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I am honoured to have been nominated and elected as president of the 
Canadian Society of Biblical Studies. The real work of the Society, as most 
will know, is carried on not by the president but by other officers, in 
particular the executive secretary, the treasurer, the program coordinator, and 
the publications officer. The only duties of the president are to preside at 
various meetings and to give this address. But knowing what I know about the 
many distinguished presidents of this society and the learned addresses that 
they have given, this latter duty is a weighty and rather daunting one. 

In this paper I would like to discuss two problems in interpretation: 
frrst, the role of ideology in the production of texts and commentaries; and 
second, the impressive effect that ideology has on inclining exegesis to 
particular explanations and the sidelining of others. 

Let me begin with a personal anecdote. It is twenty-five years, perhaps 
to the day, that I became a member of the CSBS and attended my first 
meeting, coincidentally, a Ia Universite Laval. I was then a graduate student, 
brimming with optimism and hybris about what could be known, the certainty 
with which it could be known, and the proper way to go about doing this. 
There was in attendance a scholar of a rather conservative, perhaps 
fundamentalist, stripe who read a paper defending the view that the early 
Church-or rather, the New Testament-taught that the Parousia would occur 
after the tribulation (or perhaps it was before it, I can't remember). In the 
discussion period there was only one question put to this scholar, wondering 
whether he thought that there was any difference between Paul's views as 
expressed in the letters and those of the "Paul" of Acts. The somewhat 
puzzled reply was in the negative, and then we moved on to the next paper. 

From the standpoint of the profound expertise that one gains from a 
year or two in graduate school, I immediately dismissed the paper as crude 
and unscientific. Today, I hope that I would not be so hasty. It is not that I 
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now believe that the Bible is an internally coherent document from which it is 
possible to extract unambiguous and unified views on any given topic. It is not 
that I think that historical criticism is bankrupt. On the contrary, the several 
announcements of its demise that we all have heard are, I think, a bit 
premature. But the view of the Bible as a unified and coherent communication 
from the divine interests me, not because it is right but because it is 
persuasive to many and is part of a large and effective cultural and political 
rhetoric. We might not learn much about what Paul or Luke thought about the 
Parousia and the tribulation, but we will learn a great deal about how views 
of the text of the Bible function within certain ideologies. 

One does not have to travel to the world of fundamentalism to see 
ideology at work. In the course of working on the history of the Synoptic 
Problem in the eighteenth, nineteenth and early twentieth centuries, I came 
face to face with the fact that eminent and eminently skilled practitioners of 
historical criticism invoked, and were persuaded by, arguments and 
evidentiary appeals that would hardly be countenanced nowadays. The late 
William Farmer complained repeatedly and rightly that the arguments 
advanced by Holtzmann in favour of Markan priority are mostly reversible, 
inconclusive, or downright vacuous. What then accounts for the hegemony of 
the Two Document Hypothesis? It was disconcerting for me to see the likes of 
Lessing, Schleiermacher, F.C. Baur, Holtzmann, and Jiilicher embracing 
views, not, it seemed to me, on the strength of good argument and evidence, 
but because they served rather extrinsic theological and apologetic interests. 
Meanwhile, the more "obvious" features of the text were ignored. 

None of these observations is new or particularly daring. But the fact 
that distinguished predecessors were often convinced by quaint or flimsy 
arguments, and that their concerns with the text often seem tangential at best 
should be sobering on two points. Not only must we caution ourselves against 
too much confidence in our own methods-for these will perhaps seem quaint 
and flimsy to the next generation, but we should attend carefully to the 
problem of ideology in texts. There are at least two respects in which 
ideology works on texts: in the manufacture and framing of the texts 
themselves-the ways the text inscribes certain values and beliefs about the 
world-; and in the history of interpretation of the text-the elements of the 
text which commentators and other "consumers" of the text understand as 
central, key, unimportant, and trivial-judgments that have at least something 
to do with the ideological environment of these consumers. 

