia "that the practice 
of meeting at the same time and place each year be con
tinued", and "that part of the programme would be shared in 
common by all three societies; but there would be separate 
meetings for business purposes as well as (for) special 
concerns of each society . " By this interlocking of pro
grammes , the attendance, which previous experience has shown 
declined as a consequence of meeting away from Toronto, has 
been well sustained . So for each of the five years culmin
ating in Canada's centennial, the birthplace of our Society 
has been bypassed; and we have in turn enjoyed the hospi
tality of Waterloo Lutheran University, Queen's Theological 
College, Huron College, McMaster Divinity College, and 
anticipate meeting this year at McGill University . This 
diversification of meeting-place has enabled more of the 
membership to become involved in at least some of the annual 
meetings, and has helped to reduce tho danger of allowing 
a national society to be dominated by a regicnal group--a 
development which is especially welcome on this significant 
anniversary of Canadian Confederation . 

After a five-year gap, the C.S. B.S . Bulletin has 
been revived . The need for such a channel of co~unication 
became evident from the circumstance that only half of the 
presidential addresses delivered during the last fifteen 
years have ever been mado available to all members. As 
observed earlier , the Canadian Journal of Theology published 
two of the addresses, offprints or which accompanied the 
minutes of meeting distributed in 1958 . Two other presi
dential papers were printed, but not distributed : Professor 
G. Johnston's appeared in New Testament Studies, Vol . X, 
pp . 352-362, accompanied by a footnole which identifies it 
with our Society (the identifying note erroneously refers to 
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the "Canadian Society for r sic~ J Biblical Studies), but 
regrettably Professor C. Blackman's, which was printed in 
the Canadian Journal of Theology, Vol . XI, pp . 124-13~, has 
not a hint of its first presentation to the Society of which 
he was the president . The revived Bulletin, which has now 
appeared regularly for the past three years, follows the 
primitive pattern, including ~he full text of the presiden
tial address and th ~nutos of the annual meeting: it 
improves on preced n , h wever, by also publishing abstracts 
of all papers read a 1b meet~ng . 

The close relationship of the Canadian Society of 
Biblical Studies with the Society of Biblical Literature, 
recognizable from the very beginning, and now formally 
affirmed for over a quarter of a century, is still clearly 
attested . In 196q Professor F . V. Winnett became the second 
resident Canadian to be elected to the presidency of the 
larger society, thereby being the fourth member of our 
Society to be so honoured . In 1962 Professor F . Beare was 
the only Canadian among the nine associates in Council of 
the S . B. L. , and Professor W. s . McCullough now has the same 
distinction . Rev . Frank North, another charter member of 
the C.S . B. s . , is the only one of our number at present 
listed among the Life Members of the S .B.L. Within the 
last five years, eight of our membership have published in 
that society's Journal of Biblical Literature . 

Of cours&, only a few of those courageous charter 
members are abl( to share in this revived vigour of the 
thirty-fifth year: the names of these five have been encoun
tered in previous pages: Irwin, McCUllough, North , Scott 
and Winnett . Rev. Professor H. L. MacNeill, whose name is 
second on the original roll, ,.rasa participant in the pro
ceedings when the Society was the guest of his college in 
1966 . Two others, whose support of the Society was active 
and sustained, have died in recent years . Dr . Meek, who was 
honoured by being elected Honorary President of the Society 
in 1963, survived only two years; and Dr . Staples survived 
only a few months after sharing in :he thirty- second annual 
meeting. 

Tho basis laid by these respected pioneers thirty
five years ago has proven to be a sound foundation for a 
still vigorous and growing society . Biblical interests have 
moved from Ugarit to Qumran, through Formgeschichte and 
Entmythologisierung, documentary analysis and theological 
synthesis. The papers presented to the Canadian Society of 
Biblical Studies through more than three decades have 
reflected these developments, giving evidence of the alert 
adjustment to changing interests which must characterize any 
living society . New energy is being infused into its life 
by the active participation of several enthusiastic younger 
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scholars, many of whom became members while still pursuing 
programmes of study under the direction of some of our 
pioneers . While the formidable distances of our country 
still greatly limit the proper regional representation, it 
is encouraging to see even these barriers overcome in recent 
meetings : Biblical scholars from Atlantic and Pacific 
provinces met in Hamilton last year . Even more encouraging 
is the increasing diversity of credal communities repre
sented . May such symptoms of growth and vigour increase in 
this era of jubilant Canadianism and expanding ecumenism. 

JOHN MACPHERSON 



EUSEBEIA, PIETY, GODLINESS 

Euscbeia is one of the ruling terms, along with its 
associated forms, eusebeo, eusebos , theosebeia, in the Pas
toral Epistles . Elsewhere in the New Testament, these 
words, except eusebos , are found only in Acts and 2 Peter. 

Euseboia , sebeo , ~. all have the same root . 
Eusebeia expresses a 1~damental idea in religion , awe in 
the presence of the supernatural, reverence by the wor
shipper for the Divine majesty ; this reverence involves 
readiness to obey the Divine ~~11 . In Sophocles , reverence 
to the Gods (eusebein ta pros tous theous) is man ' s highest 
duty , and from it flows all virtue . It shows itself in out
ward acts of service (thuousa kai eusebousa tois theois) as 
well as in living and acting piously and dutifully in all 
relations, with filial respect towards parents and loyalty 
to all who deserve it (Antig . ?31) . Dussebeia, impiety , 
associated in Aeschylus with hubris , insolence, follows on 
koros , a state of material prosperity or avarice . He who 
performs the duties of religion becomes~ ~ worthy of 
respect, constraining deference by the gravity of his char
acter . This Greek ideal of the religious man was seen in 
Socrates : "So pious and devoutly religious tha t he would 
take no step apart from the will of heaven ; so just and up
right that he never did even a trifling injury to a living 
soul; so self-controlled, so temperate , that he never at any 
time chose the sweeter in place of the better ; so sensible 
and wise and prudent that in distinguishing the better from 
the worse he never erred" (Memorabilia , iv . 8 . 11 , as in 
Adam, The Religious Teach_rs of Greece, p . 352) . 

By the Peripatetics diesidaimonia is contrasted with 
eusebeia . The Stoics taught that essential eusebeia was of 
the spirit, but they did not, as a rule, refuse to observe 
the outward service to the Gods as commonly practised . In 
helleni.stic inscriptions, eusebeia denotes not only "opera
tiv 1 cultive piety", but whatever springs from reverence 
f~r the will of God . It goes often with arete, virtue, 
dlka1o~une justice, kalokagathia goodness , as being conduct 
~ell pleasing to God . It is used also of loyal~y to the 
emperor . 

"Classical Greek has no word which covers religion 
as we use the term . Eusebeia approximates to it, but in 
essence means no more than the regular performance of due 
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worship in the proper spirit, while hosiotes describes 
ritual purity. The place of fait.h was taken by myth and 
ritual . These things implied an atti ud rather than a 
conviction" (Nock, Conversion, p . 10) . 
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In the Greek tradition ~--L ia has a fuller content 
than our "religion". ''Piety" is a better translation, with 
its connotation, "habitual reverence and obedience to God, 
and faithfulness to the duties naturally owed to parents and 
relatives, superiors, etc . " (Shorter Oxford Die~ . ) . By 
etymology, "godliness" is nearer the root idea, and in both 
"godliness" and "piety" there is a suggestion of worship . 
In Latin oietas approximates closely to eusebeia : closer 
than religio . "The quality known to the Romans as pietas , 
rises in spite of trial and danger, superior to the entice
ments of individual passion and selfish ease . Aeneas's 
pietas became a sense of duty to the will of the gods, as 
well as to his rather, his son, his people; and this duty 
never leaves him" (Warde Fowler, Religious Exebrience of the 
Roman People; see also Death of Turnus, pp . 1 rr . ). 

Turning now to the use of the word in Jewish writings, 
it is rare in the LXX, occurring only five times, the adjec
tive ten times , the verb only once, theosebeia with its 
adjective five times . In Isa . xi . 2 eusebe1a is the trans
lation of vir ' ath , "the fear of the Lord giving itself up to 
adoration" , and it is accompanied by the spirit of knowledge . 
This "fear of the Lord" (often better translated "reverence", 
G. F . Moore) is equivalent to the words of Mic . vi. 8 : "to 
'"'alk humbly with thy God", i.e . to respect Jahwe ' s claims , 
and to fulfill without question the justice and mercy which 
He demands of man . In Job xxvi11 . 28 theosebeia the "fear 
of the Lord" is "wisdom" 1 and is a practical departing from 
evil . 

The words are seldom found also in Wisdom, Sirach, 2 
and 3 Mace . But in 4 Haec. AUsebeia occurs forty- seven 
times, eusebos eleven times, eusobeo five times, theosebeia 
four times and theosebes zwice . In this book, therefore, 
quite a new situation arises . The author was probably a 
Pharisaic Quietist, writing f~om Alexandria in the first 
h~lf of the first century A.D. The Law in its ritual aspect 
dominated the Jewish piety of that period; but this writer 
holds by the four cardinal Greek virtues, which are to be 
cultivated by instruction and discipline in the Law . The 
fundamen~al note of the book is that ho eusebes logismos, 
"pious reason", is mistress of the passions , and "piety" 
lies in the active obedience, even to persecution, of the 
Law : "Those who with their whole heart give heed to piety, 
alone are able to overcome the passions of the flesh , in the 
faith that like our patriarchs, Abram, Isaac and Jacob , we 
are not dead to God but live to God . For is it actually 
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possible that anyone who philosophizes piously according to 
the complete rule of philosophy, who believes also in God, 
and who knows that it is blessedness to endure any afflic
tion on behalf of virtue, will not get mastery over his 
passions by his piety?" (vii . 18-22) . Stoic influence is 
seen in v . 22-25 where Eleasar says to the tyrant Antiochus : 
''Thou mockest at our philosophy, as though it is owing to 
lack of reasonable consideration that we direct our lives by 
it; but it teaches us self-restraint (sophrosune), so that 
we can control all our pleasures and passions, and it gives 
us practice in courage (andreia) so that we can willingly 
endure pain , and it disciplines us in righteousness (dikaio
sune), so that we can control all our pleasures and passions, 
and it gives us practice in courage (andreia) so that we can 
willingly endure pain, and it disciplines us in righteous
ness (dikaiosune), so that in all moods we may act with 
moderation; it instructs us in godliness (eusebeia), so that 
we may worship the only living God in a manner befitting His 
majesty . " 

As might be expected this common hellenistic word 
occurs frequently in Philo and Josephus . 

It is remarkable that a word with such a history and 
found so often in contemporary language occurs so seldom in 
the New Testament . In Acts it appears in 111. 12: "as 
though by our own power or godliness we had made him to 
walk" . The populace thought that Peter and John had become 
channels of divine power by reason of their piety, but the 
apostle disclaims any meriting cause with God from his own 
good works; only faith brought healing to the man . Cornelius 
(Ac . x . 2, 7) is "a devout (eusebes) man, and one that 
feared God with all his house, who gave much alms to the 
people, and prayed to God alway", a fine example of a Gen
tile, who though not circumcised took part in the worship of 
the synagogu~, sharing its belief in God and following His 
moral law, though debarred froc full fellO\oo'ship with the 
Jews . These "godfearers" (h-:li sebomenoi ton theon, xiii. 43, 
50, xvi . llt, xvii . 4 , 17 1 xv1ii . 7) had found in Jehovah the 
true God 1 and worshipped Him in truth, though they had not 
assumed the full obligations of the Jewish Law. The verb 
eusebeo appears in xvii . 23: "what ye worship in ignorance" , 
an "unknown god". ':'here were also in Athens, sebasmata, 
sacred places or objects for worship, such as temples, 
altars, idols . The verb sebomai occurs in Ac. xviii . 13 , 
where the Jews charge Paul with alienating the Jews from 
true worship based on the Law; and in ~x. 27 it is applied 
to the worship of Artemis . Thus in Acts the fundamental 
idea of the words derived from the root seb is piety based 
upon reverence for and . .,or ship of God, as in the hellenistic 
world . 
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In Rom . i . 25 Paul uses sebazomai , a rare form of 
seboma1 1 the only occurrence of either word in his epistles, 
of the heathen who ''worshipped and served the creature 
rather than the Creator" . 

The ten occurrences of euseb~ia, euseben, and tbeose
beia in I Tim. are: ii. 2; prayers are to be made for all 
men 1 among them for kings and rulers, in order t;hat "we may 
lead a tranquil and quiet life in all godliness and gravity" . 
This linking of eusebeiq ans sernnotAs is familiar in GreeK 
usage . ii . 10; "which becometh women professing godliness 
(theosebeian), "following (ver. 9) "that women adorn them
selves in modest apparel, with shamefastness (aidos) and 
sobriety (sophrosune); these last two terms are nearly 
synonymous in hellenistic Greek, though the former involves 
also an attitude towards God . iii. 16; "great is the mystery 
of godliness"! the motive power for eusE>beia is in the 
mystery of a Person who became incarnate , was proclaimed 
among the nations, believed on throughout the world, and 
triumphantly received up into glory . iv . 7, 8· "exercise 
thyself unto godliness • •• godliness is profitable for all 
things, having promise of the life which now is and of that 
which is to come"; for this the Christian must labour and 
strive, setting his hope on the living God who is the Saviour 
of all men. 

v . It; "let them learn first 'to show piety ' towards 
their own family"; a classical use of eusebeo for the loyal 
performance of family obligations . 

vi . 3 ; "the doctrine which is according to godliness"; 
sound doctrine is in accord with tho words of our Lord Jesus 
Christ, and to His teaching Christian piety will conform . 
Wicked teachers make only a pretence o!' piety (2 Tim . iii . 5) . 
A life of piety and sound doctrine go hand in hand. 

vi . 5, 6; "godliness is a way of gain • • • but 
godliness with contentment is great gain''; true eusebeia 
•~11 keep the man of God from the love of riches in-o which 
the false teachers fall; he will, with a sufficiency, find 
in his piety real •ealth . 

vi . ll; ''follow after righteousness, godliness , faith, 
love, patience, meekness"; godliness , a comprehensive activity 
of the Christian life seems out of place in this list of 
virtues; it is omitted from the similar list in 2 Tim . ii . 22 . 
It is evidently not an equivalent for faith . 

The two occurrences in 2 Tim . are : 

111. 5; "holding a form of godliness, but having 
denied the power thereof"; of people who seem to have 



professed the Christian religion . 

iii. 12 ; "all that would live godly (eusebos) in 
Christ Jesus" . 

Those in Titus are : 

i . 1 ; "the knowledge of the truth is according to 
godliness"; true knowledge of the faith shows itself in 
piety . 
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11 . 12; "we should live soberly and righteously and 
godly in this present world" . It is remarkable how much 
more prominent the idea of "piety" is in 1 Tim . than in the 
other two Pastorals . 

While the words as used in these epistles, are true 
to their historic meaning, and are associated with virtues 
which were held in the highest regard in the contemporary 
non-Christian world , they differ from the Greek and the 
Jewish conceptions both in their motive power ("-without con
troversy a great mystery") and in the absence of any appeal 
to the moral la-w either as written on the heart, or in the 
Mosaic code . The "commandment" (vi . llt) is a new law , 
healthy doctrine based on the Gospel . ln 1 Tim. the heart 
of eusebeia is the conception of God . He is the one and 
only God , a Being of supreme majesty and unapproachable 
glory to whom all honour is to be paid (i . 17, ii. 5, vi . 
15, 16) ; but He is also the Saviour ( i . 1 1 ii . lt1 iv . 10) as 
well as the Creator and Ruler of all (vi . 13, l5J · He is 
not a national God, nor does He belong to any exclusive 
mystery religion . Except, however, in the formal benedic
tion of i . 2 , there is no mention of God as Father . We hear 
nothing like, "to us there is one God, the Father, of whom 
are all things , and we unto him" (1 Cor . viii. 6), nor "Ye 
received not the spirit of bondage again unto fear; but ye 
received the spirit of adoption, whereby ye cry, Abba, 
Father" (Rom . viii. 15) . The conception of God in 1 Tim . , 
for all its magnificence and Christian tone, lacks the 
warmth of that of the Pauline divine Father who draws to 
Himself the love of His children . As the Creator and 
Saviour , dwelling in light unapproachable, He receives the 
adoration of those who set their hope on Him (iv . 10, vi ~ 17) . 
Proportionately there is a larger Jewish element in the idea 
of God of 1 Tim . than of Paul; some aspects , not expressed 
in Pauline language, are probably empha sized to meet pagan 
views prevalent in the contemporary world (vi . 15, 16, ii . 5, 
iv . lO). 

The motive power for eusebeia is the historic sal
vation that came through the incarnation of Jesus Christ, a 
Man who is the Mediator between God and men ; He came into 
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the world to save sinners (i. 15, ii . 5, 6) . The drama of 
salvation is set forth in a creedal hymn in which the Church 
adores Him who is the source of her piety. Christ, the 
Redeemer faithful unto death in the presence of the power of 
Rome , made the same confession as that to which the Church 
still adheres (vi. 12-13) . 

Fine though these conceptions are, they are not so 
powerful as those of Paul . We miss his devotion to his Lord, 
and his rejoicing in fellowship with Him in the Holy Spirit . 
Eusebeia in l Tim . expresses itself in worship of the 
ascended, triumphant Christ . It is not based on the vivid 
mystical experience of the risen Christ, present and united 
with the believer through faith, but is grounded upon the 
historical facts of redemption, as they have been accepted 
by the Church . 

The moral content of eusebeia , as outlined in 1 Tim., 
is based upon that of the Pauline epistles, and consists of 
the same essential virtues of the Christian life, faith, 
love, sanctification, purity, patience, meekness (i. 5, llt, 
ii . 15, iv . 12, vi . 11), but emphasis is also laid, as in 
Titus too, an sobriety, shamefastness , gravity , integrity, 
contentment, submission on the part of women (Pauline) and 
faithfulness 1n domestic duties . The Christian family was 
to be a hearth of godliness, married life to be held in 
honour, children to be kept under discipline, practical kind
ness to be shown even to slaves; all were to be contented 
with little of this world's goods, but if any were rich, 
they were to be ready to distribute to those in need . None 
of this was strange to the heathen moralist . The Christian 
was to practise that serene and self-controlled habit of 
life which was an ideal 1n the highest character of contem
porary society (1 Tim . ii . 9, 11, 15, iii, 2 , 8, 11 , v . 14, 
Vi . 1 1 6, 10, Tit . ii . 2-9) . This character was to be won 
by discipline and effort (l Tim . iv . 8), and progress in 
virtue should be manifest , ideas familiar 1n the schools of 
philosophy , especially Stoicism . Like the Stoic, the Chris
tian was to be no ascetic, but saw no value in the physical 
training of the athletic contests (1 Tim . iv . 1- lt , 8 , 15, 
v . 23) . 

While eusebeia is broader than faith, involVing con
duct and worship as well as belief, it goes deeper than 
threskeia, i.e., religion, worship on its external side 
(Ac . xxvi. 5, Col . ii. 18, Ja . 1 . 27) . One important aspect 
of eusebeia is "cultive piety" 1 active reverence of God as 
it manifests itself in worship . In the Christian assemblies 
prayers are to be offered, and the reading of the Scriptures 
is to be practised by persons who will command respect; 
their direction is to be in the hands of persons of high 
moral character , bishops or presbyters and deacons, who will 
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cause no reproach from outsiders to fall upon the Church . 
To sum up , Eusebeia is a reverent, worshipful attitude, 
expressed in constant and varied prayer, in adoration of the 
transcendent God and Saviour of all men through Christ Jesus, 
as well as in obedience to His will by personal virtue and 
loyalty to the family and rulers . The earlier rapture of 
mystical faith, as it is heard in the great epistles of Paul, 
is passing into eclipse; creedal expression of the historic 
salvation accompanied by a new law of high moral conduct is 
tempering the first brilliancy. Gospels--either ours or 
their sources--of the incarnate Christ and the historic 
Jesus, whose words are healthy doctrine, seem to lie behind 
this life of practical piety . The needs of a later age are 
being met in 1 Timothy, as the nature of Christian eusebeia 
is unfolded; the new religion has filled the hellenistic and 
the Jewish conceptions of piety with renovating content, and 
has given the ancient word a pregnant and transforming mean
ing . (Note .--"The Roman pius strictly conforms his life to 
the jus divinum; he knows the will of the gods, and adjusts 
himself thereto whether in the family or as a citizen of the 
state . The new religion was morality itself . In Chris
tianity morality became an active pietas of universal love, 
consecrated by an appeal to the life and death of the 
Master . The Roman did not really know the meaning of prayer . 
In the new religion one striking fact was that prayer super
seded the religion of ceremonies and invocation of the gods . 
Pryaer was the motive power of moral renewal and inward 
civilization, and the means of maintaining the universal law 
of love" (Warde Fowler, op . cit ., ch . xx)) . 

R. A. FALCONER 

THE SPIRIT OF HEBREW LITERATURE 

When we speak of the spirit of a man, we mean those 
qualities of head and of heart which both mark him off from 
other men and give direction and significance to his life . 
So when we are asked to deal with the spirit of Hebrew 
Literature I assume that we are required to set forth those 
features of the Literature which somehow bind it into a 
unity and give it enduring significance among the litera
tures of the race . We need not waste much time at the out
set debating whether the Hebrews at any time wrote anything 
that is worthy to be designated literature, and whether 
whatever treasure they gave to the world was held in earthen 
vessels. Mr . J . Middleton Murry in his "Problems of Style" 
makes the sweeping statement--"When we consider style in the 
larger sense, it seems to me scarcely an exaggeration to say 
that the style of one-half of the (English) Bible is 
atrocious . A great part of the historical books of the Old 
Testament, the Gospels in the New, are examples of all that 
writing should not be : and nothing the translators might 
have done would have altered this. The "Life of Jesus" by 
Ernest Renan is, as a whole, infinitely superior in point of 
style to the narrative of the Authorized Version of the 
Gospels .... " With such a wave of the hand, Mr . Murry 
dismisses the bulk of the Bible as literature . His quarrel 
with what the Hebrews wrote is that they failed herein to 
present the facts which they recorded in their full setting, 
and vividly and with artistic unity. In other words that 
they did not write as a modern journalist would write. But 
somehow we feel that the literature of the Hebrews will be 
read long after the works of modern professional literary 
artists have been forgotten. And this power of survival is 
owed not only to the soul which it enshrines but to its own 
singular qualities. What these singular qualities are, we 
shall seek to define later . But for the moment it is suf
ficient to say that neither thought alone nor style alone 
creates literature and gives it immortality but that the two 
are for these ends as interdependent as the convex and con
cave sides of a circle. John Morley once said that "litera
ture consists of all the books (--and they are not so many--) 
where moral truth and human passion are touched with a cer
tain largeness, sanity and attraction of form ." If this be 
our guage then the Hebrews not only produced literature but 
great literature . 

And yet, that the Hebrews produced a literature at 
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all--even a mean literature--must be regarded as one of the 
most puzzling riddles of history . The country was small, 
one-half the area of Nova Scotia, one- tenth of that of 
England--; it was cut off from the sea by a harborless coast 
and ringed round by deserts on the landward side; it pos
sessed no wealth in soil or in minerals--obliged to import 
even most of its salt; drought, blights and locust-plagues 
at frequent intervals reduced its norcal poverty to star
vation and desolation . It was little more than a highway 
over which rolled the armies of Asia and Africa; successive 
conquerors coveted it as a point of vantage in their schemes 
for empire and robbed it of its independence even as they do 
now . All the conditions which we believe are necessary to 
the creation of an independent culture--resources, leisure, 
and freedom from molestation were wanting to these Hebrews . 
Off this great trunk-road between the two continents its 
hills and valleys were just back-bays and retreats in which 
a loose and fitful unity was maintained . 

The literature itself exhibits the helplessness of 
the Hebrews to withstand the consequences of their history . 
On almost every page we see that the common denominator of 
their modes of life and thought was that which they shared 
in common with all the peoples of the Ancient Near East . 
The Ionian colonies of Asia Minor when robbed of their 
independence and civic freedom by the Persians , left with 
nothing on which to exercise their minds but themselves and 
the cosmos, proceeded to speculate on the nature of things , 
to construct theories as to their original substance and to 
explore the meaning of unity in a world of change or pheno
mena . Babylonian mythology, mediated through the Persians 
or others, very probably gave the initial impetus to this 
Ionian philosophy, since in its earliest forms it seems to 
be doing little more than to rationalize the Eastern myths . 
But the Hebrews in a political situation similar to that of 
the Ionians took over from their neighbours at least four 
creation myths, a Babylonian which we meet in Genesis I, a 
Syrian which is preserved in Genesis II, a third which is 
concealed behind the references to the dragon Rahab in 
various parts of the Old Testament, and a fourth preserved 
most completely in Psalm 7~ in which the dragon mastered at 
creation by the god of order was the many- headed monster 
Leviathan . The Hebrews accepted these contradictory views 
of the cos~os in respect to its origin and order with so 
little criticism that they did not even seek to harmonize 
them . 

And if we pass from mythology to matters of form in 
literature , we meet the same conditions . For a long time 
men who were accustomed to the Greek modes of poetry were 
perplexed by the phenomena With which they were confronted 
in Hebrew poetry . Josephus out of a desire to magnify it 
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tried to force anapaests and dactyls and other such mea sures 
on it . The apology of Josephus was unsuccessful . But a s 
the poetry of the Old Testament seemed to be sui generis 1 
later writers thought that it must be viewed as a crea tion 
of the Holy Ghost . John Donne, for example, says, "If we 
should take all those~ures and Tropes which are collected 
out of secular Poets and Orators we may give higher and 
livelier examples of every one of those Figures out of the 
Scriptures than out of all the Greek and Latin Poets and 
Orators : and they mistake it much who think that the Holy 
Ghost hath chosen a low and barbarous and homely style 
rather than an eloquent and powerfUl manner of expressing 
itself . " It remained for later men to show that Hebrew 
poetry followed definite laws and forms . 

Until quite a recent date, it was thought that this 
poetic art was an invention of the Hebrews , a product of 
their culture . But now it is known that it was employed 1n 
the hymns of Babylonians and Egyptians , and even of the 
Canaanites who preceded them in the land of Palestine . To 
illustrate this we quote three examples of Synonymous Paral
lelism drawn from three different sources . 

Hebrew (Ps . 36 :6)--
"0 Yahweh, thy mercy reaches to the heavens 

And thy faithfulness to the clouds . " 

(Babylonian) --
"Be pleased that my prayers may be heard , 

That the words of my cry may be heard . " 

(Egyptian)- -
"The ever- moving stars sing aloud to thee 

And the constellations that never set adore thee . " 

It is obVious that there is something common in the origin 
of the poetry of all these peoples . As the forms of rhythm 
in Greek poetry were determined for all its history in some 
dim past when words were matched to the pipe or the strings , 
so the measure of rhythm in the poetry of the Ancient East 
may have been early determined by the swing of the camel's 
stride as men sang to one another on long journeys through 
the desert steppes . But whatever the origin was , the Heb
rews were not inventors of any form of metrical composition 
but heirs with all their neighbours to some common tradition . 

These cultural defects of the Hebrews of which I 
have just spoken are still more impressively revealed in the 
results of Palestinian Archaeology . Within the last quarter 
of a century the excavations have brought to light a wealth 
of material which helps us to estimate from a new angle the 
economic , religious and artistic life of the people . And 
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the evidences presented by the excavations are quite con
clusive in respect to the ineptitude of the Hebrews for 
technical invention and artistic expression . In the six or 
eight centuries before the Hebrew invasion of Palestine, the 
pottery types which we meet in Middle Bronze Age and Late 
Bronze Age levels exhibit progress in technique , and increas
ing gracefulness in design and decoration . The potters of 
those ancient times loved their work and made many experi
ments to increase the beauty of the lip of the jar, the 
delicacy of tho base and the curves of ~he shoulder and the 
sides, and crowning all this endeavour came the imported 
Cypriote bowls and the Philistine wares with their designs 
of plants , and birds and animals tastefully executed . But 
with the arrival of the Hebrews a change is met . The 
graceful shapes of the Middle Bronze Age and the splendid 
technique and decorative schemes of the Cypriote and Philis
tine pottery give place to a coarse undecorated reddish type 
of which the general mould of lip, shoulder and base is 
devoid of artistic merit . The fact that this type was pro
duced without modification, century after century, for nine 
hundred years constitutes the most damning verdict ever pro
nounced in history on the artistry of a civilized people . 
The Hebrew artisan really did not love his work as Minoans , 
Cypriotes and Creeks did and so he never raised his craft to 
the dignity of an art . He invented no pattern or decorative 
scheme and made no improvements in technique . He was at 
best only a copyist with a short memory . When models failed 
him, his skill languished, and models came and went without 
leaving any marks of abiding influence on his work . There 
is a curious confirmation of this in the levels of the second 
and third centuries B.C. For some reason Palestine at that 
time was importing wine from Rhodes . The excavator finds 
frequently the fragments of those beautiful and stately 
amphorae the handles of which bear in Creek letters the date 
and the name of the merchant . Everyone of these Rhodian 
jars must have challenged a true artisan to emulation . But 
in Palestine they came and they went, and the native-wines 
continued to be stored in jars as graceless as before their 
advent . 

We have spoken at length of Hebrew pottery becausG 
it is illustrative of all Hebrew crafts . Like the pottery, 
the architecture of the houses is without form or beauty; 
the chapels or shrines are roughly constructed and on a 
small scale . The sacred stones are little better than 
boulders and beside them one finds small altars and diminu
tive incense-burners . Within the walls of the house, one 
may uncover a few beads , scarabs, loom weights of baked clay, 
ballistrae, lamps, bits of agricultural implements, and a 
toy or a sacred image and things of that order . One is sur
prised at the lack of inscriptions and scripts of any kind 
and more generally at the amazing lack of all things . It is 
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evident that the people must have been as poor as the fella
hin of today and for hundreds of years it made little differ
ence in their material fortunes whether a native-born prince 
or a foreign-conqueror lorded it over them. So far as 
material culture is concerned, we can say there was none . 
It co~ld not advance for reasons we have already given, and 
it did not recede because _t could not be cuch simpler. 
Whether an excavation of Jerusalem would show some traces of 
luxury and refine~en· recain to be seen. The excavations 
at the rival capital of Sa~ria do not warrant us to believe 
•hat the results at Jerusalem would be mucn better. The 
history of the country makes it clear that a Iew kings like 
Solomon and Ahab did attempt to import foreign workmen and 
artisans and thereby to stimula'e the culture of the coun
try . But for ever)· such departure from the narrow conditions 
!.'hich the natural poverty of the land imposed on kings and 
subjects alike there was r gularly a bitter price to pay in 
the form of overtaxation, social unrest and revolt . 

Such are the conditions out of which a great litera
ture came and such are the people who produced it. It seems 
a paradox that the Hebrews presumed to believe and to say 
that 

''Out of Zion shall come the teaching for the nations 
And out of Jerusalem the word of the Eternal." 

No group of people seem at firs~ sight to have be~n less 
equipped in resources, material and immaterial, to say a 
word that could survive the ages . It is, as I said a moment 
ago, one of the most puzzling riddles in the history of the 
race--the superlative example of the assertion that ''God 
chooses the weak ~h!ngs of the world to confound the mighty 
and the nobodies to set at nought the somebodies" . And yet 
on second ~hought, one perceives that the Ancient World 
supplies us with more than one such riddle to resolve . We 
have been too long accustomed to look at the people of 
an~--r" imes according to certain modes that tradi~ion dic
ta· s . For a long time we have been picturing "the Greeks 
as a Ol~~pian hum~~ty living in an ideal world whose very 
passions were ;;ranquil and profound". But how ideal in 
reality ~~s the Greek world and how many of the~ rejoiced in 
passions that were tranquil and profound? The codern 
traveller observes that the ~asses of the co~o~ people of 
the lands of the Eastern Mediterranean, Greece, Asia Minor, 
Syria and Egypt Live en about the ~ame low cultural level . 
And for economic reasons this condition must have prevailed 
in anc1enL cimes . Tho excavations seem to confirm us in 
this belief, and the .1terature from Homer to Aristotle does 
no~ suggest that the slaves and hirelings and peasants -ere 
living in their lands a less drab and cramoed life than 
t.heir fellows in Syria and Palestine . Plato says that his 
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citizens had "an unsatiable love of money and that in th. ir 
lawsuits half the people were perjured" (Laws 831, 948) . 
And if I had not mentionud Plato's name you might have 
attributed the statement to Hosea. And who among these 
Greeks created what we call Hellenism? Was it not the pro
duct of a Pindar f~om Thebes , a Thales from Asia Minor, an 
Aristotle from Stagira, a Homer from heaven-knows where, and 
a very small, select group f~om Athens. As they b long to 
quite an extent of time and a rather large area, tho nucber 
of Greeks who lived Olympian lives in an ideai w rld were 
rather few per century, per city or per thousand -~ the 
FOpulation. How is it that out of those conditions there 
arose a literature of such timeless qualities? If we can 
solve this riddle, we can attack that of the Hebrew genius . 
In an a&e such as ours when men believe that organization, 
comfort and leisure are necessary for creative results, the 
springs of the culture of ancient times must always be a 
baffling mystery. 

Hebrew literature, we must assume then, is the pro
duct of a very small fraction of the Hebrew people . It 
resembles Greek literature in this respect and in one other , 
it is bound together by one spirit. But here the resem
blances cease because the spirit that binds together Hebrew 
lHerature is different from that of Greek . The great 
peoples that preceded the Hebrews, Assyrians, Babylonians 
and Egyptians were held together llke "waters behind a 
dam--and not like the fibrous matter of a tree . " "No inner 
loyalty to an ultimate truth made them one or fashioned 
their civilization." But the Hebrews were the first peopl" 
to be organized around a structural idea which penetrated 
through the life of the group and gave it a spiritual ~~~ty . 
They were therefore tho first people to achieve a sense ~ 
selfhood and hence the first people to write history. 

~at this structural idea was is very easy to see if 
we compare the Hebrew historical ~oT1 ting ·.a th the parallel 
documents of their neighbours . The expedition of Amenoohis 
II (1448-1420 B.C.) of Egypt into Syria-Palestine is des
cribed in part as follows: 

"His Majesty crossed the ford of the Orontes on ::his 
day . His Majesty bent his arm in order ~o see the limits of 
the land . His Majesty caught sigh:: of some Asiatics who 
sprang to horse . Behold, His Majesty was armed with his 
weapons of war, his majesty gave them chase, ~ghtily as the 
God Roseph, immediately . They betook themselves in flight 
at the sight of His Majesty and one tried to outstrip the 
other in fligh~. Then His Majesty brought their leader to 
the ground by means of his dagger. Behold, he brought the 
A~iatic back with him--and his chariot and horses and all 
his weapcns . His Majesty turned with joy back to his (divine) 
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father Amon-- The list of what His Majesty took in the form 
of plunder on this day is a chief, two horses, a chariot , a 
suit of armor, two bows, a quiver filled with arrows . " 

Beside this Egyptian record we can place one of the 
Assyrian king Shalmeneser III (86C-S£5) 1 concerning an 
expedition against Damascus . 

"In the second year of my reign I set out from 
Niniveh . For the ninth time I crossed the Euphra~es at high 
water . At Sangar ! captured ninety-seven cities . One hUnd
red cities of the Aramaeans I took, plundered, wasted and 
burned up . I moved along Mount Hamanu . I passed through 
the Yaraka mountains . I descended toward the cities of the 
region of Hamath. The city of Astamaku along with ninety
nine others I took . I made a massacre among them . I col
lected their booty . At that time Hadadidri of Damascus and 
Irhuleni of Ramath along with twelve kings of the coastal 
region relied on their mutual military forces . They pro
ceeded against me to offer battle . I joined battle with 
them and defeated them . Their chariots1 their horsemen and 
their implements of war I took away ." And now for the pur
pose of comparison we can quote a selection from the his
torical books of the Hebrews . Almost any selection will 
serve our ends but because of its conciseness let us cite 
the incident described in II Kings 8:7-15. 

"Now Elisha came to Damascus . And Benhadad, the king 
of Syria, was sick . And when it was told him, 

"The man of God has come thither'' , 
The king said to Hazael, 

"Take with you a present and go to meet the man of 
God, and inquire of Jahweh through him ~o·hether I shall re
cover from this illness?" 

So Hazael went to meet him and took a present with 
him, specimens of all the ~~res of Damascus as much as forty 
camels could carry . When he reached Elisha, he stood before 
him and said , 

"Your son Benhadad, King of Syria, has sent me to 
ask you whether he will recover from his illness . " 

Elisha answered, "Go and tell him that he will cer
tainly recover--though Jahweh has revealed to me that he 
will certainly die . " As he spoke the face of the man of God 
became fixed with horror--utter horror . Then he burst into 
tears . 

"Why does my lord weep?" said Hazael . 



"Because," Elisha answered, "I know the cruelties 
you will practice on the Israelites, setting fortresses 
ablaze, murdering young men, dashing children to pieces, 
and ripping up pregnant women!" 
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"But your servant is but a dog," said Hazael; "how 
can he achieve all this?" 

Elisha answered, "Jahweh has let me see you reigning 
over Syria!" 

Then leaving Elisha, he went back to his master, who 
asked, "What did Elisha say to you?" Hazael replied, "He 
told me that you would certainly recover". Next day he took 
tho bath-towel, soaked it, and spread it over the king's 
faco till he was dead . Then Hazael reigned instead of him ." 

The difference between the last selection and the 
two preceding ones is immediately felt . Babylonians , 
Assyrians and Egyptians have left us records of events but 
nothing more . The words of the Egyptians are, as we see, 
bombastic accounts composed to flatter the vanity of the 
Pharaoh . The full story of a campaign is reduced to an 
empty account of his personal exploits . One is often left 
wondering why he needed an army at all . The Assyrian 
records are more impersonal but they give a very dry reci
tation of the successive movements in a campaign . Both 
Egyptians and Assyrians view campaigns as isolated incidents ; 
we miss in their accounts any conception of a deeper caus
ality, a development in events , something that links the 
matter of their records together or gives them meaning . We 
miss them because they never felt ~t and therefore they 
never attempted to produce out of their records a history . 
But the Hebrews did not believe that the life of men and of 
nations •.;as just a flux of U.'1related happenings : rather wars 
were waged, kingdoms rose and fell because Jahweh was cease
lessly at work in the affairs of men, in order to realize in 
the world a Divine purpose . This is the structural idea 
about which their thought is organized . Because of their 
possession of such an idea, they must write History . 

We shall not spend ~ime in discussing at length how 
they arrived at it . Enough is it to say that the Greeks 
made their gods; as Euhemerus said the gods were pale reflec
tions of themselves, because, as they assumed, man is the 
measure of everything; but the Hebrews were the people of a 
God who said "You have not chosen ce but I have chosen you" . 
Tho Greek looked out on tho world , dared to understand it 
and believed he could understand it . The Hebrew looked in 
himself and was awed by the moral urge that ~e discovered 
there as the voice of a supreme Horal Will without . As this 
moral order was both without and ... 1.thin, his God was both 
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near and far--known as well as unknown . The sublimest Greek 
prayer was in the words of Euripides : 

"Thou deep Base of the World, and thou high Throne , 
Above the World, whoe'er thou art, unknown 
And hard of surmise, Chain of Things that be 
Or Reason of our Reason • 

• I lift to thee my praise . " (Troades 884 ff . 
tr . Murray) 

But only one of the :hirty-nino bocks of the Old Testament 
contains such sentiments as those . The Hebrew creed is in 
the words of Psalm 139: 

"0 Lord, thou hast searched me and known me . 
Thou knowest my downsitting and mine uprising 
Thou understandest my thought afar off . 
Thou.hast beset me behind and before 
and laid thine hand upon me . 
How precious also are thy thoughts unto me, 0 God! 
How great is the sum of them . 
Search me , 0 God, and know my heart . 
And see if there be any wicked in me . 
And lead me in the way everlasting ." 

It is easy to understand therefore that Greek literature is 
preoccupied with the problems of the reason, and that it has 
given us the finest interpretation of the world from the 
approach by reason, and that Hebrew is obsessed with the 
problem of the Moral Will, as the Prophetic Literature wit
nesses . The Greek beatitudes are "Blessed is he who is 
sound in limb, free from disease, free from misfortune, 
happy in his children and himself go d looking : and who 
ends his life well" (Solon--Herod . 1.32 . cp . Aristotle Rhet . 
1360 b . 14); the Hebrew Beatitudes y u wull know, "Blessed 
are the pure in heart, the peacemaker_ and those that hunger 
and thirst after righteousness" . 