By "ideology" I mean a set of beliefs, meanings, and values that 
encode the interests of particular social groups, classes, or sectors, and which 
have, or are intended to have, a regulatory or prescriptive function within the 

LA SOCIETE CANADIENNE DES ETUDES BIBLI<~UES 7 

group and often outside it. The term ideology has descriptive, pejorative, and 
positive senses 1: in the descriptive or anthropological sense, ideologies are 
"belief-systems characteristic of certain social groups or classes, composed of 
both discursive and non-discursive elements."2 On the pejorative definition, 
ideologies are in principle flawed, for they function to buttress oppressive 
forms of social power, often by generating false or distorted beliefs. But 
positive definitions are also possible, according to which ideologies encode 
values and goals of which we approve. On each definition, ideology has both 
a theoretical and a practical orientation: theoretical, insofar as it is a 
representation of the imaginary relations of people to their real conditions of 
existence,3 and pragmatic or instrumental, and thus "action-oriented," 
furnishing adherents with motivations and goals. 

Ideology in its pejorative sense is perhaps the most common, the most 
pernicious, and the easiest to spot. These are the kinds of constructs which, as 
Edward Said noted in Culture and Imperialism (1993), in their worst forms 
convinced colonized Africans of the inferiority of their culture to that of their 
European colonizers, or closer to our home, those that persuaded exegetes 
such as Jeremias of the basically dishonest and indolent character of the 
"orientals" who populate Jesus' parables. But there are also more productive 
and progressive forms of ideology, such as socialism. The basic point is that 
ideology is a feature of texts and their interpretation which is impossible to 
avoid and best taken cognizance of. 

The parables ascribed to Jesus are good places to illustrate and 
examine the influence of ideology on the production and interpretation of texts 
for at least two reasons. First, because the parables trade in aspects of 
ordinary life: agricultural production, domestic relations, labour relations, 
hospitality, travel, and so forth. Because these activities are inevitably subject 
to ideological valuation, they offer a laboratory for examining both how the 
ancient text inscribed these everyday relationships in the narrative, and how 

1 Raymond Geuss, The Idea of Critical Theory (Cambridge and New 
York: Cambridge University Press, 1981 ), chap. 1. 

2 Terry Eagleton, Ideology: An Introduction (London and New York: 
Verso, 1991), 43. 

3 Louis Althusser, "Ideology and Ideological State Apparatuses (Notes 
towards an Investigation)," in Essays on Ideology (London: Verso, 1984), 
32-33. 
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the history of interpretation has re-inscribed them. And second, since we have 
a more or less continuous history of interpretation from the patristic to the 
modern periods, we are in a position to examine and contrast interpretations 
and to set each in its own ideological context. 

For both reasons, the story of man who leased his vineyard to 
uncooperative tenants found in Mark 12:1-12 and GThom 65 is a good place 
to examine the role of ideology in the production and interpretation of a text. 
In this paper I wish, frrst, to track some of the ideologically-laden uses to 
which the Synoptic version has been put; second, to ask about the ideological 
freighting of the Synoptic text itself; third, to show that there is evidence in 
patristic literature of a very different reading, one that reads most of the key 
elements of the parable in a diametrically opposed fashion; and fmally, to 
wonder aloud which of the construals of the parable is the earliest. Let me 
stop at three stations on the history of interpretation, beginning with two 
relatively recent readings, and then one early patristic one. 

1/ Some Readings of the Tenants 
In 1662 the Book of Common Prayer was authorized by the 

Convocation of the Church of England and the British Parliament and came 
into compulsory use throughout the Church of England. For January 30th it 
mandated a penitential service accompanied by a national fast for the crime of 
regicide. The act in view was the execution of Charles I, beheaded on that day 
in 1649, having been found guilty of treason by the Rump Parliament. The 
reading prescribed for the Communion Service was Matthew 21:33-46, the 
Parable of the Tenants. The lections for Morning Prayer were 2 Samuel !
David's lament for Saul and Jonathan-, Matthew 27-the portion of 
Matthew's passion account that narrates the execution of Jesus-, and 1 Peter 
2:13-22, which deals with submission to civil authority.4 

The effects of this thoroughly monarchist alignment of the Parable of 
the Tenants are obvious: not only do the events of 1649 cast their shadow 
over the main figures of the story-the owner, the Beloved Son, and the 
tenants-, but the text aligned in this way inscribes a set of divinely-ordained 
(and therefore "objectively" true) relations between King and subjects which 

4 Although technically enjoined by law, the service had probably fallen 
out of general use when it was removed from the Book of Common Prayer in 
183 7 by a royal warrant of the new Queen Victoria. [I owe this information to 
my colleague, Dr. David Neelands]. 

LA SOCIETE CANADIENNE DES ETUDES BffiLI.QUES 9 

approve submission to a social hierarchy and which authorize the use of 
deadly force in punishing disobedience. 