This Hebrew confidence in the moral governance of 
things met its greatest test when they awoke to the problem 
of human pain . At first they believed that suf~ering and 
sin bad a direct causal relation but the examples of suffer
ing innocence became in the wake 01 the years too insistent 
in their appeal to be overpassed . The Psalms provide many 
instances of the baffled attempt of men to find concord 
between their view of the Divino Justice and their afflic
tions . The Book of Job comes passionately to grip with the 
problem. Its conclusions are in harmony with the Hebrew 
point of view . All the array of solutions of the problem of 
pain that the human mind has seriously or flippantly pro
posed are set out in order--that God is limited in power or 
knowledge , that He is short lived, that He is capricious , 
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that He is a maniac, that He is a devil, that He possesses 
neither reason nor moral power . All these are stated only 
to be summarily dismissed as axiomatically untenable pro
positions . "The Judge of all the earth must do right" . But 
man because of his humanity is so ignorant of all things, 
even those near at hand as well as those far off, that he 
cannot compass with his mind the plan of the Almighty . But 
if he could sit on the throne of the Universe for a day , 
decking himself with Divine majesty and thundering with a 
voice like God, and view all things sub specie aeternitatis 
then he would see that even in the suffering of the innocent 
there is a purpose that is not only just but kind . Such a 
conclusion is , if hardly won, nevertheless a natural deduc 
tion for a people whose life was penetrated by the struc
tural idea of which I have spoken . 

But how di~ferently the Greeks deal with a problem 
fairly parallel to that of Job . Prometheus is impaled on 
the rocks for being a kind man, a lover of his fellows such 
as Job was . And his punishment is directed not by Satan but 
by Zeus Himself in his jealous rage . In the end, if we can 
read aright the concluding fragments of Aeschyllus' Prome
theus, the Greek brings his God to the bar of reason and 
~ gives him no clear acquittal . The Almighty and Prome
theus are brought to a compromise such as the human law
courts must often have witnessed . No Hebrew could have con
ceived such a plot , since "equity and justice are the feet 
of thy throne, 0 Jahweh 1 mercy and truth are thine atten
dants" (Ps . 89: 14) . 

It will now be evident why the Hebrews never wrote a 
tragedy . They did not lack passion or sympathy to enter 
into the experiences of others, as their love and marriage 
songs, their drinking songs, and also their dirges evidence, 
nor did they lack dramatic gifts since many of the prophetic 
addresses were highly dramatized, but tragedy can be pro
duced only when life is viewed on a background of grim, dark 
mystery . The Hebrew was haunted with the mystery of things 
but the mystery was neither grim nor dark because within it 
was enfolded a Providence . 

And in conclusion let me say that the Hebrew atti
tude to things of which we have been speaking is consis
tently reflected in their language and their literary style . 
You will have observed that in the standard translations of 
this literature there are few subordinate clauses introduced 
by conjunctions of cause, result, and purpose and so on . 
The Hebrew says everything immediately and directly, and he 
sees much, for the world is overflowing with suggestions to 
his sensitive mind, but he never stops to study the relations 
of these suggestions which stir his emotions and to con
struct them through a study of time and of cause and effect 

into a theory of life . If he had, the world would have had 
one more philosophy to discard . The Hebrew thinks intui
tively, and senses vividly the truth which he finds~ 
saltum. When the Greek sees a landscape he describes it as 
it is, but the Hebrew scarcely halts at the landscape because 
of what he senses beyond it. 

"\1/hen I consider thy heavens, the work of thy 
The moon and the stars thou hast ordained 
(I say to myself), What is man that thou art 

(Pss . 8 :1t; 19:1) 
"The heavens are singing the glory of God 

One day madly pours it ,forth to the nen ." 

fingers 

mindful of him" • 

Because the Hebrews were the first great thinkers, 
and therefore were under no obligation to pay court to the 
sanctions of tradition in literature, their language has the 
freshness and the force of youth, telling human experiences 
through the words and concrete symbols by which man first 
translated them into speech . They never say--"Exact justice 
must be done" but "Eye for eye, tooth for tooth"-- that life 
is transient or evanescent but "man is like the flower of 
the field" or "the days of man are like a weaver's shuttle". 
When they wish to sum up the virtues of a man, they assemble 
those experiences in which defence and shelter and comfort 
are most vividly sensed . "A man shall be as an hiding place 
from the wind and a covert from the tempest; as rivers of 
water in a dry place, as the shadow of a great rock in a 
desert land" . And so great thoughts wedded to simple words 1 
striking imagery and strong emotion produced the gold of 
literature . 

The Hebrews lived with their feet in two worlds, one 
foot in this world of hard 1 baffling and cruel events and 
the other in that realm to which our emotions, our finest 
instincts and our deepest feelings continually bear witness . 
But since their hearts were more simple than ours, or any 
that have succeeded them, the second world was to them the 
world of reality. Their words strike us as singularly 
sincere, and free from cant when they say : 

"The Lord is the strength of my life 
And my portion forever" . 

In a long survey of the centuries we must ask ourselves 
whether Humanism or Hebrew mysticism has done most to keep 
pure the fountains of the life of the race . 

W. R. TAYLOR 



TEACHING THE OLD TESTAMENT TO THEOLOGICAL 

STUDENTS 

For my subject I have chosen the teaching of Old 
Testament to Theological students. What I shall say should 
apply equally well in most respects to the New Testament; 
but since I propose to draw largely upon personal exoerience 
for my remarks I prefer to keep them as close to my own 
special field as possible. Part of this paper is a critique 
upon the present-day pulpit; part of it is gentle satire 
upon the professorate in general and upon myself in parci
cular; part of it is a review of my own experience in the 
attempt to make an effective teacher of myself; and all of 
it represents a deliberate effort to start discussions in 
which the cumulative wisdom of this body may reveal itself 
both by indicating higher ideals than I have chosen for my
self and by suggesting more practical methods of attaining 
them. 

I. Why Discuss the Status of Old Testament Studies at all? 

lf perchance my major premise is false, then most of 
what I shall say hereafter is condemned in advance . Aware 
that my hear7rs may promptly pass such a judgment upon me, I 
hasten to ra1se the issue and be done with it . In brief, I 
have long been almost obsessed by the unhappy conviction 
that relatively few ministers of the Gospel in Canada and 
the United States ever attain to anything like a thorough 
knowledge of the Bible and that fewer still make intelligent 
use of it in their preaching and teaching. According to my 
observation of ministers during the last twenty-five years 
mos~ of them are pathetically poor preachers and almost none 
are capable of teaching the Scriptures with point and pur
pose. I am also haunted by the suspicion that the reason 
for this unfortunate state of affairs may be found quite as 
much in their training as in themselves. That is to say, we 
professors may be largely to blame. 

This pessimistic conclusion is based upon evidence 
from several sources. First, I have occasionally had my own 
old students confide in me, without complaint against anyone, 
that their theological studies failed to orepare them for a 
virile pUlpit ministry. These men usually blame themselves 
for having been dilatory as students, but they are also apt 
to mention some particular course as having been especially 
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profitable, thereby casually indicating the kind of training 
they should have had in greater quantity and condemning the 
barren weeks spent upon sterile subjects . Second, numerous 
personal .interviews with prominent ministers whom f have not 
taught h~y~veated that none 01 them really possesses a 
whole Bible . In every case I have found that vast sections 
of~he Old Testament and the New are as dead and fruit
less for them as the mountains on the moon. I shall neverj 
forget my astonishment at hearing two brilliant ministers 
confess simultaneously that they knew nothing whatever abou 
the book of Job except for a few catchy texts like "Though 
he slay me, yet will I trust him." The reference to this 
verse prompted me to say, "Then you may as well omit the 
exceptions, for the text you are quoting is a mistrans
lation." Third 1 frequent experience with ministerial con
ferences and retreats bas taught me that no type of lectures 
on such occasions is so much appreciated as those which pro
vide the hearer with homiletical material--what the men call 
"preaching values" . And several book-sellers have told me 
that a good volume of sermons or sermon helps is sure of 
large sales to ministers . Many men preach more than eighty 
times to the same congregation in the run of a year, and it 
takes a freely flowing well to provide so much for drawing; 
consequently, every minister must be constantly alert for 
pulpit material . With some this insatiable hunger for the 
stuff which sermons are made of may denote laziness; with 
all it is natural and understandable; but with many it 
denotes either mental and spiritual poverty or the fear of 
it . Fourth, as a sermon taster, it is my judgment that the 
preaching I have heard from Protestant pulpits during the 
past fifteen years is definitely inferior to what we have a 
right to expect. One seldom hears a really good sermon . 
Yet, it would be both unfair and inaccurate to explain the 
situation by ascribing a low average of intelligence to the 
preachers themselves; indeed I think the average mental 
capacity of the ministry to be quite high . Nevertheless, 
they commonly create the impression of having cudgeled their 
brains for something to say but with little success . The 
sanction of God is invariably invoked upon what is said, but 
God Himself has no chance to say anything because the ser
mons are so seldom drawn from the Bible . Tpeir sermons sel
dom inform the mind , warm the heart, or bend the will . Like 
MarK !Vain's mule, thef have neither pride of ancestry nor 
hop~ ~!:: o~ng . F1 tfi, acco~-t:oiny obsetvll"tn>n, the 
min s ry general has proved itself incapable of coping 
with elementary Biblical questions such as are raised by the 
exotic sects--British-Israelism for instance, and the charis
matic groups who claim to possess extraordinary spiritual 
powers like glossalalia 1 and the gift of healing. It is a 
rare minister who knows enough Old Testament history to 
stand up boldly and say to a British-Israelite, "In the 
first place there were not ten tribes in the northern Hebrew 
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kingdom; and in the second no more than about ten per cent. 
of the northern population was ever deported by the Assy
rians . " Sixth , it is disturbing to see how ill- prepared the 
incumbent ministry is for teaching the Bible in the public 
schools, now that we have the opportunity . I fully realize 
that it is not always the best Bible teacher in a given town 
or district who receives the appointment--or has it thrust 
uoon him--and that sometimes the most undesirable sort of 
min seeks and obtains the assignment . What distresses me is 
the sense of incompetence and fear of failure which causes 
numerous good men to evade the task . If those men had been 
trained to teach the Bible to their own congregations they 
would be equally prepared for teaching it to school children . 
Seventh, an examination of the curricula of numerous theo
logical colleges convinces me that it is well nigh impossible 
for a student to complete the ordinary undergraduate course 
in any of them with reasonable chances of acqUiring much 
Biblical knowledge in the process . Theological education is 
no longer Bibliocentric on this continent, nor has it been 
for a number of years . In order to avoid even the appear
ance of criticizing my colleagues or the sister institutions 
of my own university I shall cite il!ustrations from the 
published curricula of theological colleges and seminaries 
in the United States . I am not attemoting to start either a 
fight or a reformation; at most I am only endeavouring to 
induce you to join me in a bit of serious self- criticism 
and, if needed, self- improvement . The following statistics 
are typical of what has happened to theological education in 
the States and provide a horrible example of what may yet 
happen to us . Naturally I am interested most in Old Testa
ment studies . 

College A: - Thirteen courses in Old Testament, exclusive of 
some in Aramaic . One course has to do with 
Hebrew inscriptions. One is offered only in 
the summer, and, as far as I can tell, covers 
everything offered in the field of wisdom and 
poetry. 

College B: - Eleven courses in Old Testament, apart from 
some in Aramaic and Syriac . Casual attention 
to wisdom and poetry . 

College C: -Fourteen courses in Old Testament, apart from 
some in the LXX, Syriac, Coptic, and Akkadian . 
One course deals wi~h a single book--Daniel . 

College D: - Eleven courses in Old Testament, of which four 
are seminars or graduate courses . The Psalms 
and Job are relegated to seminars . One course 
deals with the Hebrew family . 
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College E: - Ten courses, fairly well distributed, but with 
relatively slight attention to wisdom and poetry . 

College F: -

College G: -

Twenty-one courses exclusive of one in Biblical 
Aramaic. One is based on the Old Testament 
text and canon; one on Deuteronomy; one on 
Daniel; two on the Psalms; one on the social 
teachings of the Old Testament; one on the 
great teachings of the Old Testament; and one, 
a minor, on the Old Testament as material for 
the preacher. Incidentally, the calendar names 
five professors in the department of Old Testa
ment. 

Twenty- three courses, of which three are in 
Hebrew, one in "research"--whatever that is-
and quite a number on single books of the Old 
Testament. 

All of these colleges offer what they call a well 
balanced curriculum with instruction in sociology, church 
management, and church music, as well as in the older fields 
of Biblical languages, English Bible, Theology , and Church 
History . Few give much attention to Hebrew wisdom and 
poetry or to anything in the post-exilic period of Old 
Testament history . And all offer a wide choice of electives . 
This means that only ~he specialists in Old Testament take 
as many as six of the courses offered 1n their respective 
colleges, while the average man takes two. In the college 
which offers only ten courses the specialist would at least 
cover half of his Old Testament, but in those which offer 
more than twenty even specialization must be merely a matter 
of sampling the professors. A survey published in 1934 under 
the title of "The Education of American Ministers" contains 
tables based upon the analysis of some fifty- eight theologi
cal curricula in the United States . Twenty per cent of the 
courses offered in those fifty-eight colleges were in 
English Bible, while 17.7 per cent were in Biblical Greek 
and Hebrew . That makes it look as if approximately 38 per 
cent of the average American student's work is based upon 
the Bible . The same figures show that English Bible ranks 
highest everywhere amongst required courses . But there are 
two jokers in the figures. In the first place, the Greek 
and Hebrew courses include those in elementary grammar-
which are not Biblical at all; and in the second place, the 
amount of Bible study under~aken would not be very great if 
all the required courses were in that field. To say that it 
outranks other required subjects is to say that it is the 
largest fraction of a fraction. Professor William Adams 
Brown, who assis~ed in making the survey and then published 
the results, has this significant comment to make : 
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"As a consequence of the multi plication of courses 
the elective system has been adopted by a large number 
of seminaries with the result that the time given to the 
older studies such as biblical interpretation , church 
history 1 and theology has been either curtailed in amount 
or diviaed into a number of detailed courses, no one of 
which covers the subject as a whole. In consequence 
many students are graduating from our seminaries who, in 
spite of the time they have given to the study of the 
Bible and of theology, have only the most superficial 
mastery of either . " 

It is at least gratifying to observe that students 
themselves have no hesitation in naming English Bible as the 
most profitable of their studies, for 78 . 2 per cent of those 
canvassed by the survey assigned first place in importance 
to that subjAct . 

Now , it is no matter of the pride and prejudice of a 
Hebraist, but a demonstrable fact that no man, however 
clever , can understand his Bible thoroughly without a know
ledge of Creek and Hebrew; but that is a counsel of perfec
tion; in the language of the psalmist such knowledge is too 
wonderful for them; it is high, they cannot attain unto it . 
Surely, however, it is possible to teach any normal man all 
that he really ought to know about the English Bible . Per
sonally, I feel that for theological colleges to fail at 
this point is an injustice to the men themselves and to the 
churches they are destined to serve . What if a medical 
college were to send out young doctors with but a smattering 
of anatomy or pathology? Some subjects cannot be made 
optional . Education on this continent has elected itself 
into a state of scatterbrained half-ignorance . Canada has 
not gone as far as the United States in this respect, but we 
are guilty enough. 

Never before has so much been known about the Bible 
either in volume or in value by the few who are specialists, 
but I doubt that less has ever been known about it by the 
rank and file of church membership . As recently as seventy
five years ago there was no such thing as an accurate map of 
Palestine, and the his:ory of the ancient East was merely 
beginning to emerge from the fog of vacuous legend . Now, 
however, we possess a vast store of information which is 
both valuable and interesting for the la~an--who is sub
l~mely unaware of its existence . The only logical ~ay to 
reach him is through his pastor; but , have we succeeded in 
teaching even the pastor? Is it not an indictment against 
us in the colleges that so little of the new knowledge about 
the Bible has ever broadened down to the laity? Who, may I 
ask, has proved that a hortatory oration is more edifying 
than a good Bible lecture , anyway? Certainly nobody has 
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ever said it was more interesting. 

If a man is unable to make use of his Bible in his 
pulpit and church school, then that is almost certainly the 
fault of his training. Lacking any desire to do so may be a 
personal eccentricity ; yet, even this may suggest that his 
theological course fa-~ed to open his eyes upon the wealth 
of the Scriptures and gr~p his soul with a sense of their 
power. The question of whv he feels no overwhelming sense 
of responsibility for a BIOlical ministry may lead ~o the 
door of his teachers . We know that the church of Christ was 
built upon the Scriptures and those things of which they 
speak; so do we know that it will flourish only insofar as 
it continually draws its nourishment from the Scriptures. 
The Bible is demanded even by those who misinterpret it most 
egregiously . And if there is a more pathetic fraud than the 
pulpit which abuses the Scriptures it is the one which 
ignores them . For the professor of theology it must always 
be a solemn thought that the minister with no awesome rever
ence for the Word of God ~ have missed his burning bush 
experience while in college . 

Before leaving this section of my paper I would also 
like to suggest that the insufficient and ineffectual use of 
the Scriptures by the clergy has some bearing upon two other 
problems now vexing the Church, namely, the scarcity of 
recruits for the ministry and the discouraging reports of 
church attendance in numerous place~. Any profession, any 
calling or occupation which creates a popular impression of 
virility and effectiveness is ordinarily assured thereby of 
attracting sufficient young men to perpetuate itself . Why 
is the ministry of religion threatened with failure to do 
so? Does the explanation lie largely in the failure of 
those in the ministry to recommend their calling by their 
example? We have made serious attempts to improve the 
ministers by adding new and practical courses to their train
ing programme. We have made advertising men of them, and 
philosophers, and psychiatrists, and sociologists; but have 
we not neglected to make of them the very thing which is 
first and most urgently demanded by the public, namely, 
expositors of the Scripture? 

2nsofar as d~~ndling congregations are concerned we 
do well to cease blaming the lure of secular interests . 
Like ~he poor, secular interests have always been ~~thus . 
Men were no more anxious for spiritual light and leadership 
and consolation in years past than they are now. Let us 
grant that people demand more of a pulpiteer today than when 
the level of public education was lower and the rating of a 
religious service as entertainment was higher; but let us 
also be honest enough to confess that most of tnose who 
drift away from the church now do so for the same old 
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reason--they have found the services dull and unprofitable . 
Tho largo and ~calthy congregation may maintain a musical 
programme sufficiently attractive to guarantee good atten
dance, but the test is seldom applied because such a church 
usually has an excellent preacher also . The common run of 
churches depends almost entirely upon the drawing power of 
the pulpit. Brilliance in the pulpit alone may be no com
plete assurance of success; yet few men accomplish anything 
without it . Personal elements, like the now copyrighted 
ability to win friends and influence people, are little 
affected by formal discipline, but they play an importan 
part in the minister's success or failure . Nevertheless , he 
is usually called to a new charge because of his repu~a•ion 
as a preacher, and he will stay there only until he becomes 
an intolerable bore. 

The inevitable question arises immediately . How can 
we make a silk purse out of a sow's ear? How can we turn 
the intolerable bore into a spell- binder? The answer is 
that we may not be able to make any compl ete transformation 
at all. Fortunately, however, the congrega tions to be 
afflicted with the dull fellows would be delighted to com
promise for reasonable improvements . The best we can do for 
such men is to teach them to preach the Bible. They ordin
arily have the ~111 to do that, if only for want of creative 
imagination enough to "go awhoring" after "issues of the 
day". Although obliged to tal)!:, they have nothing to say ; 
hence their chronic wool- gathering . They need both content 
and form, and we should give it to them . They might even 
become enthusiastic if we helped them to light up the grey 
drabness of their imagination . 

Several years ago I saw an unforgettable cartoon in 
"Punch" . It depicted a little man preaching in a village 
church. His congregation consisted of one tradesman (sound 
asleep), one sweet little old lady ~than ear trumpet (some
what bewildered) , one bearded old gentleman who might have 
been a retired professor (obviously interested) , and one 
small girl (busily arranging the loose leaves in a dilapi
dated hymn book) . The preacher was leaning over :he pulpit 
and saying with great animation, "Ah, ::;: know what you are 
thinking; you are saying to yourselves , 'Now that is down
right Sebellianism' ." Well, I was thinking to myself, "If 
that lad could have been steered into the subject of the 
sacrifice of Isaac he might have accomplished something .'' 
I showed the cartoon to a ministerial friend . He simply 
grunted and said, "A professor of divinity supplying a 
vacant pulpit." 

!I . The Sinn which so EasilY Beset Us 

I assume that this body would agree without argument 
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that the comprehensive aim and purpose of theological col
leges is to train ministers for the aenominations which sup
port and control them . Even those divinity schools which 
are entirely independent or which form parts of large non
sectarian universities usually espouse the same ideal, only 
without tbe denominational emphasis. In our particular case 
we ;mow, for instance, that the staff of the Orienta~s 
Department in University College are loyal churchmen ~ho do 
not forget the claims of the future upon such of their 
students as are destined to serve the Church . The purely 
denominational divinity colleges make little or no attempt 
to train recruits for the professorate, give a minimum of 
attention to post-graduate study , and have no interest in 
the purely acade~c pursuit of learning for learning's sake 
alone . Strictly speaking, they are technical and profes
sional training schools . 

So much for the matter of aims . The point on which 
we may expect to differ both in outlook and experience is 
the reason why we fail--if fail we do--Lo achieve our aims . 
By no means all causes of failure can be charged against us 
as faults . The professor of theology is like the sower in 
our Lord 's parable. Much of his seed falls by the wayside, 
and girls and parties, and athletics, and plays and oper
ettas , and a whole flock of other "extra-curricular" fowl 
quickly come and devour it . Some falls upon the stony 
ground of dull minds, minds inadequately prepared by previ
ous study-- without Hebrew, or Greek, or Logic, or History , 
or even English Composition, alas--minds without imagination 
coupled with hearts devoid of passion . Conscious of their 
poverty such students receive the professor's words gladly- 
and sometimes try to use them the next Sunday as sermonic 
materials, whether appropriate for that purpose or not . 
Classroom notes on the date and authorship of the Decalogue 
have put more than one congregation to sleep . Some seed 
falls upon good ground, only to be choked by the domestic 
and financial worries of students who have foolishly got 
married before graduation, by the cares of stud•nt pastor
ates, and now by the demands of military training . Finally , 
there is that seed which falls upon good soil :o bring forth 
a hundred- fold . During eighteen years in the classroom I 
have taught only two classes in which there was nobody at 
al~ of whom I could be justly proud . Yet other factors in 
the equation are as difficult to control as the quality of 
student timber . So~e professors have more work than they 
can do well ; and at best the time is short in which we must 
endeavour to conduct the student through an extensive course 
of instruction and discipline . I pass to a survey of the 
professional pitfalls which it is possible to evade . 

1· There is the danger of losing intimate contact with 
the churches and the working ministry . Theological coll eges 



are wise in recruiting their faculties from the active 
clergy ; but some quondam parsons in the classroom are unlike 
the proverbial elephant : they soon for get; they remember 
not that they were once bondservants in the land of Egypt . 
Life in the academic world is a sequestered existence . The 
professor is always in danger of becoming a sort of Saint 
Simeon Stylites, slowly raising his own little tower and 
himself with it above the heads of an increasingly indiffer
ent world round about. If he be in theology it is a whole
some thing for him to go in and out amongst the churches as 
a preacher and to attend ministerial retreats and confer
ences . We at McMaster are exceedingly fortunate because 
Baptist churches have a well established custom of keeping 
us busy on Sundays . Seven of us-- including the Chancellor-
usually visit more than a hundred different churches in the 
run of a year . Some are not Baptist churches--which makes 
the situation all the more desirable . At my own old theolo
gical seminary in Kentucky some members of the faculty have 
always been pastors themselves . It tends to keep t hem on 
their toes . Cases have been heard of wherein a church seek
ing a minister has brazenly chosen a student and rejected a 
professor . Although temporarily embarrassing to all con
cerned, such incidents have invariably had a salutary effect 
upon the professorate . 

2 . There is the temptation to spend too much time and 
energy upon literary introduction . Now, literary introduc
tion is quite necessary to a thorough understanding of the 
Old Testament, but like the young cowbird in the sparrow ' s 
nest, this "son of the law" often waxes strong and crowds 
out "the children of the covenant" . As a form of analysis 
it is congenial to the tutorial mind and liable to monopol
ize it. Moreover , it has a pernicious habit of hardening 
into what someone ha s called 11 probl emitis" . Worse yet, it 
is a field in which fundamentalist factions in all churches 
have harrassed Biblical scholarship with charges of heresy 
and modernism ; consequently, the professor finds himself 
working With students who are at best bewildered and at 
worst either biased or downright truculent about anything 
smelling of "higher criticism" . What could be more natural 
than for him to snend much time vindicating Biblical scholar
ship, straightening out mental kinks, and making sure that 
his students Will not demean themselves by extremist atti
tudes in their ministry? I have had that experience con
stantly, but have learned, I hope, to prevent even Penta
teuchal criticism from robbing me of a chance for proper 
attention to historical and religious values . Nor has it 
been a matter of Pentateuchal criticism alone . The Psalms, 
Second and Third Isaiah, Habakkuk, Daniel, and Ezekiel have 
all nrovided occasion for elaborate excursions into higher 
criticism. After reading each of the latest books on 
Ezekiel I have felt like the man who took the two-mile 
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running start to jump a twenty-foot ditch . About a year ago 
I picked up Pfeiffer's new book on the literature of the Old 
Testament and happened to open it at Ezekiel . For pages on 
end I waded through a summary of '"'hat has been thought and 
said about the subject by all and sundry. Eventually I 
arrived at the author's opinions and found them almost suf
ficiently good and interesting to wake me up. I know of one 
course in Old Testament where that book was the only text . 
Alas, the present generation of Old Testament students has 
been introduced to the point of spiritual suffocation . I 
confess my part of the guilt. But it is time for someone 
With a loud voice to stand up and shout, "Son of man, pro
phesy unto these bones that they may live ." 

) . There is another danger which lurks in the sheer 
fascin"ition of new discoveries . All fresh knowledge is 
interesting, some of it is highly important, and none of it 
ever appears in the fine old works of reference which our 
students are using--Tyle 1 s commentary on Genesis, for 
instance, or Driver's on Joel and Amos . He is an extra
ordinary professor who can resist the temptation to add and 
digress and supplement, simply because most professors are 
themselves keen students, avidly interested in research, and 
consumed with a desire to know everything about their sub
ject--and its neighbours . By the same tes~ we are apt to 
become bored With r epeating elementary lessons, precept upon 
precept . We are apt to send the students off to read up the 
religious teachings of the book of Judges, let us say, and 
forget that it is far easier for them to find out who the 
Midianites were or what kind of religion Gideon ' s Shechemite 
concubine had, than to prepare an intelligent and edifying 
sermon or Sunday School lesson on the story of Gideon select
ing his chosen band of three hundred men . But start a dis
cussion on the Ras Shamra texts or the excavations at 
Megiddo and we are like Saul amongst the prophets . We 
become wellnigh ecstatic when we take up the subject of 
Canaanitish cult objects or the possible connection between 
the Samson stories and the Gilgamesh epic . I know the 
situation from experience, for I have been through it--on 
both ends of the academic log . I also know that lectures 
under such conditions grow longer and longer by the endless 
process of adding details. Nothing is ever thrown away and 
every new acquisition is fitted on somehow or other until 
the course resembles the equipage of the white knight in 
"Through the Looking Glass". You will recall that the 
knight's horse was literally covered with everything from 
bee hives and mouse traps on up (or down) to fire tongs and 
bunches of green vegetables . All of these things had meaning 
and importance in his eyes, but they made no sense to Alice-
Alice being the student. You will also recall that the 
knight was very chatty--just as we sometimes are in our lec
tures--and that he could not stay on his horse any better 



than a professor can stay on his subject . Alas , is it any 
wonder that some of us never finish our syllabi? I know of 
one man who sets out bravely to lecture on the Pentateuch 
and finishes only Deuteronomy, and another who has a course 
of lectures on the Fourth Gospel which seldom passes the 
second chapter. It is a good thing ror us that students are 
stupid; otherwise they might organize against us and demand 
their money's worth . They might put an end ~o the profes
sorial custom of frittering away the precious time and 
opportunity of those for whom the day of oreparation is 
already far spent and there is yet far to. go . Students so 
taught may have a devastating knowledge of certain spots in 
the Bible, but ~n the whole they resemble the famous 

" • . . y tung man of devises, 
Whc ~t. •ars were of different sizes . 
The ~ne that was small was no good at all, 
But the other won several prizes . " 

The world of research and discovery has been too much 
with us Old Testament professors during the past twenty-five 
years . New knowledge about everything in our field has been 
rushing over us like the stratified tornado which Mark Twain 
describes in "Roughing It" . The first and lowest stratum of 
our whirlwind was composed of very heavy objects which never 
quite left the ground but rolled along like a herd of ele
phants playing leapfrog and somersault . These were winged 
bulls with human heads, royal sarcophagi, obelisks, inscribed 
columns, temple walls with bas-reliefs, stelae, dolmens, and 
massebahs, with all manner of miscellaneous statuary weaving 
in and out . The stratum above that was composed of such 
whirling debris as clay tablets, human skeletons, bronze and 
stone implements, painted and unpainted pottery, kernos 
rings and incense altars, cylinder seals, figurines, and 
cult objects of all kinds . Still higher up the sky was 
filled with printed pages in all the languages of mankind-
books, journals, museum publications, and ~he proceedings of 
learned societies . The whole maelstrom was peppered by a 
hailstorm of rings, scarabs, beads, jewels, and inscribed 
potsherds, and drenched with a rainstorm of drink offerings 
for the dead--all magical in one way or another . Who can 
blame a professor for losing his sense of propor~ion in the 
midst of ~eather like that? 

III . What Can & Dme About It? 

Having glanced at the problems and difficulties which 
beset us as teachers of the Bible--and more especially of 
the Old Testament--! should like to speak now of my experience 
in the attempt to overcome them . I disavow in advance all 
prejudice in favour of my own methods; all I can say for them 
is that they are better than those to which I was subjected 

as a student , and better than those with which I began as an 
instructor . 

About ten years ago our curriculum at McMaster was 
revised and the Old Testament courses were reconstructed 
according to the combined wisdom of the entire faculty . 
Since then I have incessantly sought means of improving both 
the choice of topics and the canner of presenting :hem . 
First, I sought the advice of other men and got none what
ever . Then I began experimenting cautiously and modestly, 
someti~es changing the lectures and somct1$eS the work 
demanded of ~he students. Like Qoheleth in the book of 
Ecclesiastes, I tried both wisdom and folly; but unlike him 
I did at least derive a profit . I have made no attempt to 
apply pedagogy as a science in itself; in fact I confess to 
a serious distrust of anything which smacks of "education" 
as the term is understood in American colleges . If I have 
learned anything worthy of recommendation to this society it 
has been a little about the arrangement of courses , something 
about teaching methods, and something about making the trans
fer from classroom to pastorate. Some of what I now proceed 
to say is self-evident and always has been; it represents 
common sense rather than discovery . With such a point I 
begin the summary : 

1 · The first and most important requirement for success 
in teaching the Bible to prospective ministers is the sin
cere self-consecration of the professor to a religious task, 
namely that of inflaming his students with devotion to the 
Scriptures and with zeal for preaching them . He must be 
able to impart the spirit as well as the letter of learning , 
otherwise he will kill more than he makes alive. Every 
classroom shoUld resemble the tomb of Elisha : it should 
bring dead men to life when they are cast into it . The 
professor should feel himself responsible for answering the 
student's question, "What shall I preach?" Before he can 
accomplish tbi s he must himself accept the Bible as the ~lord 
of God and be ready to teach it as such . In ~hat sense the 
Bible is the Word of God and how to interpret it may be open 
questions; but one point admits of no debate : unless the 
professor approaches the Scriptures as a divine revela:ion 
he can never be anything more than a mere antiquarian 
classifying and exhibiting the curiosities of a faith which 
has no power over his own soul . Academic interest is not 
enough: a pr~marily religious interest is indispensable to 
him who would teach preachers. That is merely a way of 
saying that the ins~ructor should be honest with his students 
and with the churches which have set him at his task . 

£. The student should always be provided With syllabi 
and bibliographies which concisely indicate the work o be 
done, the manner in which it is to be done, and when . A 



proper syllabus is more than a term assignment ; it is a 
guarantee against wasted time , barren reading, the use of 
second-rate reference matter, and the omission of important 
knowledge . It should be issued and thereafter treated as 
the tex• ~ a cnntract between professor and students to 
comple __ a r a nable piece of work in a satisfactory manner 
by a given da· Only by such a procedure can the most and 
best work be d n. n the short time available . Biblio
graphies sho _d -~dicate what books may be useful in the 
preparation of the various topics . I count it no virtuous 
act to make my students "search the library" as I was some
times compelled to do . My students are studying Old Testa
ment and not the contents of the library . I have found that 
in a course in Old Testament Theology (vary the name as you 
will) where I undertake to cover about twelve topics and 
make use of some twenty books, that I can seldom place more 
than four or five titles on the list which are really help
ful on any given topic . Let us say that a man is preparing 
a seminar paper on Persian influence upon post- exilic Hebrew 
religion . Unless 1 foresee and forestall his mistake he is 
likely to apply at the reserve desk for such old standbys as 
Davidson, Smith, Peters , and Knudsen, wait a day or two to 
get them, and t.hen spend another day finding out that they 
give him no help . I sometimes require my students to write 
a tPrm essay on Jerusalem in the time of David and Solomon . 
Unless I delineate the field carefully and specify the 
ruferences to be used , half of the class will fail to dis
cover that the site of ancient Jebus now lies entirely out
side the modern city walls and has been excavated , while the 
other half will locate the site on the western hill. I have 
also learned much from rebukes unconsciously administered in 
poor examination papers by men who have been wandering in a 
wilderness under the leadership of a negligent Moses . 
Except in rare cases the failure of the student is the 
failure of the professor . 

j . Let introduction, and more especially that which we 
call "higher criticism", be reduced to a minimum . Let the 
professor be clear and be quick about it . Personally, I 
have found that the best way to approach the subjecc of 
Pentateuchal criticism, for instance , is by means of a lec
ture on methods of boo~-making in the ancient world . It 
always stimulates and enlightens a student to give him a 
harmony of the Gospels, for instance, and a Hebrew manu
script (or reasonable facsimile thereof) and say , "Now, how 
would you go about publishing ;hat harmony in that sort of 
manuscript? How could your reader tell .,:hen he had passed 
from one document into the next? Where would you put foot 
notes and other subsidiary matter?" In dealing with the 
cornposi tion of the book of Isaiah I ah:ays begin by having 
the class calculate the number of pages in Jeremiah , Ezekiel, 
the Twelve, Isaiah 1-39 . and 40- 66 respectively--using what-
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ever Bible they happen to have in hand . Then I reduce the 
figure for Jeremiah by one- eighth to restore the length it 
had before its late expansion in the Hebrew text . In a wink 
the student can see that by adding the two pieces of Isaiah 
he gets a fourth roll almost exactly the size of his other 
three--and to make the bargain better has four rolls of 
latter prophets to match his four former prophets . I still 
resent begin made to waste hours of time and effort trying 
to see some fancied doctrinal or stylis~ic basis for the 
union of Isaiah 1-39 and 4C-66 . Of course there is more 
than this to the composition of Isaiah; but what I have 
suggested does at least help the student over the main 
hurdle and that quickly . For supplementary reading in 
literary introduct.ion my motto is "the simpler the better . " 
My standbys now are Simpson's Pentateuchal Criticism, 
Kirkpatrick's DivinR Library of the Old Testament, and 
McFadyen's Introduction to the Old Tostament . Driver, 
Chapman , Pfeiffer, and other such meticulous works, I 
reserve for special students . Naturally , there are some Old 
Testament books which cannot be so lightly dismissed--Ezra
Nehemiah, for instance ; and there are some which when 
properly "introduced" need littlE> further by way of exposi
tion--like Lamenta tions , Rulh, Jonah, Canticles, and Esther, 
and I am tempted to add Daniel . 

4 . Whatever the Biblical area being covered, be it 
legislation, history, prophets , or wisdom and poetry, let 
the professor be sure to make each book stand out as a unit 
in itself . It will seem artificial to him to think of 
Exodus apart from the rest of tho Penlateuch, but he must 
remember that his students are going out to deal with con
gregations which never think in terms of the Pentateuch, or 
the post- exilic prophets , or Old Testament apocalypse . Such 
phrases are mere gibberish to them . They think in terms of 
GeneSis and Exodus, of Amos and Isaiah, of the Psalms and of 
Daniel . Some Old Testament books will never be anything 
more than names ~o them--unless they happen to have a teach
ing pastor . So, le: the student be taught to present each 
book by itself in a manner calculated to interest and edify 
a congregation, a young people's society, or an adult Sunday 
School class . That is ~hat every Bible college tries to do . 
Where is our vaunted superiority to such schools unless we 
do our work better? Never shall I forget hearing one of a 
series of Sunday evening "lecture-sermons" on the books of 
the Bible . The topic for that night happened to be Ezra . 
To put it mildly, it was an excruciating experience--all the 
worse because the congregation was visibly grateful for the 
rubbish it received . I wont away pondering the tale of the 
man who put green spectacles on his mule and fed him shav
ings . No student for the ministry should be allowed to 
leave the study of a Biblical book without a short and 
accurate introduction, a mastery of the contents in analyti-



cal out.lin , and a s\llllDlary of the religious teachings--all 
memorized f ~r at least once in his life and well recorded in 
notes to which he can return when he needs to . In addition 
to this he should have spent at least one or more lecture 
hours under the competent guidance of his professor in sur
veying the retources of that book for the pulpit . It is not 
necessary for him to store up enough corn to las~ •hrough 
seven years of facine--and idleness--but it is important for 
him to learn that there is corn to be had for a price in 
every book in the Old Testament . The department of homi
letics may teach a man the art of grinding, but the Bible 
departments should provide the grain . 

,2 . Insofar as arrangement of courses is concerned, let 
the student begin with Old Testament history and literature . 
Historical knowledge is basic in Bible study ; moreover it 
may be easily and logically combined with literary introduc
tion. What better time to explain the composition of the 
Pentateuch or Samuel than when the relevant history is under 
discussion? One can always come back to Deuteronomy and the 
Priestly document when he reaches the seventh century or the 
post-exilic period . And here, also, even though dealing 
with historical books, let us give time and thought to reli
gious teachings and sermonic materials . Such an exercise is 
often the more easy in historical studies simply because the 
so-called "former prophets" are more like preachers than 
historians anyway . Finding moral sermons in J and D and the 
former prophets is like finding water in a river; one can 
hardly avoid it; E and P are more fruitful for theological 
topics . Incidentally, I always encourage my men to be 
expositors; rarely do I suggest a topical sermon except in 
teaching th book of Proverbs . 