Two centuries later we can observe what Sri Lankan exegete Rajiah 
Sugirtharajah has termed "imperial critical commentary."5 William Arnot's 
1884 exposition of the parables used British India as an interpretive 
paradigm, explaining that the situation presupposed by the Markan parable 
was much like that of colonial India, with the tenants forming a kind of "joint 
stock company" that leased from the nonresident owner the right to conduct 
business-rather like the system of subsidiarity practiced by the East India 
Company after 1818. The revolt of the peasants was, in Arnot's view, the 
predictable result of the fact that "the central government was paralyzed. "6 

He cites no ancient evidence of this paralysis and one wonders whether Arnot 
was rather speaking of the inability of the British government to put down the 
Mutiny and Great Revolt of 1857-59. The lesson of the parable, Arnot 
avowed, is that the people of Israel, "necessarily passive in the hands of their 
priests and rulers,"7 were betrayed by their rulers who usurped a lordship 
over God's heritage and systematically ignored the "extraordinary 
ambassadors" sent by God to demand the stipulated tribute. 

I do not wish to belittle Arnot's commentary or to suggest that his 
ideological lens blinded him to all the features of the test. On the contrary, 
much more clearly than many subsequent commentators, Arnot, sensitive to 
the English class structure and the caste system of India, understood the social 
logic of the sending of the son. Where later exegetes from Jiilicher to Tolbert8 

found the sending of the son to be foolhardy and irresponsible, Arnot rightly 
saw this manoeuver as the trump card, the owner's confident belief that the 
peasants could be brought to heel by the appearance of a family member 
bearing all of the emblems of high social status.9 But in general, the Jesus of 

5 Rasiah S. Sugirtharajah, "Imperial Critical Commentaries: Christian 
Discourse and Commentarial Writings in Colonial India," JSNT 73 (1999), 
83-112. 

6 William Arnot, The Parables of Our Lord (London: Thomas Nelson 
& Sons, 1884), 239. 

7 Arnot, The Parables of Our Lord, 244. 

8 Mary Ann Tolbert, Sowing the Gospel: Mark's World in Literary
historical Perspective (Minneapolis: Fortress Press, 1989), 236. 

9 Arnot, The Parables of Our Lord, 239. 
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Arnot's commentary comes off as a "gentle and gentrified Christ"10 and the 
tenants are demonized as refractory, unable to calculate the remote 
consequences of their deeds, and dominated by the passions 11-the sort of 
ideological portrayal that was used to legitimize the colonial project: 
governing those who could not decently govern themselves. 

For the frrst thousand or so years of Christian interpretive history, the 
parable was read rather differently, not as justifying colonialism or 
condemning regicide, but as a text that gave an account of the very existence 
of a Gentile church and its situation vis a vis the Jews. In patristic exegesis
our third station-, the dominant line of interpretation read the parable as an 
historical allegory of God's dealings, first with Israel and, following the death 
of the Son, with Christians. The basic lines of the allegory are obvious: the 
owner is God; the servants, the prophets; the Son is Jesus; and new tenants 
are the Christians. After Eusebius (who follows a rejected interpretation of 
Origen, which in turn reflects Jewish exegesis), the first elements of Mark's 
parable were micro-allegorized: the tower with the sanctuary and the vat is 
the altar of the Solomonic or Herodian Temple. As Athansius notes, 12 the 
breaking down of the vineyard wall and destruction of the vat=altar and 
tower=Temple allowed for the building of multiple sanctuaries and altars 
elsewhere. In other words, the text now inscribed the Christian triumph over 
the Jews and the building program ofpost-Constantinian Christendom. 

2 I Ideology in the Intracanonical Gospels 
It was of course the editing of the parable in Mark itself and its 

subsequent redaction by Matthew and Luke that set the interpretive course 
pursued by Eusebius and his successors. In all three Synoptics, despite some 
variations, the parable is told "against" the chief priest, scribes and elders 
(Mark) or chief priests and Pharisees (Matthew), or scribes and chief priests 
(Luke). In Mark and Matthew, and less strongly in Luke, the initial 
description of the vineyard highlights Is a 5: 1-7 as an intertext and this 
connection renders unavoidable the identification of the owner as God, which 
in turn aligns the servants and the (beloved) Son with God's purposes, and the 
destruction of the tenants as God's doing. 

lO Sugirtharajah, "Imperial Critical Commentaries," 93. 