6 . When he has had his course in history let the student 
proc-~d tn a study of the prophets, and here let him be 
req~r d read extensively in review~g the historical 
settinr, p rsonal characteristics, and religious teachings 
of each .~ . More importan~ than parallel reading is the 
care~ul analysis of the tex~ . I now ~equire that each book 
be carefully read and analyzed . In order to help the student 
along I furnish him an outline of my own making along with a 
resume of each prophet's teaching . I confine lectures to 
short introductions and the exposition of such passages as 
are not likely to be understood without assistance . Natur
ally, I am obliged to emit the leaner portions of the long 
books; yet in the course of a major I manage to cover most 
of the writing prophets pretty thoroughly . Instead of 
essays I prescribe written tests on the text of each book as 
soon as it is finished . Woe betide the student who is unable 
~o read a given passage, give it a comprehensive title, and 
then point out what the prophet has said on the subject . 
After marking the test papers I go over them with the 
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student--and vice versa . 

z. The poetic and wisdom literature of the Old Testa
ment presents difficulties in carrying out such a purpose as 
I advocate . The Psalms, Proverbs, and Ecclesiast.es have 
little or no unity, and it is difficult to preach from one 
text. in Job without preaching from the whole book . ~oreover , 
all of these books require more than a casual intr~uction . 
Yet, I have found that by judicious selection ~f parallel 
reading assignments I can reduce introduction to one lecture 
on the nature of Hebrew Poetry, one on Hebre• ~sdom as such , 
and one for each of the separate Biblical booka . Canticles 
and Lamentations are frequently omitted . For a r:rst term 
essay I require the study of ten psalms in which ~he student 
prepared for each a short introduction, and outline, and the 
skeleton of an expository sermon (on the whole or a part 
thereof) . Meanwhile I devote ten lectures to the exposition 
of as many more psalms . To Job I devote seven lectures in 
which it is possible to analyze the book and make sure that 
the class understands it at least once in their lives . 
Incidentally, it is the pastor rather than the preacher who 
benefits most from Job, for it is a penetrating study of the 
religious phenomena related to suffering and misfortune-
including the stupidity and asininity of which the narrow
minded and inflexibly orthodox minister can be guilty . 
Proverbs and Ecclesiastes fall into the second half of the 
academic year and receive only four lectures each , but I 
make amends for the slight by setting the second term essay 
on them . Choosing twelve topics which receive fairly fre
quent mention in Proverbs, I compile a list of from four to 
ten references for each . The student examines the refer
ences •Nith a commentary and then constructs the outline of 
a sermon on each topic in which the three or four homileti 
cal "points" are contributed by such of the proverbs as 
appeal to his judgment . Next in the paper I set a list of 
forty proverbs chosen at random . The student examines them 
~th his commentary and decides upon a proper sermcn topic 
for each of them . Finally, "he essay requires that the out
line of an expository sermon bo prepared on each of five or 
six passages in Ecclesiastes . The boys moan at first, as 
only students contemplating an essay topic can moan, but 
when their work is done they turn and bless me . This final 
major which begins •~th wisdom and poetry is topped off by a 
resume in which we review the development of some twelve of 
the great religious ideas of the Old Testament . Parallel 
reading for tha; is some book on Old Testament theology . 
Frequently I choose Oesterley and Robinson's Hebrew Religion . 

In all of my teaching I labour for ono supreme objec
tive , namely, to make my men discover, appreciate and inter
pret the religious experiences of the Old Testament ~aints . 
Consequently we always seek to analyze the personality and 



51 

evaluate the accomplishments of every great Bible character . 
And one other thing I do which time prevents me from dis
cussing . I compel my men to buy as many standard commen
taries as possible . No professor ever saw a commentary 
which sUited him entirely--unless he wrote it- - but if he is 
wise he will give hostages to necessity and make sure that 
his students spend their money for that which is bread. The 
man who does not learn to use and to respect good reference 
books in college will be like Balaam as long as he lives-
wandering from one hilltop to another in search of enchant
ments--the hilltops being Guthrie, Boreham, Weatherhead, and 
all the rest who publish sermons. 

Now, by way of conclusion, let me refer to something 
which is brewing in my courses . Several times during the 
last two years I have been approached by student preachers 
and pastors with requests for practical assistance in pre
paring difficult subjects for presentation to various church 
groups--the congregation as a whole, the young people ' s 
society, or perhaps some advanced class in Sunday School . 
The result is that I am now seriously considering the wisdom 
of setting up an elective minor open to all second and third 
year students in which we shall do nothing but prepare 
vexatious topics for presentation to lay groups . It will 
require close co-operation with the department of Practical 
Theology . The topics have been suggested by the students 
themselves; I have merely recorded them . Here is the list 
up to date : the composition of the Pentateuch; the problems 
of Old Testament Chronology (and more especially the dates 
on the margin of the Authorized Version); the inferiority of 
the Authorized Version; the problem of ethics in the Old 
Testament (massacre of women and children, the law of blood 
vengeance, the ban, the solidarity of the family, etc.); the 
value of the liturgical sections of the Pentateuch; the 
literary beauty of the Bible as literature, the imprecatory 
passages in Psalms and Jeremiah; the opening chapters of 
Genesis; the puzzling fact that God should ever desire and 
require animal sacrifice . The men are not themselves 
troubled by any of these topics . What they want is practi
cal assistance in removing them from the classroom to the 
local church . To whom should they go if their professor 
hath not the words of life? 

The twentieth chapter of II Kings records a story 
which keeps intruding upon my thoughts . I hesitate about 
using it because it involves King Ahab , of evil odour; but 
the urge is insistent . Here is par~ of the story. 

"And behold, a prophet came near unto Ahab the king 
of Israel, and said, Thus saith the Lord, hast thou seen 
all this great multitude? Behold, I will deliver it 
unto thy hand this day; and thou shalt know that I am 

the Lord. And Ahab said, By whom? And he said, Thus 
saith the Lord, by the young men of the princes of the 
provinces . Then he said , Who shall begin the battle? 
And he answered , Thou . And he mustered the young men 
of the princes of the provinces, and they were two 
hundred and thirty and two . " 
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The parallel I wish to draw is this . I do not pose as any 
sort of giant killer myself . I have no conceit about my 
prowess as a preacher or a teacher . I am only attempting to 
begin the battle by mustering "the young men of the princes 
of the provinces" --others more competent than myself . I 
hope to have started a discussion from which we all may 
benefit . In justice to the text I should remind you that 
Ahab attacked promptly in the heat of the day and capitalized 
upon the element of surprise . He also gained some advantage 
from the fortunate coincidence that Ben- Hadad was drunk, but 
that is a part of the tale which I am at a loss to apply . 

N. H. PARKER 



SOME ASPECTS OF SIN IN THE OLD TESTAMENT 

According to the Oxford Dictionary, sin is a trans
gression against a divine or moral laN . A philosopher would 
define sin as an act of an indiVidual .1hich if prac ic d by 
everyone would be contrary to reason and undesirable; or a 
transgression against a social convention; or an ac which 
would detract from tho individual's purpose in life . 

In modern Western society, however, there are cer
tain essential hypotheses underlying the idea of sin . The 
deity has given men freedom of will to choose the evil, that 
they may be at liberty to choose the good . Man as an indivi
dual is personally responsible for his acts . Man, before, 
or in the process of carrying out a wrong act, is conscious 
that what he is about to do, or is doing, is wrong, or at 
least , is not for the highest good for himself or for others . 
Wrong-doing merits punishment for the wr ong-doer himself, 
and only for himself . Sin in itself is wrong, and cannot be 
used as a vehicle for good, or perhaps we may say : if the 
end is good, the means toward that end cannot be sin . 

In Hebrew society there were undoubtedly certain 
essential hypotheses underlying their idea of sin . Nowhere 
are these set forth in any logical fashion . We can only 
classify the various uses of the word and its cognates, and 
from this classification make some attempt to determine the 
hypotheses of the Hebrews. 

Even a casual reading of the Old Testament must 
impress us with the idea that Yahweh manipulated the move
ments of his people, and individuals among them for his own 
ends . Such an idea is directly contrary to our first hypo
thesis . Only in the latter part of the seventh century and 
the early part of the sixth century was there any idea of 
personal and individual responsibility . The Deuteroncmist 
advocated the punishment of the sinner for his sin after 
being convicted by a court . Jeremiah and Ezekiel emphasized 
the idea of the individual responsibility in the eyes of 
God. It is only in this period of stress that we find any 
break in the c~ncept of tribal or national responsibility . 
Evon at that time, these revelations were mere flashes of 
inspiration, and wore not universally accepted . The group 
concept cont1nued to have active support not only in Deutero
Isaiah, but with the separatists, Ezekiel, Ezra and Nehemiah . 
Only when we come to the wisdom literature do we find the 
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responsibility of the individual taken for granted . When we 
consider that the hypothesis of individual responsibility is 
an essential element in our definition of sin, we must recog
nize that the Hebrew concept differed . When we consider, too, 
that the deity in Ecclesiastes directed man's activities 
through his mao or spirit, we must assume that to the 
Hebrews, man-was not a free agent, even at the end of the 
Old Testament period . 

It is clearly d monstrated in Old Testament writings 
that the doer of sin was not conscious that his act was of a 
sinful nature until the unpleasant after-effects were felt . 
Since he was not conscious of wrong- doing before or at the 
time of his ac·, under our definition we cannot consider him 
a sinner . 

The idea of family or national responsibility is 
frequently demonstrated by the assertion that the children 
or grandchildren suffer for the deed of their progenitor, or 
that the nation at large suffers for the sin of a king . To 
the Old Testament authors there is a very close relationship 
between punishment and sin . The divine instruments of 
punishment which includes famine, war , drought, hail, 
locusts, stor m, plagues and flood, cannot under any circum
stances be considered as discriminatory in regard to the 
persons afflicted, and it is persons who sin . This tribal 
or national responsibility was probably the basis for the 
statement in Gen . 8 :21 1 that man was evil from his youth, 
the period at which he became a tribal member, and as such 
bore his portion of the sin of the tribe . While this idea 
of the nation or group as a unit may have been the basis for 
the development of the idea of vicarious suffering, it is 
quite in contrast with our idea of individual responsibility, 
an element essential to our concept of sin . 

A personal and individual consciousness that an act 
is not for the best is an essential element in our concept 
of sin . There are numerous instances in the Old Testament 
which would indicate that the doer of an act was in doubt as 
to its being in accord with the divine ~~11 . The feeling of 
the necessity for an infallible medium is the result of this 
uncertainty . The use of Urim and Thummim, necromancy, omens, 
priests, seers, and prophets as this infallible medium is a 
denial of the validity of personal conscience and reason as 
a guide to human conduct, and hence a denial of ethics in 
our sense of the word . 

With us, there is the idea that sin may be forgiven, 
wiped out . This idea is reached only in the latest books of 
the Old Testament . Punishment is only withheld temporarily 
or passed on to others, but it is never cancelled . 
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There is evidence in the Old Testament of the pres
ence of social conventions, the breach of which we would 
consider a sin . In the story of Abimelech and Abraham as 
told in Gen . 20, Abimelech told Abraham that he had done to 
him thingn not customarily done . Yet the breach of the 
social c >nvention is not considered a sin on the part of 
Abrah~~ . Deut. 12:8 indicates that certain conventions were 
in v ~u t fore entering Canaan, but that now these must 
give plac_ to divine ordinances . It may be claimed that 
since several of the laws of the code of the covenant have 
their parallels in the code of ~urabi this code repre
sents what were originally social conventions . That these 
laws or at least some of them were in vogue at a very early 
date, there is no doubt; on the other hand, there is no 
doubt but that the editor has raised them to the status of 
divine ordinances, and as such they must be considered in 
their context in tho Old Testament . 

It has become apparent , therefore , that the Hebrew 
conccp~ of sin and ours does not coincide . This should be a 
sufficient reason for our study . 

In certain of the late writings such a s Job, Pro
verbs and exilic Judges the word for sin ha s some resemblance 
to the Greek Camartan'1l , "to miss the mar k" . However , in 
these passages the context would suggest "to lose" rather 
than ''to miss" , in such combinations a s "he who finds me 
----- --he who loses me" (Prov . 8 :35 f . ) , or in conjunction 
with nephesh, "to lose one's life" (Prov . 20 : 2) , or used 
with "hastey of feet", "to lose a race" (Prov . 19:2), or 
used in contrast with shalBm , a state in which everything is 
complete and present, "La lose something or to miss some
thing in a home from which one has been absent for a time" . 
In Jd . C: l6, it is used of causing a stone "to miss a 
hair" . Th:;.., idea of sin as used by the Hebrews was attained 
only af~-r a development of centuries . The phases triTough 
which the word passed before it attained that force are 
interesting . It seldom had a moral force in our sense of 
the word, throughout that history . 

The simplest concept of the word is found in 1 Kgs . 
1 :22 . Bathsheba tolls David that should Adonijah become 
king after David's death, she and her son Solomon would be
ccme sinners . This can only mean that they would occupy 
inferior positions . 

When Shimei cursed David fleeing from Jerusalem, the 
king told Abishai that Yahweh had said to Shimel, "CUrse 
David~" This is an acknowledgment that Shimel •.vas in the 
right . But when David was returning to Jerusalem , Shimel 
greeted him : "Let not my lord impute to me iniquity, let 
him not remember how your servant acted perversely when the 

king left Jerusalem that the king should take it to heart . 
Your servant knows he has sinned" (II Sa . 19:20) . The posi
tion of the two men has been reversed . Shimei is in an 
inferior position, and in danger of th~ King's anger . There 
may be here also an example of man's uncertainty as to 
whether he has sinned or not until he has noted the final 
outcome of his act . 

In the story of Moses and Pharaoh (Ex . 9 :27 etc . ), 
as a result of suffering from the plagues sen· by Yahweh, 
Pharaoh said to Moses and Aaron, "I have sinned ~his time; 
Yahweh is righteous, while I and my people are the •Micked 
ones . " Pharaoh felt that he and his people had proved 
unequal to the contest with Yahweh . He felt his inferiority 
in relation to Yahweh, not any consciousness of having done 
wrong . The editor recognizes that any other action on the 
part of the pharaoh had been impossible, for Yahweh made 
Pharaoh obstinate in order further to show his miraculous 
powers . The sin of Pharaoh then may be the expression of 
Pharaoh's feeling of inferiority ; the stubbornness incited 
by the deity was to further his divine purpose . 

In the story of the butler and the baker (Gen . 40 :1) , 
who had been incarcerated in Joseph's prison because they 
had sinned against Pharaoh, we are not told of what the sin 
consisted . The ultimate awards, however , show all the whim
sical characteristics of the eastern potentate : One wa s 
restored to his position, and the other banged . Verses 9 f . 
seem to substantiate this idea : The butler says 1 "My sins 1 
I remember today, Pharaoh was angry with his servants . " The 
sin and Pharaoh's anger are connected . Pharaoh was angry , 
my position was inferior to his; he sent mo to prison ; later 
he restored me and hanged tho baker . 

The same inferiority was implied in Ex . 5:16 which 
relates the story of the Hebrews making bricks without straw. 
Pharaoh was annoyed because Moses had suggested a religious 
holiday for his people, and so forced them to work harder to 
produce the same number of bricks each day, at the sa~e time 
gathering their own straw . Straw is not given to thy ser
vants, yet they say unto us, ~:ake bricks! and lo , thy ser
vants are scitten, so thy people have sinned . The position 
of the Hebrews was so inferior to that of the Pharaoh that 
he could do as he would with them . 

This idea of 1nfR~1nr1ty persisted in Israel . Owing 
to the siege of Jerusale~., I ('Zekiah sent a message to the 
king of Assyria at Lachish . ''I have sinned ; leave me alone ; 
what you place upon me I wll bear . " He zekiah recognized 
that he was not strong ~n~ugh to compete with the Assyrian 
king 1 and confessed that feeling when he said 1 "I have 
sinned ." He felt his inferiority in military strength; 
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certainly not in moral right . 

It was only when the Philistines were afflicted with 
a plague of tumours that they became conscious of any guilt 
(I Sa . 6). They had no assurance whence ~he plague c~e, 
and sought to discover this by experimen~ . They felt them
selves incapable of overcoming the affliction, hence that 
the source of affliction was more oowerful :han they . They 
felt their inferiority. • 

In ~ru . 22, Balaam insisted that for no cause would 
he transgress the command of Yahweh . When Balak sent mes
sengers to Salaam, God told Salaam to go with the men . and 
to say what h~ told him to say . While enroute the anger of 
Yahweh burnEd because he went, and the angel of Yahweh stood 
in his way . When Salaam realized the situation he said, "I 
have sinned, and now if it be evil in your eyes , let me turn 
back . " But the angel told Balaam to continue on his way . 
In this passage the sin of Salaam is morally inexplicable . 
It is closely allied to the anger of Yahweh, just as the sin 
of the butler was closely allied with the anger of Pharaoh . 
Balaam could only have meant to infer his inferiority in 
regard to the deity and reiterate his willingness t do his 
will. 

Closely connected with this idea of a feeling of 
inferiority is that of debt . The Hebrews expressed the ideal 
state , the state in which there is no debt on either side as 
being shalem, tho state of perfection . This was the state 
that existed between David and Yahweh in the eyes of his 
later admirers (cf . 1 Kgs . 11 : 4 , 15:3) . The idea of a state 
of perfection in which debt~ are paid is reinforced by the 
use of the~ of the word shalam to mean "to pay back" . 
It is used f paying vows (Prov . 7:17) ; of recompensing 
(Jer . 16 : .A); of making restitution (Ex . 22 :2 etc . ) . Based 
on this fundamental idea of repaymen+ is the whole spirit of 
the Hebr_ :aw: an eye for an eye , a tooth for a tooth, a 
life for a life, etc . Only when debts are fully paid can 
there be peace . The debtor is in an inferior pos~tion . To 
restore himself to that of an equal the debt must be paid . 

'When Laban pursued and overtook Jacob (Gen . 31 :36 ff , ) 
Jacob denied any sin or transgression in regard to Laban, 
and contended that he had served Laban's interests faith
fully for twenty years . HA continued, "That which was torn 
of beasts I brought not to YvJ . I used to repay its equiva
lent. to you (11.!..:£! of ¥iit.,J, of my hand you were wont to 
l'equire it . " The ~ b iit;l!. , ''to sin" 1 is used in paral-
lel construction with "Y u 'W<""Te ;;ont to require it at my 
hand" . Usually it; is tran;;la•.ed, "stood the loss", but. more 
specifically it is to pay back an equivalent to a loss . The 
animals were in his charge; even if through no fault of his 
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own, a beast was torn, he had to return its equivalent to 
Laban , and Laban expected it . In the code of Hammurabi 1 law 
263 , we find the case of a herdsman who lets an ass or an ox 
confided to his care escape . The herdsoan must make resti 
tution (i- ri - ab), an ox for an ox, an ass for an ass . The 
holiness code uses the word y~shallnm to express this idea 
of restitution . One must res~ore the state of perfection . 

In Gen . ~3 : 9 1 Judah pleads ~th his father to place 
Benj~ under his protection . It is I who will go surety 
for him . From my hand shall you seek him . If I do not 
bring him to you, and place him before you , I shall be 
sinning (~ of bAta) against you always . Jacob is co place 
Benjamin in JudafiTS:hands, just as Laban placed his sheep in 
the hands of Jacob . If he does not restore him (he cannot 
restore an equivalent) , h· will be indebted to Jacob forever . 
To sin against one is therefore to becooe his debtor . 

Closely connected with this idea of debt which 
demands a repayment is the idea that repayment may take the 
form of a substitute . Jacob had given Laban a substitute 
for an animal that had been torn ; Judah could not give a 
substitute for Benjamin , hence his perpetual debt . Just a s 
a tooth must be given in payment for a tooth1 so a sin must 
be given in payment for a sin , and an iniquity in payment 
for an iniquity . The payment given for a sin is usually 
translated a s sin- offering and that of iniquity as punish
ment ; but the Hebrew word did not distinguish between the 
sin and the payment for it , nor between the iniquity and t he 
payment for it . They were looked upon as equivalents ; the 
payment of an equivalent was essential to bring about the 
perfect state again . It was probably because of this basic 
characteristic of Hebrew thought that equivalent payments 
must be made , that they identified the payment with the debt , 
and so were forced to conclude that where there was payment, 
there must have been a corresponding debt . 

To be morally responsible for a debt , the debtor 
must have accepted responsibility for that deb~ before it 
was incurred . It may be assumed that Jacob accepted that 
responsibility to make good any losses to Laban's flock , 
when he accepted his contract ; and that Judah accepted the 
responsibility for Benjamin's safe return before Jacob 
entrusted him to him . It must be added, however, that while 
these two men accepted respons1oility for the loss of animal 
or boy under their protect~ n, · he actual loss was quite 
beyond the power of either f lh~m . While the loss of one 
or the other would constitu~· a debt in our sense of the 
word , it would not constitute a sin . Neither Jacob or Judah 
had any intention of losing their charges . 

A sin must be paid for by a sin , that is to say , by 
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a payment in keeping with the debt . II Sa . 4 : ll, "If a 
slayer must pay for his deed by his blood, how much more a 
wicked man who slays a righteous man in his house in his 
bed . " In this passage David is comparing the guilt and 
punishment due to the slayer of Saul and that of Ishbosheth . 
The slayers of both these men were perfectly aware that they 
had killed a man, but they believed that they were doing 
deeds which David would commend . Condemnation of the act of 
a subject by Chieftain or Deity makes him a sinner . It is 
this sense of the necessity of an equable payment for debts 
in order to preserve an even justice that impels the one 
making an oath to pray Yahweh to increase the injury to him 
if he does not carry out his vow . 