11 Arnot, The Parables ofOur Lord, 239-40. 

12 Athansius, Expositiones in Psalmos on Ps 8 (MPG 27:80). 
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Analysis of the form of the allusion to Isa 5:1-7, however, makes it 
abundantly clear that the quotation is a secondary import into the parable. In 
the frrst place, it is Septuagintal in its formulation and, as I have argued 
elsewhere, betrays the characteristically Egyptian aspects of viticulture that 
are reflected in the LXX' s rendering of the Hebrew text. 13 And second, the 
introduction of the Isaiah quotation creates a legal and horticultural 
incoherence into the story. 14 Despite the heroic attempts of some recent 
commentators to save Isaiah in the parable, the reference is undoubtedly 
secondary. 

As most commentators note, the addition of a quotation of Ps 117:22-
23 LXX supplied a post-mortem vindication for the beloved son, who is le~ 
for dead in the parable proper. This vindication, since it is said to be ucxpcx 
Kvplov, reinforces the identity of the beloved Son as belonging to God and his 
purposes. Ever since Dodd, the comment of Mark 12:5b, "and (he sent) many 
others, some who were beaten and others killed," is also normally regarded as 
an addition, overburdening the folkloric triad of servants that precedes it. 

The editing of Mark's parable by Matthew and Luke did not change 
the fundamental direction of Mark's story: Matthew further assimilated 
Mark's allusion to the LXX of Isa 5:2; he reduced Mark's multiple missions 
of individual slaves to two sets of slaves, all of whom were either beaten, 
killed or stoned, thus providing Origen with the license to identify the frrst 
group as pre-Exilic prophets and the latter as the prophets after Jeremiah 
(Origen, Comm. in Matthaeum 17.6). Matthew also provided an interpretive 
comment after the citation of Ps 117:22-23, "Therefore I tell you that the 
kingdom of God will be taken from you and given to an ethnos that produces 
its fruits," further aligning the commodity in question with God. Luke's 
editing is less inventive, but the basic lines of the Markan story are 
nonetheless conflrD1ed. 

13 John S. K.loppenborg Verbin, "Egyptian Viticultural Practices and 
the Citation ofisa 5:1-7 in Mark 12:1-9," NovT44/1 (2002) forthcoming. 

14 John S. Kloppenborg Verbin, "Isaiah 5:1-7, the Parable of the 
Tenants, and Vineyard Leases on Papyrus," in Text and Artifact: Religions in 
Mediterranean Antiquity: Essays in Honour of Peter Richardson, ed. 
Stephen G. Wilson, and Michel Desjardins (Studies in Christianity and 
Judaism I Etudes sur le christianisme et le judai"sme 9; Waterloo, Ont.: 
Canadian Corporation for the Study of Religion, by Wilfrid Laurier 
University Press, 2000), 111-134. 
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It is worth noting the effects of this editing and, in particular, aspects 
of ideological coercion and concealment. Here I borrow from the work of 
David Penchansky.15 Ideological coercion takes place in several ways: frrst, 
by stripping events of their particularity and referring the resulting 
abstractions to some generalized schema. To take an example current in 1 

Israel: Aryeh Deri, Israeli Knesset member and leader of a religious party 
Shas was recently arrested and imprisoned on fraud and bribery charges. 
When my Y eminite friend says that his imprisonment is a matter of Ashkenazi 
Jews ganging up on Sephardic Jews, some kind of ideological move is taking 
place. It is not that there may not be some truth in the claim. But to put things 
in this way dramatically narrows and effaces the particulars of the Deri case. 
Similarly, Mark' s version of the parable introduces elements of the 
Deuteronomistic view of history and of the role of the prophets, -and by this 
means promotes certain features of the parable to importance (the owner's 
justified claims to the produce) and reduces other elements of the parable to 
insignificance (possible reasons for the tenants' reaction to the owner's 
extractions). 

A second mode of ideological coercion happens by cross-reference 
and analogy. The drawing of a parallel between x andy or the adducing of a 
cross-reference inevitably draws attention to certain features of the text and 
obscures others. Sometimes this has the effect of manufacturing data in the 
target account, as seems to have occurred in Arnot's claims about the 
governmental paralysis that allegedly infected Roman Palestine. In the case of 
Mark, we have at least three cross-references: the text cites or alludes to 
Isaiah' s vineyard (Isa 5:1-7), the story of Joseph in Genesis 37, and Psalm 
117 ( 118). Each cross-reference comments certain lines of interpretation, and 
forecloses others. 