Jonathan contended with Saul on behalf of David . Re 
insisted that if Saul killed David who was innocent of any 
hostile move toward Saul, that Saul would have sinned . That 
is, Saul would have become indebted to David . He moreover 
claimed that Saul was already indebted to David because 
David had done good to him (I Sa . 19:4 f . , cf . I Sa . 20 :1, 7) . 
When Saul realized that David could have slain him and did 
not, he recognized that he owed his life to David . He added, 
"I will not harm you more because my life was precious in 
your eyes today" (I Sa . 26 : 21) . When Hezekiah was hard 
pressed by Sennacherib he said, "I have sinned, what you 
place on me I will bear" (II Kgs . 18 : llt) . The phrase "I 
have sinned" may be used to acknowledge a debt . In Nu . 12 : ll 
ff. Miriam was stricken with leprosy because she and Aaron 
were envious of Moses' preferred position in regard to the 
deity . Aaron said to Moses, "0 my lord, do not impose upon 
us a sin in which we have done foolishly and in which we 
have sinned . " In this both Miriam and Aaron were equally 
gUilty, but only Miriam suffered . It was not the sin that 
Moses imposed, but the payment of sin, which was an equiva
lent to the Hebrew. The payment exacted was that awarded a 
daughter who had offended her father, a seven-day ostracism . 
The extent to which the persons noted in these passages are 
morally culpable depends upon how far they were conscious of 
doing wrong at the time of the offence . Saul, doubtless, 
looked upon David as a traitor to his dynasty; Hezekiah 
dreamed of independence from Assyria; Miriam and Aaron must 
have considered their complaint justified at the time . 

Obadiah feared to announce to Ahab the arrival of 
Elijah, lest Elijah should not keep the rendezvous . He said, 
"How have I sinned?" i .e . , what is my debt to you that you 
should bring about my death? Obadiah would infer that had 
be wronged Elijah in any way, then Elijah had been jUstified 
in bringing about his death. It was natural that debts 
should be paid . 

The story of Abimelech and Abraham as narrated in 
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Gen . 20 (and its parallels in Gen . 12 and 26) gives some 
insight into the conception of sin as a debt imposed upon a 
morally innocent individual. In this case the "debt" is 
more nearly related to our word "fine", where ignorance of 
the law is not considered an excuse . Abimelech has taken 
Sarah whom he believes to be Abraham's sister into his 
harem . He is prevented from consummating his marriage, and 
breaking a sex taboo, by a divine revelation . In the 
morning he called Abraham and said to him, "what have you 
done to us? how have I sinned against you, that you have 
brought upon me and my kingdom a great sin?" Ordinarily a 
sin must be paid for by a sin . In this case Abimelech has 
incurred no debt to Abraham, yet Abraham has imposed upon 
him a payment of a debt, or a fine, which is only wiped out 
by the payment of considerable wealth . Thus one may impose 
a sin which must be repaid (i . e . , a fine) upon a supposedly 
innocent person . The person has done no culpable act, yet 
he must pay the debt or fine imposed by the other . This 
idea is further reinforced by the passage in Ex . 32:20 ff . 
in which Moses, having destroyed the golden calf, said to 
Aaron, "what has this people done to you that you have 
brought upon them this great sin ." The people were innocent 
of any sin against Aaron, but Aaron has imposed it upon them, 
and they must pay it . Some three thousand were slain . 

There is a subtle difference between doing evil to 
another and sinning against him . In many passages the words 
are used practically synonymously . Jephthah said to the 
king of Ammon 1 "I have not sinned against you, but you have 
done evil to me to fight against me" (Jd . 11 :27) . The men 
of Sodom were evil, great sinners against Yahweh . A man may 
sin against another or he may do evil to another . A man can 
sin against God but he can only do evil in his eyes . God 
may do evil to man, or he may do evil in the eyes of man, 
but he never sins against man . God is so far above man that 
man cannot harm him, and God can never be indebted to man . 

This difference between the relationship of man to 
man, and man to God is brought out in I Sa . 2 : 24 f . in which 
Eli remonstrates with his sons, "If a man sin against man, 
God will act as arbiter, but if a man sin against God who 
will act as arbiter?" It is interesting in this respect 
that Jephthah (Jd . 11: 27) asks Yahweh to act as arbiter 
between Israel and Ammon; that David asked Yahweh to decide 
between him and Saul . In his prayer at the dedication of 
the temple Solomon asked Yahweh to decide on the innocence 
or gUilt of any man accused of a sin, when he makes oath 
before the altar that he is innocent (I Kgs . 8 :21). Yahweh 
may decide an issue between men, but in the case of an issue 
between man and God, man is always gUilty and must pay . 
There are a few passages, however, that suggest that man 
could at least mediate, if not arbitrate between God and man . 
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In l Sa . 7:3 1 when the people have acknowledged their sin 
against Yahweh, Samuel acted as arbiter (sbaphat), and a 
victory over the Philistines resulted . Moses frequently 
acted as a mediator in causes that arose between deity and 
people; but not always successfully . Amos and succeeding 
prophets followed suit . 

In the Old Testament, most of the sins noted were 
acts which were not recognized as sins until after the 
event . Usually they were recognized as sins because of an 
unfortunate result . However, it seems possible that a sin 
could actually be a great advanta ge to not only the doer of 
the act, but to an entire people . Such an act is still con
sidered as a debt to the deity which demands repayment by a 
life or by a ransom for that life . This is shown in the 
story of Saul's curse which he laid upon any who should eat 
during the day . Jonathan actually benefitted by eating of 
the honey, and a military victory r esul ted . However , when 
the guilt of Jonathan was discovered by lot , he admitted his 
sin and his readiness to pay for it . The people, however, 
insisted on ransoming his life . 

Sin was acting contrary to the divine will . However , 
the Israelites were never quite sure of what was the divine 
will . As a result they sometimes had recourse to trial and 
error . Sin was always a croucher at the door; one never 
knew when the beast would overtake him . This is clearly 
illustrated in the stories of the ark. Evidently the 
Philistines could handle it without great danger to them
selves . According to II Sa . 6 :7 , Uzzah was slain by divine 
wrath because he tried to steady it . Later, 50,070 men of 
Bethshemesh died because they looked into it . After the 
death of Uzzah, David decided to leave it at the home of 
Obed Edom, the Gittite, because he feared contact with it . 
When Obed Edcm prospered , David took a chance and brought it 
to Jerusalem . 

In the war with Ammon, when Joab was surrounded by 
the enemy, he encouraged the troops to do their best , to 
fight for themselves and for God .. . and Yahweh will do 
wha t is good in his eyes (II Sa . 10:12) . When the son of 
Bathsheba was ill, David fasted and wept because be thought 
there was a chance Yahweh might be gracious to him (II Sa . 
12 :22) . When David fled from Jerusalem he said : If I find 
favor in the eyes of Yahweh, he will restore me . . . if he 
say, I find no delight in you , .•. he will d with me as 
is good in his eyes (II Sa . 15:25) . 

We find numerous passages which seem to indicate 
that the Hebrews believed their deity instigated a sin on 
the part of persons in order to carry out his purpose logi 
cally . It may be noted that God told Abraham to go down to 
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Egypt, and later to Gerar, and he told Isaac to go down to 
Gerar . These three passages are probably versions of the 
same incident . As a natural result of the presence of Sarah 
and Rebecca who ·ere beautiful women, the king ;ook them 
into his harem, discovered the truth of their relationship 
to their husband. , and paid the patriarchs considerable 
wealth . The sole purpose of those journeys seems to have 
been to enrich the friends of God . 

The Joseph story is another case in point . In Gen . 
50: 20 , we have ~he incident in which the brothers feared 
Joseph would requite them, on the death of their father, for 
what they had d ne to him . Joseph replied, ''you thought 
evil against m.,, v.t God meant it for good, to bring to pass 
as it is today ~ save much people alive . " Thus we must 
conclude that each incident in the story of .Toseph was 
divinely inspired to bring about the final consummation . 
The envy of the bro+her~ sent Joseph to Egypt ; the temp
tation of Joseph by Pot_phar' s ;;1fo and his refusal to accede 
brought him to pris >n ; ·he butler and the baker's sin against 
the pharaoh brought th(m in touch with Joseph . The restor
ation of the butler to his former post brought, Joseph and 
Pharaoh together. 

It was Yahweh who hardened Pharaoh's heart so tha t 
he would not send the Israelites away, to the end that Yahweh 
might manifest his grEat powers in Egypt . This idea was 
entertained by E in 10: 20 1 and by the redactor in other pas
sages . This would indicate that this idea was prevalent for 
some time . 

One is tempted to see in the various murmurings and 
rebellions of the Israelites in the desert the same idea-
that Yahweh might show his great powers. Ezekiel's idea of 
the Exodus •·as in keeping with this idea, "I wrought for my 
name's sake, that it should not be polluted before the 
nations in ;;hose sight 1 brought them out." 

Yahweh has premised the descendants of Abrar~m the 
land of Canaan which was peopled with ~orites . Since it 
would take four hundred years for the iniquity of the 
Amorites to be fulfilled (Gen. 15:16), tho settlement of the 
Israelites must be delayed until tho four hundred years ar e 
up. Whether :he deity has initiated this iniquity or not , 
he ~de ru11 use of it for his own ends . 

Yahweh sent an evil spirit between Abimel~ch and the 
Shechemites in order to get rid of Abimelech (Jd . 9 : 23) . 
Yahweh may create a situation which would cause a king to 
oppress his people in order to incite them to leave Egypt . 

Transgression is allied to sin . When Yahweh decided 
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transgress against Rehoboam, his anointed . 

Another case in which the deity seems to have insti
gated a sin in order to get men to carry out his will may be 
noted in the story of David ' s census (II Sa . 2~) . Yahweh 
became angry against Israel, and incited David to take the 
census. vfuen David repented and confessed that he had 
sinned greatly, he asked the deity to cause the required 
payment for the sin to pass. Of three penalties suggested , 
David preferred a Lhree-day plague in which seventy thousand 
people died. David then reiterated that he had sinned, and 
insisted upon the innocence of his people, "Let thine hand 
be against me and my father's house ." The prophet Gad sug
gested the purchase of a site for a sanctuary, the erection 
of an altar, and animals for sacrifice . When David insisted 
on purcha sing these things himself, he recognized that he, 
himself, must pay the debt or the fine imposed . Thereupon 
Yahweh permitted himself to be entreated and the plague wa s 
stopped . Yahweh, evidently, had two aims in inciting David 
to take the census · punishment of the people ~~th whom he 
was angry, but whom David insisted to be innocen~, and the 
possession of a sacred shrine on Mount Zion . 

The sons of Eli hearkened not to the voice of thei r 
father, for God wished to slay them, probably to make way 
for Samuel. 

Allied to the idea of sin as a debt that demands a 
suitable payment is the idea of forgiveness . Nu . 1~: 18 ff ., 
in describing the attributes of Yahweh, says tha t he pardons 
iniquity and transgression, without holding innocent (or 
without leaving it completely unpunished), visiting the 
iniquities of the fathers upon the children . " .• . Pardon , 
I pray thee, the iniqui~y of this people according to the 
greatness of thy kindness as thou hast pardoned this people 
from the time they left Egypt unto now . '' And Yahweh said, 
"l have pardoned them as you have asked, but as I live, they 
[the people] shall not see •.he land I promised their fathers . " 
The words used for pardon are nasa and sala~. They are used 
in such a way that ;Ala~ must be considerea-as practically 
synonymous with nasl!.. ahweh pardons their iniquities and 
transgressions, but lays them ("visits them" ) upon their 
descendants. Or again Yahweh pardons but sentences the 
people to spend the remainder of their lives in the desert . 
~he debt must be paid, if not by the sinner , by a descendant 
or someone else. There is no pardon in our sense of the 
word, which would mean to blot out. This idea of blotting 
out of sin is only reached in Isaiah 43:23, 25 and Psalm 
51 :3. Nasa means literally "to lift up", '' to bear". Some
one must bear the sin or its payment; it cannot be wiped 
out. When Caln 1s sentenced, he says, "my iniquity [i.e . , 

the punishment or payment for my iniquity] is gr eater than I 
can bear ." Aaron made che golden calf , but three thousand 
Israelites paid the penalty of the sin he placed upon them . 
When Hezekiah admitted his sin to Sennacherib , he pr omised 
to bear (nasa) whatever payment for that sin Sennacherib 
should place upon him. In this case the sinner bea rs the 
penalty for sin . The forgiver is asked to bear (na sa) the 
iniquity or sin, not to place it upon the sinner . The sin 
is therefore not wiped out in any way : it is carried either 
by the sinner or the one sinned agai nst . If by the latter , 
it can be imposed a t any time upon the sinner or upon 
another. 

When David ' s treatment of Uriah was brought home to 
him by Nathan, David repl ied 1 "I have sinned against Yahweh . " 
Then Nathan said, "Yahweh has caused thy sin to pass on, 
thou sha lt not die , the son born to thee shall surely die . " 
It is significant that David , the king , did not sin aga inst 
Uriah , but against God; it was a debt that must be paid by a 
life . But Yahweh causes the debt to pass over to the son 
whose life pays for the debt of his father . That the debt 
was now considered fully paid by the deat h of the son is 
shown by the f act that Yahweh loved the next son born to 
Ba"hsheba (II Sa . 12) . 

The deity may send a famine f r om which the entire 
nati on suffers in order to impress upon them tha t a sin ha s 
been committed . The cause of the f amine in the reign of 
David was the unrecorded slaughter of the Gibeonites by 
Saul . This is obviously an interpreta tion by a suppor ter of 
David . In order to stop the f amine Saul's descendants had to 
die (Il Sa. 21). 

What has been devo"ed to Yahweh is his . If a man 
t ake of it for his own use, he ha s sinned ; he has become a 
debtor to Yahweh, and must pay the price . Contact with 
berem makes him oerem. Not only the individual involved, 
our-also his ram!IY~must die. Even though there i s a con
fession, there is no forgiveness (Jos . 7 : 11 ff . ) . With this 
compare the sin of Hophni and Phinea s who took the f a t of 
the offerings devoted to Yahweh (I Sa. 2 :17). 

~le have now dealt with the elements connected with 
the idea of sin in the J, E and Historical works . The ideas 
por t r ayed in these sections must reflect the ideas of the 
thinkers of the period of the eighth-century prophets , 
although each prophet may have contributed something to the 
problem individually . If we examine the problem as envis
aged by the members of the Deuteronomic school we should 
obta in some idea of the ba sic ideas of sin a s held by the 
religious leaders at the period of the exile and later. 
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The basic concept of these writers is that the wor
ship of Yahweh can be carried out only in Jerusalem , and 
only in accordance with the ritual sanctified there . The 
worship of any other deity is the great sin, and the worship 
of Yahweh in any other shrine is equally a sign of rank 
apostasy. The auLhor of Deuteronomy begins his discourse by 
explaining why Israel should worship Yahweh . "Since I, 
Yahweh your God, am the one who brought you out from the 
land of Egypt, from bondage, you shall have no other gods 
before me . " The only way a slave could be removed from the 
possession of an owner was by purchase, or as a piece of 
loot from a military campaign . Since Yahweh brought Israel 
from bondage, he has become its new owner . In Dt . 6 :4, the 
author continues to impress upon his readers the idea of 
this new ownership. "Hear, 0 Israel, since Yahweh your God 
is Yahweh alone, you must love Yahweh your God with all your 
heart, and with all your soul, and with all your strength . " 
Therefore, Israel as a nation owed allegiance to only one 
God, the God who had come to her aid in Egypt, in the wilder
ness, and in the period of settlement in Canaan . It was a 
debt which Israel should accept according to this author . 
Worship of any other God was withholding Yahweh's property, 
and as such a sin which must be repaid . According to 
Dt. 7:8, Yahweh redeemed Israel from bondage in Egypt. The 
idea of redemption is the paying of a ransom to the holder , 
and thereby becoming the new owner of the person, persons or 
thing. This gave Yahweh a legal claim to Israel . This con
cept would infer that the redeemed had no say in the matter . 
The worship of Yahweh in a shrine outside Jerusalem by rites 
other than those practiced in Jerusalem, or the worship of 
another God would be the equivalent of theft from Yahweh, and 
the supreme penalty of death is the only fit~ing payment 
that can be made. The relationship between bed, "a slave, 
or devotee", and Cabad 1 "to worship", is revealing . Both 
forms denote an ownership of real property . 

Since apostasy is the supreme sin of the Deuteronomic 
school, it was considered a sign of apostasy for the people 
to demand a king (I Sa. 8:6, 18) . The king, himself, however 
would exact payment for this sin because Yahweh would refuse 
to hear them when they find themselves oppressed by the king 
they have chosen. 

can be 
salem. 
tence. 

The perfect state 1 that in which all debts are paid, 
attained only by those who worship Yahweh in Jeru

Only they can attain a happy and prosperous exis
All others must bP destroyed. 

When our authors are giving an interpretation of 
history they are forced to conclude that Yahweh did not for
give sins such as disobedience or rebellion, even when a 
righteous mediator prays for it. In chap. 1 1 even though 
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the Israelites confessed their sins and repented, they had 
to die in the wilderness . In chap . 3 1 Yahweh refused to 
listen to Moses . In chap. 4, Moses was prevented from 
entering the promised land because of the words of the 
Israelites . In this section the sinners presumably enter 
the promised land, while their righteous mediator is refused 
permission . 

As the Deuteronomist looks into past history, he 
finds repeatedly that Yahweh does not forgive without 
exacting a payment. There is always the hope, however, that 
he may . The author would suggest that even an apostate, by 
turning to Yahweh in his trouble, may find Yahweh merciful 
(4:8) . In the prayer of Solomon at the dedication of the 
temple in I Kgs. 8, he asks that Yahweh pardon Israel as a 
nation or as individuals when they have confessed their 
sins, recognized as such only after some misfortune has 
befallen them, such as defeat, drought, famine, plague, when 
they have made their prayers in the temple or in a foreign 
land, but according to the custom sanctified by its use in 
the temple . It is interesting that their interpretation of 
the past does not preclude them from hoping for something 
better in the future. 

The Deuteronomist still retains some of the ideas of 
the older writers in regard to the divine character . Just 
as Yahweh made Pharaoh refuse to let Israel go that he might 
continue to manifest his powers, so he made Sihon refuse to 
let Israel pass through his land, that Israel might be able 
to defeat Sihon's forces and so attain glory . Yahweh still 
visits the iniquities of the fathers upon the children, but 
evidently only upon the children of apostates (5:9). 

Moral conduct is not yet a matter of conscience. If 
a problem is too difficult for local authorities to decide, 
the people involved must take the matter to the priest at 
the central shrine in Jerusalem, and his decision must be 
carried out carefully . The man who behaves presumptuously, 
not hearkening to the priest, who continuously serves Yahweh 
thy God, or to the judge, that man shall die , so shalt thou 
destroy evil from Israel. And when all the people hear it, 
they shall fear, and never act presumptuously again. To act 
presumptuously, therefore, is to decide a question contrary 
to the dictum of the priestly authority, to decide a matter 
according to one's own conscience or reason. 

To act presumptuously is therefore to sin . Death is 
the penalty. The death of such a man became an example to 
the rest of the people The death of such a sinner, there
fore, has a divine purpose over and above that of punishment 
of an individual. In a society in which the nation is a 
unit, the life of an individual cannot be highly considered 



over against the benefit his death might bring to the com
munity as an example . His death has become a warning to the 
rest of the people, and therefore a means by which they gain 
knowledge of the right way . 