Finally, the account can be reconfigured by framing it in such a way 
that certain elements are foregrounded and others backgrounded, and by 
creating a narrative syntax that implies causal relationships between discrete 
elements. For example, the Deuteronomist's framing of the story of Ehud in 
Judg 3:12-30 connects the account of this Israelite hero to a larger theological 
narrative that relates repeated episodes of apostasy, punishment, repentance 

15 I am indebted in a general way to the useful discussion of the 
ideological criticism of Judg 2:10-23 by David Penchansky, "Up for Grabs: A 
Tentative Proposal for Doing Ideological Criticism," Semeia 59 (1992) 35· 
41. 
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and deliverance. The particulars of the Ehud story recede and the imposed 
Deuteronomistic pattern dominate. 

In the canonical version of the Tenants, abstraction can be seen in 
Mark' s generalizing comment in 12:5b. As many commentators point out, 
Mark probably has in mind the prophets and their fate. 16 The comment 
adduces the template of Deuteronomistic theology, according to which God 
continually communicates with his obdurate people via prophets, who are 
regularly abused and even murdered.17 (Matthew, it should be noted, further 
cements the connection with Deuteronomistic theology by his addition of 
eJ..t8o(3oJ..T]aav, which creates a lateral link with Matt 23:37-39 I Q 13:34-35, 
a locus classicus of Deuteronomistic theology). The insertion of the comment 
in Mark has another effect, that of dividing the narrative into two portions, the 
frrst having to do with the initial attempts of the owner to recover his loss, and 
the second with the sending of the Beloved Son. This division naturally shifts 
more attention to the second main sequence, the Son and his death. 

Matthew introduces further abstractions by his addition of 21 :43, for 
the reader's attention is now directed to the Kingdom of God and those who 
are qualified to receive it. His use of ethnos (people) means that the 
imaginative dividing lines in the story are not between owners and tenants, or 
between persons of one social class and another, but now between ethne. 

Three citations and allusions--or "cross references"-in the Markan 
story affect its reading. First and most obvious, the citation of Ps 117:22-23 at 
the end, supplies a missing vindication for the dead son, aligning him with 
"the Lord." The choral declaration, "it is wonderful in our eyes," now lifts the 
parable from the context of Jesus' story about agrarian conflict to a level of 
theatrical performance, where the last and definitive word is supplied by the 
chorus. Naturally, the tenants and the priests are on the losing side. 

Mark's use of the allusion to Isaiah' s vineyard (Mark 12: 1, 9) creates 
an analogy between the two texts, causing one to be read in connection with 

16 C.H. Dodd, The Parables of the Kingdom (Revised ed.; London: 
James Nisbet & Co., 1961), 96; Joachim Jeremias, The Parables of Jesus 
(Revised ed.; New York: Charles Scribner's Sons; London: SCM Press, 
1963), 71 and many others. 

17 See Odil H. Steck, Israel und das gewaltsame Geschick der 
Propheten: Untersuchungen zur Oberlieferung des deuteronomistischen 
Geschichtsbildes im A/ten Testament, Spiitjudentum und Urchristentum 
(WMANT 23; Neukirchen-Vluyn: Neukirchener Verlag, 1967). 
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the other. One can only see the owner as God and, therefore, the tenants as 
somehow opposed to God's interests. A similar effect is produced by Mark's 
phrases, oeun arroKTelvc.u1JeV avTov and Kat Aal3ovTet; ... avTov, lifted 
verbatim from the story of the planned murder of Joseph by his brothers in 
Gen 37:20, 24 (LXX). This, like the quotation ofPs 117, aligns the son with 
Joseph and with divine purposes. Just as Joseph is eventually exalted before 
his brothers, so Mark's tenant story ends with the exaltation of the Son. 

Finally, the framing of the Tenants in Mark, especially his concluding 
comment that "they (the chief priests, scribes and elders) tried to arrest him 
(but) they feared the crowd because they knew he told the parable against 
them" aligns the crowd with the choral declaration from Psalm 11 7, and set 
Jesus' parable fmnly into the causal network that begins in Mark 3:6, with 
the scribes wanting to kill Jesus, and ends at the trial and crucifixion. 

The text is not only subject to ideological coercion; ideology conceals 
itself in the text. As Penchansky comments, one is much less likely to 
remember the explicit statement of Deuteronomistic theology given in Judg 
2:10-23, but one is likely to remember the juicy and lurid story of left-handed 
Ehud stabbing Eglon in the latrine. But this story has already been edited in 
such a way that it carried the ideological freight of the Deuteronomist, as the 
Greeks' horse at Troy also concealed a different cargo. 

In the case of Mark, the dramatic story of the man and his tenants, thus 
coerced, is made part of a larger narrative in which priestly animosity is 
traced back to Jesus' telling of the tenants; their homicidal animosity can be 
read in the terms provided by the parable, as attended by jealousy, fear of the 
people, and their fear of being exposed. The reader remembers the juicy 
details of the story of a murder, but is mostly unaware of the cargo of 
ideology that it carries. 

All of this is reasonably self-evident. But we might ask further, are 
other values inscribed in the parable of the Tenants as it appears in the 
Synoptics? It is clear that there are. The alignment of the figures in the 
parable for and against God and God's son also buttresses at least five other 
affirmations. 

First, the sanctity of ownership of land and a presumed stability in 
patterns of ownership is reinforced by the narrative line of the story and by its 
lateral connections with Isaiah's vineyard. This represents a somewhat 
different view of land tenure than that represented, for example, by the 
Naboth story in 1 Kings 21 (LXX 20). There, Naboth refuses to sell his 
vineyard to Ahav, probably because of the traditional prohibition against the 
sale of patrimonial lands (Lev 25:23). Elijah's taunt, nv, .. tJJ1 nn~,i1, 
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"have you murdered and also inherited?" (1 Kgs 21:19) underscores the irony 
and injustice of Ahav's subversion of Old Israelite inheritance patterns. In this 
case, land tenure is protected by God's commandments. In the theology of the 
Deuteronomist, God, its ultimate owner, gives the land to Israel. But for the 
Deuteronomist, the land can be taken away too, especially in the case of 
apostasy or disobedience of the terms o1 the covenant. In the case of Mark, 
however, land tenure is made analogous or parallel to God's ownership of 
Isaiah's vineyard. The man owns his vineyard and is entitled to its produce 
just as surely as God owns vineyard Israel. Moreover, because his ownership 
of the vineyard is analogous to God's ownership of Israel, it admits none of 
the potential ambiguities that Deuteronomistic theology creates, for example, 
that God might expel him from his land for unfaithfulness or sinfulness. 
Rather, in expelling the tenants from the vineyard, the owner stands in the 
place of God, whose ownership can never be in question. 

Second, the story in Mark takes for granted a pattern of absentee 

ownership rather than direct cultivation of patrimoniallands. 18 Thus Mark's 
story is in contrast to the message of the N aboth story, which takes aim 
precisely at Ahav living in Samaria dispossessing a local owner of a vineyard 
in the Jezreel. The pattern of ownership and land tenure that Mark 
presupposes fit well with urban elites, who employed slaves or tenants to farm 
their estates in the countryside. But it represents a transformation of older 
patterns of direct cultivation by smallholders. Of course, the story of the 
tenants cannot work without the owner being at some distance from the 
tenants. But once the principle of ownership is enshrined by the story of the 
tenants, the legitimacy of absentee ownership follows in its train. 

Third, the mechanisms of inheritance are inscribed and undergirded by 
Mark's narrative. The futility of the tenants' efforts to disinherit the son is 
underscored by the owner's destruction of them, and by the quotation of Ps 
117, which declares that in some unspecified manner, the Son is exalted, his 
position secure. Land tenure and inheritance stand fast, despite the best efforts 

of the tenants. 
Fourth, the parable as it stands in Mark also inscribes the feckless 

nature of the tenants' use of violence to secure their ends, and the complete 
legitimacy of violent means for retaining or regaining one's property, and in 
retaliating against aggressors. Matthew's next parable extends this motif 
when he declares that the king, rebuffed by the invitees to his son's wedding 

I8 I owe this observation to Stephen J. Patterson. 
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banquet, will "destroy those murderers and burn their city" (Matt 22:7). 
While the tenants of Mark's story are dispatched with a single verb, 
chroAEOEt, the effect is powerful, for it knits together various ideological 
strands having to do with land tenure, inheritance, and justified modes of 
protection of self-interest. 