;.;e have noted the priests as the conscience of the 
people. According to chap . 8, the conscience of the people 
had been magicians, soothsayers , necromancers ; Yahweh, how
ever, insisted that he ldmself should be their conscience . 
In the wilderness Moses had acted as such, but according to 
Dcut. 34 . there will be no more prophet in Israel like Moses . 
Other means were required . Although Deuteronomy is usually 
considered as the work of a prophetic school, possibly des
cendants of the disciples of Isaiah, because of his fondness 
for the temple ritual exemplified in Jerusalem, other pro
phets than Moses are only mentioned twice, each time as 
divinely appointed consciences of the people . This was a 
device decided by the deity in Horeb when the people insisted 
that Moses be their mediator ~ith the deity (Dt . 18 :16) . 
People werP required to obey this prophet for his word came 
directly fr·)m Yahweh. Samuel showed himself a true descen
dant of Mos(s . He became the mediator between God and 
people , and the conscience of Israel , in that he taught them 
the upright way (1 Sa . 14) . It was a way not delimited by 
human reason . 

The prophet who presumptuously speaks a word in my 
name that which 1 did not command him to speak, or who speaks 
in tho name of other Gods, shall die . A prophet who speaks 
according to the reason of his own heart is a sinner worthy 
of death . The true prophet, therefore , is divinely appointed 
to become the conscience of the people . Since there may be 
true prophets as well as prophets who follow their own con
sciences or reason, there must be some form by which the 
people may know the true prophet of Yahweh . The test is 
given in 18:22 . "When a prophet. speaks in the name of Yahweh 
and the thing does not come ~o pass and does not happen, 
that is an oracle which Yahweh has not spo~en . That prophet 
has spoken presumptuously, you need not .fear him ." This 
···ould infer that historical events follow the oracle of 
Yahweh. They cannot be ir.ferred beforehand through rational 
processes . History is, ~herefore, the proof of a divine 
oracle . The prophet , therefore, like the priest, is a 
divinely appointed conscience of the people . "When a 
prophet or a dreamer of dreams shall arise in your midst , 
and give you a sign or a wonder, and that sign or wonder 
. .,hich he gives you comes to pass .•. ", this is proof that 
he is a true prophet (cf . 18 : 22) . "If, however, that pro
phet encourage the people to worship other gods, you must 
not obey him . That pronhet must be put to death for he has 
spoken rebellion against Yahweh ." It is rather startling to 
find a proven prophet speaking rebellion , but verse 4 

68 

explains it . Yah· .. eh, your God, is using this prophet to 
test you , thar you may know that you are properly worshipping 
Yahweh . 

The idea of testing in order to teach the people is 
found also in the earlier work. At the plvi~g of the deca
logue in Ex . 20:20, the people feared th ..,ru,! · estations of 
Yahweh and asked Moses t.o be their media· And Moses said 
unto the people, "Fear not, for in order ·o .. t you (nassO~h) 
God has come, and that his fear oay be b __ r• you that you 
sin not ." Here, obviously, the testing ~o:as .for the ben· fit 
of the people and not of the deity . So in Deuteronomy, the 
proven prophet was raised up to entice the people frcm Yahweh, 
that they might know the better, that they worship Yahweh 
truly. The death of ~he prophet is the natural result of 
his act, but Yahweh has taught his people a lesson; he has 
raised up another indicator for their guidance . It cannot 
be mere coincidence that the following verses deal with the 
enticement to apostasy by a friend or kinsman, and with the 
base fellows who would entice a city to apostasy . These, 
like the prophet, were to be divine instruments to act as 
guides to the Israelite consciencP . Their deaths will serve 
as a lesson to Israel. The affliction and testing in the 
wilderness mentioned in Dt. 8 must have been for a similar 
purpose , that the people might have another guidepost , a 
conscience to direct their course aright . It is of interest 
that in the following verse the afflicting is continued to 
cause you to know etc. (cf. this prophet with the Kings of 
Israel who made Israel to sin) . 

Yahweh was always testing his people, not for his 
benefit but for theirs. Whenever they were oppressed by 
their enemies they must have sinned . Whenever they were 
victorious, Yahweh was pleased with them . By noting in 
retrospect their ac~ivities which resulted in failure or 
success, they r~d a guide to their future conduct . I~ should 
be pointed out that this method of instruction leads rather 
to a conduct of expediency rather than morality. Israel 
would learn to do what would not bring disaster in its train . 

Samuel proved his divine mission, and hence the 
truth of his words that Israel had sinned in asking a king , 
by foretelling the ccmlng of a thunderstorm at a season ~hen 
such was not usual. In I Sa. 15, we note that Samuel per
sists in being the conscience of Saul, while Saul is inclined 
~o behave rationally. He saved Agag, king of Amalek, and 
some of his choice possessions as loot . Samuel, thereupon, 
announced that Yahweh had rejected Saul as King, and Saul 
admits his sin and transgression against tho word of God as 
spoken by Samuel. In one line Samuel announces that Yahweh 
had repented making Saul king, and soon after that he will 
not repent for he is not a man that he should repent . 



Evidently Yahweh's refusal to forgive Saul was that events 
must make way for David. It was probably the same author 
who conceived the idea that Yahweh instigated the sin of 
Hophni and Phineas because he wished to slay them . 

The prophet, having completed the task assigned may 
suffer death through divine decree . This was true in Dt . 13 . 
The Judaean prophet proved the authenticity of his mission 
to condemn the altar of Bethel, the existence of which was 
contrary to the Deuteronomic ideal of centralized worship, 
by paralyzing Jeroboam's hand. The Bethel prophet proved 
his authentic mission by foretelling the death of the 
Judaean prophet. Thus both prophets were of Yahweh . The 
Judaean prophet had been ordered home without stopping to 
eat in Bethel . The Bethel prophet induced him to return and 
eat with him by revealing to the Judaean prophet orders to 
return to Bethel . While eating in Bethel the local prophet 
revealed a new decree foretelling the death of the Judaean . 
The Judaean prophet was in a quandary . Had he refused to 
return he would have disobeyed the orders sent to the Bethel 
prophet . By returning he disobeyed the orders sent to him
self . It seems that the Judaean prophet was doomed (I Kgs . 
13) . 

Like the earlier authors, the Deuteronomist con
ceived that it was not always the sinner who suffered for a 
sin . In 1 Kgs ., the deity replies to Solomon's prayer, and 
promises him an everlasting kingdom should he remain true to 
the law of Yahweh . However, if Solomon should not remain 
true, Israel will be cut off from its heritage . Even in the 
promise , Israel is the one who pays for Solomon's apostasy . 
In chap . 11, when Solomon has become apostate through the 
influence of foreign wives, the intermarriage with whom was 
contrary to Deuteronomic teaching, Yahweh promises to take 
the kingdom from Solomon and give it to Jeroboam . The suf
ferer is the son of the sinner. This was true also in the 
case of Jeroboam whose son Nadab suffered and of Baasha for 
whom Elah suffered. 

Finally there is the sin insinuated solely by the 
editor who insisted that history support his ideas on people 
in question. In I Sa. 14:47, we learn that Saul fought all 
the enemies of Israel, and wherever he turned he was wont to 
do wickedness ( Y~!D"l~ "was defeated") . To the editor it 
was quite distasteful to admit any good of Saul. (He simply 
changed a waw to a resh. The original must have read ~~~: 
"he was victorious"-:) 

The Deuteronomist insisted on centralized worship in 
Jerusalem, carried out by duly appointed priests or levites . 
Jeroboam's sin was in erecting altars outside Jerusalem and 
appointing priests from his own borders. Such actions 
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constituted a sin which would bring destruction to his house 
(I Kgs . 13) . Jeroboam died peacefully , it was his descen
dant that paid . Baasha was raised up to destroy the house 
of Jeroboam ; Baasha ' s sin was the same as that of Jeroboam . 
That these statements pertaining to the sin of Jeroboam and 
his successors were purely a literary device is shown by the 
fact that although Zimri reigned only seven days, and that 
only over a very limited area his fate was sealed for causing 
Israel to sin in the manner of Jeroboam the son of Nebat . 

It was natural, therefore, for the Deuteronomist to 
interpret the destruction of Northern Israel as divine retri
bution for apostasy (II Kgs . 17 :7) while Judah remained 
secure with its central shrine . Although the Deuteronomic 
editor reiterates the idea that Yahweh's prophets continu
ally acted as the conscience of the kings of the North in 
this respect, it is significant that neither Elijah nor 
Elisha worshipped at Jerusalem, or even recognized it as the 
house of Yahweh . 

In this study I have tried to assess and classify the 
various Hebrew concepts of sin which must have been current 
from the eighth to the sixth centuries . A comparison between 
the hypotheses which underlie our concepts of sin with those 
that seem to have formed a basis for the Hebrew concept shows 
very little in common . Superficially the debt principle as 
noted somewhat resembles our concept . However, in most of 
the incidents noted the debt was only recognized as such 
after the deed had been accomplished, and its unpleasant 
effects noted . With us, it seems to me that a debt is only 
morally payable when the debtor is conscious of the debt a t 
the time he accepts it. Of the incidents in the Old Testa
ment the only cases in which this was true were those of 
Jacob and Laban, and Judah and Jacob. In both cases, when 
the contract was made, Jacob and Judah hoped that the debt 
would never materialize . They simply want surety for the 
animals and the boy placed in their charge . It is signifi
cant, too, that these cases •,.ohich most clearly represent our 
concept of a debt could never be described by a westerner as 
sin . 

The Deuteronomic idea of punishment for sin as an 
example to others that they might steer clear of similar 
sins can only lead to a conduct of expediency . That it did 
so is shown by the author of Job when he said, "Does Job 
fear God for nought?" 

It would appear, therefore , that we should either 
find another word for the Hebrew "sin", which would reflect 
the significance of the word as used by the Hebrews or we 
shoUld carefully define it in such a way as to give the 
reader some grasp of its significance . As it is , it must 
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cause a certain consternation to the ca sual reader to learn 
that the deity incites men to sin to carry out his divine 
purpose . 

W. E. STAPLES 
SOME ASPECTS OF ESCHATOLOGY 

One of the significant developments in contemporary 
thought is the revival of interest in Eschatology, and the 
new appra!sal that events compel us to put upon the subject . 
Writers on this subject in tho past have pointed to the need 
of discrimination between Prophecy and Apocalyptic, and this 
important insight has led to a better understanding of both 
types of utterance . 

Writers of the so-called "Eschatological School" 
have certainly exaggerated the importance of Apocalyptic for 
the understanding of the life and ethic of the Early Church . 
Many writers have classified and studied eschatological 
references according to the symbolism employed , for example , 
"The Day of the Lord" , or "The Son of Man" . 

Yet for all this my distinct impression is that 
recently the attitude of theologians towards Eschatology was 
more or less contemptuous . Eschatology and Apocalyptic are 
frequently treated as counterfeits of genuine Ethical Pro
phecy, or as a degenerate form of it ; an imitation rather 
than an inspiration . The low regard in which Eschatology 
has been held is most strongly attested by the currency of 
the cliche that "Prophecy is forth-telling rather than fore 
telling" ; the critic ism of events, the appraisal of current 
trends , being considered more strictly the work of the genu
ine prophet than the announcement of future events . This 
seems to imply that the sharp distinction ~hat has been 
drawn between Ethical Prophecy and Apocalyptic (already 
referred to) and which has enabled us to obtain fresh in
sights into the work of the Prophets, has unfortunately led 
us to a stricter and narrower definition both of Prophecy, 
and also of Revela~ion than was held by earlier theologians . 
Revelation has become almost synonymous with flashes of 
critical, ethical and social insight . It is the sharp, two
edged sword that pierces ''even -- •he dividing asunder of 
soul and spirit" , and is "a discerner of the thoughts and 
intents of the heart" (Hebrew .. 4 :12) . 

In contrast with the inc.~iveness of Ethical Pro
phecy, the utterances of Apocalyptists are vague; perhaps 
even intentionally obscure . 

As far as I am aware it has never been suggested 
that this vagueness and symbolism was due to the fact that 
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the apocalypti~t wa~ attempting something more difficult 
than the Proph • 'he incisiveness that we appreciate in 
the Prophet was du. to a simplification . The Prophet con
sidered all even:s , and all lives as examples of a very 
simple pattern with three factors or phases : (i) Divine 
Initiative, (ii) Human Response, and (iii) D~vine Judgment . 

In this scheme or pattern of things, the world, this 
universe about us, is not a vital factor . We pass , however , 
from that simple prophetic pattern into the complex and 
vague rc~lm nr apocalyptic when the pattern is broadened so 
as to inc-1 1d. ther factors 1 natural, supernatural , angelic 
and demonic . hus St . Paul in one of his unexpected flashes 
of thought Lr ngs us to the very edge of the mystery, and 
enables us _ee apocalyptically and eschatologically in 
those familiar words in Romans 8 , verses 22 and following : 
"For the earnest expectation of the creation waiteth for the 
revealing of the sons of God . For the crea t i on was subjected 
to vanity not of its own WILL but by reason of him who sub
jected it

1 
in hope that the crea tion i tself also shall be 

del1vered
1
from the bondage of corruption into the liberty of 

the glory of the children of God . For we know that the 
whole creati .n groanoth and t.ravaileth in pain together 
until now ." 

Eschatology embraces all factors . In some of those 
factor~ , n11mely the Human and the Divine , knowledge is pro
phetic ; in others , for example the natural, knowledge is 
merely ~ystematic and practical . We , therefore , just must 
not expect the same incisiveness in Eschatology that we find 
in Prophecy . 

It is my intention and hope tha t in this paper I 
shall sot before you the elements or factors in the pattern 
which seem to belong more strictly co Eschatology than to 
Prophecy or to the classical form of Hebrew Prophecy, and 
what has been called Ethical Prophecy . But before going on 
to this task, I wish to review tho current trend that has 
brought Eschatology back into ~he very centre of our thought 
(as it apparently ~as in the thought of the Primitive church) 
with the idea that frcm contemporary thought we may gain 
confirmation of the view , already hinted at , with regard to 
the nature of Eschatology . 

Now for a long time past, and un~il very recently , 
what took first place in the interest and study of Chris
tians both scholars and lay thinkers , was the endeavour to 
recov~r and to make crystal clear the Biblical principles 
and ideals applicable to man and society . That concern for 
Biblical Princ1plAs and Ideals led inevitably to a great , a 
tremendous inten'ification of the study of the Prophets in 
the Old Tcstamtnt , and of Jesus , as Prophet in the New . 

Every form of study designed to revitalize the Prophet ; to 
set him in the midst of his own contemporary conditions and 
personalities ; and to understand the message , the word, he 
was called upon to deliver, was pursued ~~th a thoroughness 
and with a methodology that was characteristic of the very 
best in science . The matter did not end there, however . 
Modern social prophets and idealists applied the principles 
to the modern situation , and tho rank and file of the minis
ters of the gospel took the ethical prophet as their example . 

The life and work of the late William Temple n:ay be 
considered to be the culmination and also the apogee of this 
whole religious movement . 

But , if I am not mistaken, the position formerly 
awarded without dispute to the Social Idealist and Utopian 
is now being taken more and more by the Prophet of Doom . At 
this early stage , one must speak with caution . The appear
ance of the Modern Prophet of Doom may be brief . The heavy 
shadow he casts might herald a new dawn . But tha t he is 
himself no mere phantom of a mind, temporarily deranged by 
the War , seems to be certain . Qualified observers who have 
visi ted Europe assure us that social Idealism awakes no res
ponse a t a ll at present . Social Idealism put forward in the 
name of Christ is viewed cynically as just another example 
of i mperi alism ma squerading in disguise . And , of course , 
Stalinist- Communism lumps together liberalism , social ideal
ism and utopianism indiscriminately , as reactionary , diver
sionist and thoroughly reprehensible . 

Apar t , however , from these broad trends some of the 
most epoch- making books in the fields of history are written 
by men •.;ho are modern counterparts of the Ancient Prophets 
of Doom . I refer to historians like Spengler, to economists 
or perhaps one should say agronomists like William Vogt , the 
author of The Rnad to Survival who has brought Malthus back 
:o life , and above all to Junger , tho author of a book which 
appeared firs· in GerLany under the title of The Perfec:ion 
cf Technology , but is known in it-s American translatiun as 
.he Failure of Tecr~ol~gy . 

Wha t. ~ustified tho change in the title from "Perfec
tion" to "Failure'' is :he conviction of tho author that 
Technology must inevitably struggle for its own perfection , 
for wider and wider application of its principle of ration
alization, and that in the perfection of Technology there 
lies the petrification of the human spirit, and tha t as 
rationali zation spreads reason and civilization vanish . In 
other wor ds , according to the v1rws of both Junger and Vogt 
in the progressive perfection r Science and Technology , the 
pride of our modern ci vill zation , .here looms the awful 
possibility of the End . Of cour~t , tho Prophet of Doom is 
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not to be identified with the Apocalyptist . But he does 
take a position mid-way between him and the Ethical Prophet, 
and it is often very difficult to tell where Doom Prophecy 
ends and Eschatology begins . Both of these forms of utter
ance are concerned with catastrophe . Broadly speaking, Doom 
Prophecy is concerned with limited catastrophe, for example 
the fall and desecration of a city, while Eschatology pre
dicts complete catastrophe . However, since complete catas
trophe is beyond the power of descrip:ion (at least, unless 
one puts forward a series of negative statements, and nega
tive statements arc Indo-European, not Hebraic) the apocalyp
tist constantly uses the language of limiced catastrophe to 
describe complete catastrophe . 

Furthermore, both in Doom Prophecy and in Eschato
logy thoro is a tendency to allegorize History . In convert
ing History into allegory, the prophet cons•antly employs 
words and phrases that belong to Cosmology, in fact, belong
ing to the oriental Mythology of Creation, rather than to 
the rat.ional account of Creation found in the Bible . Since 
this allegorical symbolism is derived from cosmology, from 
an epoch or a state that is considered as prehistoric 
"Urzeit" 1 its use in describing future history suggests an 
apocalyptic "EndzEJit" . But whether this allegorized History 
is strictly to be considered as Doom Prophecy or Eschatology 
is often hard to decide . Thus in particular the books of 
"Daniel" and "Revelation" are apocalyptic . The greater part 
of them takes the form of allegorized history . How much 
Eschatology , strictly so-called, they contain is a very 
difficult question. Before I reach the end of this paper I 
hope to have established my own criterion for the determin
ation of the answer. But to come back to our own times, and 
to the change that is passing over our religious thought, is 
it not significant that modern prophets of Doom are again 
evincing this same tendency to allegorize history? To des
cribe tragedy or catastrophe of the present they are bringing 
back mytholog1 cal words like "GBtterd!i.Jnmerung", "Untergang'' 
(Sunset), "Titanic forces", "Demonic po·.-ers", and "Diabolic 
wickedness". 

Some of the most significant books now appearing 
bear titles that proclaim ~his shift of accent in contem
porary thinking. Instance, ~or example, Toynbee's Civiliz
ation ~n Tr!al, whi~h recalls the prophetic and eschatologi
cal -ho·::-.e of ~Ud"r n , and the Comte de Nouy' s epoch- making 
b._. Jt. , Euman D !l t ~ n::t . This •.;hole movement, I believe, fur
nishes us with a k y r the understanding of a similar dis
placement from Ethical Prophecy to Doom Prophecy and Escha
tology in Biblical times. 

However, if modern Eschatology is fathered by Pessi
mism, it is mothered by Science . Its natal s~;ar is the Atom, 

and its birthday the day on which the problem of nuclear 
fission was solved . This discovery has led or is leading to 
a remarkable revolution in thought . 

For a long time, mankind had lived in a certain 
security, in spite of the steadily increasing scope and des
tructiveness of modern warfare. Actually, while culture and 
civilization deteriorated very appreciably between the two 
world wars, world population increased, technical skill 
advanced . But the real cause of our feeling of security was 
the assurance given us by physical scientists that natural 
law was all-pervasive; real catastrophe 10as therefore icpos
sible; and that the radioactive energy of the earth on which 
our life is said to depend was being used so slowly as to 
las~ us for billions of years. 

Thus the End of the World, as foreseen by science, 
was placed in such a distant future, as to have no signifi
cance to the mind of man . But now, for the first time in 
history scientists themselves live in imminent fear or expec
tation of the end of the world; or if they do not live in 
fear of the END, they do, at least, admit the possibility of 
it, at any time!~ 

When to nuclear fission there are added the destruc
tive potentialities of bacteriological and chemical warfare 
it is easy to realize how strongly the force of modern 
physical science favours the shift from social idealism to 
Doom Prophecy and Eschatology . 

There is another aspect in the change of thought 
resulting from the achievement of nuclear fission . Not only 
is the end ~ade imminent, instead of distant, but now it is 
understood that it may be realized in a manner fundamentally 
di~ferent from the manner that was universally held by 
scientists only a few years ago . Until scientists learned 
to split ;;he Atom, they foresaw the END as com!ng only 
through the slow exhaustion of the energies latent in matter, 
that is, through what the early Greeks and the Christian 
Fathers would have described as a slow process of depriva
tion of ~;he virtues (the word being used in its Gree~ sense) 
inherent in matter. 

But no ... · we see the possibility of the End coming 
instantaneously like a flash of lightning, through the 
release of energies, and through a sudden, speccacular 
exercise or realization of the power inherent in matter . 
The End is in the beginning; the End is in the nature of 
things . The End will come abou~ by a sudden Liberation of 
Energies and a consequent consummation of Creation in 
Eschatology . Creation is lnhlrently endued with the possi 
bility of its own destruct! n; Eschatology is, therefore , 
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implicit in Creation ; it is the Corollar y of Creation . 

Eschatology, if we are to be guided by this scienti
fic discovery, is to be viewed as the reverse of the same 
fact or reality of which Creation is the obverse . Right 
understanding of Creation requires knowledge of the End ; the 
End is understood aright only if we study it in the light of 
the Doctrine of Creation . 

Before passing on to a closer examination of this 
point allow me to recapitulate and review this phase of my 
argument . I suggest that in a very brief space of time we 
moderns have passed through a revolution of thought closely 
comparable to that which Biblical writers passed through , 
and it seems did pass through on more than one occasion-
from Ethical Prophecy, through Doom Prophecy to Eschatology . 
And I should add, that having experienced this great change 
or re- ordering of thought , we are in a better position to 
understand and appraise Eschatology than we were only a few 
years ago . Particularly shall we avoid the error of 
expecting the same directness and incisiveness from the 
apocalyptist as we can observe in the Ethical Prophet . We 
shall appreciate the apocalyptist's effort to escape from 
the simple pattern in which the Pr ophet ha s cast his analy
sis of events- - into (1) Divine In1t1at1ve , (11) Ruman Res
ponse, and (iii) Divine Judgment . That ana lysis had been , 
and always will be a wonderful help in reaching an u.rlder
standing of the most fundamental moral probl ems . But it wa s 
a simplification . For besides God a s the Prime Mover, man 
found himself confronted by Nature . The question that man 
is bound to ask when he reflects is--Does moral ity hold i n 
the material and natural world? Among the Hebrews, the 
first answers to these questions were formulated by apocalyp
tists , and we are deeply indebted to them for their efforts . 
If they failed to give a fUll solution to the riddle of 
moral man in a material world, they have at least done much 
to alleviate the "Burthen of the mystery" , or to give us the 
~~11 and strength to bear it . 

We now proceed to consider whether apocalyptic and 
eschatological references in the Bible afford sufficient 
allusions to support the view suggested by Modern Physical 
potentialities . This section of the paper merits more study , 
I should frankly admit, than I have been able to give to it . 
Years ago I had in my hand , and looked over quickly , Hermann 
Gunkel's book Urzeit und Endzeit, but I have not been able 
to review his references before putting my views down on 
paper . Rabbinic literature also affords evidence of the 
search by early Jewish Rabbis for eschatological allusi ons 
and symbolism in the Creation story . But this also has not 
been in my hands recently . However, both the studies of 
Gunkel and of the Rabbis do at least testify to an urge to 
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unite Beginning and End, and do afford Biblical evidence in 
support of this union . However, besides looking for refer
ences to Creation in the Apocalyptic and Escha tological pas
sages in the Bible , we must discover what the references have 
to show with regard to the nature of the connection between 
Creation and Eschatology, and whether they can bear an 
interpretation that will support that view of the connection 
which modern physical science favours--that nature is endued 
with the potentiality of its own consummation . 

First, I should introduce the passage previously 
referred to : St . Paul's remarkable statement in Romans 8 : 22 
and following, that all Creation is waiting in earnest 
expectation of the revealing of the Sons of God- -namely in 
expectation of the End . This passage offers an excellent 
example of what I have already described as the "broadening 
of the Prophetic Pattern of thought by the introductions of 
other factors" . Paul ' s main concern is the fulfillment of 
that whole action which includes (i) Divine Initiative, 
(ii) Human Response, and (iii) Divine Judgment . But into 
this pattern he ha s introduced the whole Natural Creation, 
and he ha s brought it in not as a passive bystander wit
nessing the soul's agonizing struggle to reach the End, but 
as an active participator and beneficiary in the act of 
Adoption by God . 

The beginning is involved in the End ; it shares in 
the final consummation . 

I suppose that many would deny that the Flood Story 
is eschatology . It is usually supposed to be a story in the 
sources of J and P which ~~s remoulded and fitted into the 
plan of these writers . However, the more I have pondered 
over the matter the more convinced I am that it is eschato
logy. "The End of all Flesh has come before me" is a very 
striking and one might say "a'lle- inspiring expression" . The 
Flood was not the End. In fact, we are told at the end of 
the story that the End will not be a flood . There is con
tained in the account the assurance of God that while Earth 
remaineth, seedtime and harvest would not fail . But the 
Flood Story was calculated to prove that civilization, life , 
and the earth itself are not eternal, nor autarchic . The 
End is a possibility . Year by year, the story reminds us , 
primitive man lived in fear or expectation of the End just 
as our modern scientists do . In the story itself and in the 
two original strands of tradition from which it is woven , 
there are clear references to the creation story--"I will 
destroy . . . both man and beast and creeping thing and fowl 
of the air . " And while the text of the 13th verse (Genesis 
6) is uncertain, the MSS support the r eading "I will destroy 
man with the earth ." The so- called chaos poem of Jeremiah 
(chapter 4 , verses 23- 26) is an excellent example for our 
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This is all the more remarkable because its composition if 
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it is to be attributed to the Prophet himself, antedates the 
Creation Story of the Writer P . But this only emphasizes 
the fact that from very early times , before thought about 
Creation had advanced to the point attained by the Priestly 
writer, it was fully apprehended that the work of the Creator 
could be dissolved . WP. arP, therefore, not to take liter
ally the ...,ords of the au.r or of Psalm lot+ that. God "laid the 
foundations of the ear h, that it should not be moved for 
over ." 

In the "Little Apocalyptic'' of the Synoptic Gospels, 
there _ •h• prophetic utterance "Heaven and Earth shall 
pass away , out my words shall never pass away" . This is an 
eviden r• f renee to Genesis I (i) and implies that all 
Creation a~ ~utlined in the following verses of that chapter 
will be undone . 

Besides these fuw well- known references, it should 
be pointed out that some of the symbols employed by apocalyp
tic writers to describe the End are evidently derived, either 
from the Creation Story itself, or from the oriental accounts 
of pre-temporal and mythical warfare . In this connection, 
references to the Dragon, the Monster or Beast, and the 
abyss will readily come to mind . The threat of darkness 
covering the earth in the last days has sometimes been taken 
to refer to actual eclipses . But the first distich in the 
chaos poem of Jeremiah brings "tohu wabohii." into parallelism 
with " en ~r", and that suggests that the failure of light 
is to be understood as the dissolution of the Creator's work 
in the heaven, and cne of the principle effects at the End . 

The "Son of Man" is a very important symbol in escha
tology; his appearance heralds Judgment and the End . 1 
would not suggest for a moment that this Supernatural Being 
is derived from the Creation Story . However, it is typical 
of this tendency in ancient writers to find the End in the 
Beginning, eschatology in creation, that St . Paul draws a 
parallel between this second man, the Lord from Heaven, and 
the first man, Adam, his earthly counterpart . 

Furthermore , in one notable reference, Matthew 24 : 301 
reference is made to "The Sign of the Son of Man", which in 
fact could be rendered "tho sign'' namely the Son of Man'' . 
Now Rabbinic scholars had speculated upon the remarkable 
description in the Creation Story of the Sun and Moon as 
Signs . There is, therefore, in this peculiar expression, 
"The sign of the Sen" a vague allusion that seems to point 
to the Creation Story. 

I havo so far introduced only a few passages, but I 
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believe that they are characteristic . On the basis of the 
evidence that they contain 1 would say that Eschatology has 
as its principle object Man; it is the fulfillment of his 
Destiny . This is made very clear in the quotation from 
Romans 8, but is also plain in the context if not in the 
_ext itself, of the other quotations . 

Bu~ its effect is very far-reaching, over~hrowing 
the whole na~ural order, and abolishing, as it is stated in 
Revelation 10:6 1 even TimP !~self . However, I believe that 
· .. e shall look in vain in Hebrew wri t1ngs (and 1 1 say Hebrew 
so as to exclude Hellenistic) for the suggestion that the 
END will come through the exercise of powers and virtues 
latent and inherent in matter itself . If the Eschatology 
and Creationism are united in the Biblical writings (from 
what has been shown in these passages, the union is super
ficial), the nature of the union is different from what it 
is supposed to be by modern scientists . What the differ
ence is between the Hebraic and the Greek and scientific 
views on this question I will now proceed to consider. 1 
have already suggested that if Eschatology and Creation are 
to be united, whatever the nature and form of the union, the 
one subject will illuminate the other . Now it has become 
the prevailing fashion among theologians in discussing 
Creation to devote one chapter to Oriental cosmogonies; the 
second to the Old Testament; a third to the New Testament 
and the Early Fathers; others to Augustine and St . Thomas ; 
and then to set the subject in the light of modern science . 
Under these circumstances one must look far for a thorough 
study of the purely Hebraic conception of Creation , as dis
tinct from the oriental Mythology on the one hand, the Greek 
Philosophy or Modern Science on the oth• r. But if Escha
tology is of such great importance today, and if Eschatology 
has a deep, inner relationship with Creation, and in fact, 
throws light upon it, as well as deriving light from it, 
then it is most important to keep clearly before our minds 
the Hebraic idea of Creation. 

Let us, therefore, proceed to consider certain 
aspects of the Hebrew idea of Creation that may enable us 
better to understand the Doctrine of the End. 

In the first place, it should be observed the B!bli
cal writers never did conceive of CrP.a•ion as a Process . In 
Genesis I, one stage of Creation f 1- the other; but in 
no way as developing out of the other . Each stage involved 
a fresh Creative act on the part of G·~ . Presumably, to the 
Priestly author, it would tave been pos~ible for God to have 
reversed the order, and to have made man first and the animal 
creation, and his natural environment later. In fact, in 
Genesis II there is just such a reversal of order in the 
Creation of Man before Woman, for from a purely logical 
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point of view woman exists before man . 

Nor is there any clear conception of Nature in the 
sense that ·.•e understand it ; nature being a form of process . 
This is all the more remarkable considering the Hebrew love 
of Nature , and their practical understanding of it , which 
made them excellent agrono~sts . God touches the mountains 
and they celt, or they smoke . This is the characteristic 
explanation for volcano or earthquake . 

Empedocles , the GreeK philosopher, climbs Aetna and 
throws himself into the smouldering crater, drawn to identify 
himself with Nature . Elijah at the mouth of the cave on 
Horeb witnesses the earthquake, wind and fire , expecling 
momentarily the Appearance of God , and listening for his 
Word . 

In the story ;f thr Fall there is a phrase which 
suggests the conception of a natural cycle of life . The 
sentence, "Dust thou art ; ro dust shalt thou return" , was 
perhaps a piece of gnomic wisdom of great antiquity . If 
that is so its O!'iginal meaning was very different from the 
force given it by the Biblical author . Originally , it was 
perhaps calculated to set down a Natural Law, or express a 
Natural process . In that case originally it wa s pure escha
tology , personal eschatology , of course . Yet the Bi blical 
aulhor gives it an entirely different force through his 
treatment of it as a punishment . "Death" , says science , "is 
the NATURAL end" . "Death" , says the Bible , is "Divine 
punishment" . The writer of Psalm 104 also refuses to treat 
death as the Natural end, though his t r eatment of the subject 
is quite distinct from that of the author of Genesis III--

"Thou hidest thy face , they are troubled : 
Thou takest away their breath, they die, 
And return to their dus;; . " 

Death here, as in the earlier writing , is a super
natural event. Considering that not only Death, but that 
Birth itself, is repeatedly treated as a Divine act, and it 
must be admitted tha• Biblical Thought ha s no place for a 
genuine naturalism . 

Better to understand Creation as conceived by Bibli
cal writers something must be said on the sub!ect of the 
"Word" . Now Alexandrine philosophers, both Jewish and Chris
tian, might appear to have effected a synthesis between 
Hebraic and Greek ideas with regard to the Logos . More 
specifically, since the "Word" is the agent of Creation in 
the Bible, as several references both in Old and New Testa
ments show , a synthesis might be effected between it and the 
Stoic theory of spermatikos logos . It certainly is possible 
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to trace the development of the idea of the "word" in the 
two different tradi~ions, and to show that later theologians 
were influenced by both ideas . Yet it ~ould be wrong to 
suppose that there was, or ever could be , any real fusion of 
these two traditions . GreeK philosophy never loses sight of 
the problem o: Epistemology, and inevitably the Logos, though 
it is distinguishable from the material world, is actually 
inseparable from it . The inherence of the Logos in the 
material world makes it possible to describe it as a Kosmos . 
In Plato's philosophy, the ideal world can be viewed as 
quite distinct and separate from the physical world, but , on 
the other hand, the physical world cannot bo viewed as 
separate from the ideal . In the philosophy of Aristotle, 
the connection between Logos (Form) ana Matter is closer 
than it is in Plato's thought, for while in the scale of 
Being Aristotle puts Pure Form and Pure Hatter at the two 
ends , yet he takes the positions that these are not objects 
of cognition . In the Biblical writings the ma~ter stands 
otherwise . The inspired writers were not concerned with 
Epistemology as were the Greeks , and therefore , were not 
looking for a rational principle in the Universe . This is 
most clearly proven in the treatment of wisdom , which is 
described as the Creative Agent in some references , as "The 
fear of the Lord" in others, but never as a rational prin
ciple . In the second place, among the Hebrews the Word is 
a form of Divine activity (hypostatized , admittedly and 
therefore capable of further development) and so real to the 
Hebrew mind was the Divine Initiative that it was quite 
impossible to identify the "word" with the rational prin
ciple, or with some natural energy, or force latent in the 
physical world . 

Philo of Alexandria in one 1.- Known reference des
cribes the Logos as den:eros ~he~s i_ . 1his has been taken 
as anticipation of the doctrine fully d v lcped in the Pro
logue of the Gospel according to St . v-hr• · Probably, how
ever, Philo intended in these words to repudiate the idea 
that the Logos was to be taken as it was commonly understood 
as a principle, im=dnent and inherent in Creation . The 
Logos in Philonic ~bought . as in Hebraic thought generally , 
is still a transcendent force , reality or being, even if it 
is brought into close association with the material world . 

It seems clear, even on such a sketchy study of the 
subject, that certain ideas , which to the modern mind a re 
necessarily associated with tho Physical world have no olace 
in the Biblical Conception of Creation. Since by our hyPo
thesis , Eschatology and Creation are co- related , we must be 
on our gua rd lest these same ideas of process, nature and 
rational principle find their place in our Eschatology . And 
it should be observed that the difference between Biblical 
Eschatology and modern scientific eschatology does not lie 



83 

only in the presence or absence of these ideas . The presence 
or absence of these ideas are important enough in themselves , 
but even more importanc may be the implied difference of 
emphasis resulting the reform . To be particular, in the 
Hebraic scheme of creation , owing to the absence of these 
factors , Man and his Destiny are the central and focal point 
of Creation . He is not just the climax of the Creator's 
work . He is the centre of it and lord of it . In philoso
phies which include these ideas, an imminent Logos or the 
Natural Process occupy a position of greater importance than 
man . But having eliminated the factors which philosophers 
have thought of as giving unity and coherence to the world 
order, what is there in the Universe that sustains it? The 
writer of the Epistle to the Hebrews (Chapter 1 :3) states 
that all things are upheld by the word of God ' s power, or 
perhaps better, by God's powerful word . There can, however , 
be little doubt that this is an early example of introduc
tion of Greek ideas, and not a strictly Hebraic account . 

An answer to this question is suggested by the phrase 
recorded in the Apocalypse , "I am Alpha and Omega , the begin
ning and the end, sal th the Lord . " But if this is taken to 
mean that the universe subsists in God, it seems clearly to 
imply that it enjoys the eternity of God, and that contra
dicts the plain intention of many Biblical references . 
Rather it suggests that the timelessness and simultaneity of 
God surrounds the successiveness and transience of the world . 
If the universe is not sustained by the Divine Word, and is 
not grounded in the eternal and immutable nature of God, it 
seems clear that Creation is grounded in the Will of God . I 
fully realize that this view is put forward without suffi
cient argument to overthrow the view so often expressed that 
Creation is sustained by "The Word". It is a subject that 
requires far more thorough treatment than I shall be able to 
give it in this paper. But recalling again the hypothesis 
that Creation must be considered as the corollary of Escha
tology, and vice versa, I believe that a study of the grounds 
of Eschatology will disclose the ground of Creation . Now , 
in introducing the subject of Eschatology writers do not 
employ the "Logos" idea excepting perhaps as in that charac
teristic phrase, "Heaven and earth shall pass away, my words 
shall not pass away", "'hich does anything but imply that the 
words carry destructive force . In fact , one might say that 
generally speaking the Divine Word is creative , beneficial 
and saving . I may be mistaken, but I doubt whether there is 
one Biblical reference which sets forth the Word as the 
Agency of Destruction , or as a destructive force . The cause 
of Destruction is variously described, for example, in the 
Flood Story , as the Repentance of God , and in the Chaos 
Poem, and elsewhere as the Wrath of God . Expressions like 
these are expressions of emotion and will . They support, 
and in fact, they prove the contention that Creation , like 
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Eschatology, is grounded in the Divine Will . We exist, •.,re 
are born, we live, we die, in a volitional universe . Surely, 
that is what is meant when we speak of a universe of moral 
ends . Surely, it is only in such a universe , grounded in 
the Will of God, that judgment and salvation, the two forms 
of Eschatology , can have their fulfillment . It is only in 
such a universe that Personal eschatology with the Destiny 
of Man as the object, be brought into harmony with the 
Universal purpose . Once we accept the Will of God, as the 
very ground and basis of Creation, we can understand the 
place of Eschatology in Revelation, or to be more particular, 
the place of the Flood Story in the account of J and P . 
Read the story of Creation in the first chapter of Genesis, 
and one sees the Universe develop in a series of stages in 
accordance with the Will of God, indicated by a series of 
imperatives . But is Creation eternal? Or should we take 
the position of the Deist and suggest that it possesses 
properties and exhibits natural processes quite independent 
of the immediate care of the Creator? The answer is in the 
negative . 

It is given in a most graphic way, in story and 
poem , that we describe as Eschatology . Eschatology is neces
sary so as to complete the account of Creation . 

Thus the union between Eschatology and Creation is 
just as real and close in the Scriptures as it is in the 
view of our Modern physical scientists . But the nature of 
the union is vastly different ; Science emphasizing the 
inherent forces in Matter that through being released bring 
about the End, while the Biblical writers emphasizing that 
everything, the human spirit and all natural forces, are 
subordinate to the Will of God, and find their consummation 
in him. The classical expression of this truth is found in 
the Epistle to the Ephesians I (9) and (10), "Having made 
known unto us the mystery of His WILL . . . that in the dis
pensation of the fulness of times he might gather together 
in one all things in Christ, both which are in heaven and 
which are on earth--even in Him ." 

In conclusion, it should perhaps be remarked that 
close as Eschatology is related to Creation, it is apparent 
that it is still under the influence or spell of Prophecy . 
Prophets used a very simple pattern for the analysis of 
human activity : (1) Divine Initiative, (ii) Human Response, 
and (iii) Divine Judgment. The apocalyptists introduced new 
elements, natural, supernatural, angelic, and demonic, into 
the pattern, but never in such a way as to destroy the Pat
tern . They were perplexed by the problem of Moral Man in 
what was perhaps an amoral or immoral universe . Actually, 
they point towards the solution in setting forth the truth 
in their vivid, and often weird language, that all things, 
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Alpha and Omega, beginning and end, subsist in the Will of 
the Holy One of Israel. Creation and Eschatology are the 
obverse and the reverse of the one and same reality, namely, 
the Will of God, the Sovereign of all things . 
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