Finally, the train of Mark's story, and its conclusion with the citation 
of Ps 117, underscores the legitimate place for the demonstration of social 
status. As Arnot rightly saw, the sending of the son is not an act of parental 
madness but a predictable and perfectly appropriate strategy in cultures where 
status displays are part of the lexicon of power arrangements. Despite his 
death, the son, at the end of Mark's story, has his status confrrmed and, 
indeed, enhanced. 

These ideologically-freighted features of the stmy-the legitimacy and 
normality of land ownership and absenteeism, the normalcy of inheritance and 
status-displays, the irrationality of violence when it is employed against 
ownership, and its rationality when used in support of ownership-are the 
features of the story that made the story so appealing to monarchists after the 
Restoration, or to British colonialists in India (and no doubt, to many others 
as well). The parable, as it has been coerced by Mark, does what successful 
ideologies do: in the words of Terry Eagleton, they "render their beliefs 
natural and self-evident, [identifying] them with the 'common sense' of a 
society so that nobody could imagine how they might ever be different. "19 

3 I Another View on the Tenants 
An examination of the history of exegesis from Irenaeus or Hippolytus 

to Cornelius a Lapide in the seventeenth century shows that by far the 
dominant trajectory of interpretation is the one set by Mark. But it is not the 
only one. 

In the mid-second century CE Heracleon produced an allegorizing 
commentary on the Fourth Gospel. Commenting on the royal official's 
household John 4:46-54, he equated them with the angels of the demiurge, 
contrasting them with the son who is healed (apud Origen, Comm. Jo. 
13.426). The existence of such 'alien children', as he calls them, is attested 
elsewhere in the Bible: in Isa 1:2, 'sons have I begotten and raised up but they 
rejected me' and in 'the vineyard that produced thorns', alluding to Isa 5:2b. 

19 Terry Eagleton, Ideology: An Introduction (London and New York: 
Verso, 1991), 58. 
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Thus it seems that Heracleon read Is a 5: 1-7 in the light of his dualistic 
cosmogony and as evidencing activities of the inferior being. 

We might be satisfied to see this negative view of Isaiah's vineyard 
owner and the vineyard as an aberration were it not for the fact that a few 
decades later Tertullian also employed Isaiah's "vine of Soreq" (Isa 5:2) 
typologically, to connote inferior moral achievement. (This is in sharp 
contrast to exegetes after Origen, who consistently use the typology 
positively, contrasting the vine of Soreq with the vine of Egypt or the vine of 
Sodom). Tertullian's comments appear in his tractate against Marcion, who 
seems also to have referred to Isaiah's vineyard in negative terms. Tertullian, 
of course, was keen to refute Marcion's view that the deity of the Hebrew 
Bible betrayed himself as an inferior, capricious and vindictive being, 
incompatible with the God proclaimed by Jesus. But in his actual use of 
Isaiah 5, Tertullian also interpreted the vineyard negatively in his moral 
typology, in contrast to the view of Isaiah's vineyard that is encountered in 
Jewish and Christian exegesis from the third century on. 

Marc ion himself did not interpret Is a 5: 1-7 or the parable of the 
Tenants as did his contemporary, Heracleon, as a cosmological allegory. His 
interests, like those of Tertullian, were ethical: texts expressed the ethos or 
character of their speakers and hence, authorized a kind of Sachkritik of 
biblical texts, which permitted him to parcel out biblical texts by their 
putative transcendent author. Texts such as Isa 5:1-7 belonged to a type of 
belief and behaviour characteristic of an inferior deity; the authentic 
preaching of Jesus typified another sort of behaviour and belief. 

It is of more than passing interest that Marcion' s expurgated version of 
Luke omitted Luke 20:9-19 (the parable of the Tenants), though not the texts 
on either side. 20 Since Marc ion regularly deleted elements which seemed to 

20 See Adolf von Harnack, Marcion: das Evange/ium vom fremden 
Gott: Eine Monographie zur Geschichte der Grundlegung der katholischen 
Kirche (2 Aufl; TU 45; Leipzig: J.C. Hinrichs, 1924 <1921>); ET Marcion: 
The Gospel of the Alien God (Durham, N.C.: Labyrinth Press, 1990) 37-41; 
Ernest Evans, Tertullian adversus Marcionem (2 vols.; Oxford: Clarendon 
Press, 1972), 2:644. It is well known that Marcion omitted Luke 1-2 and 
most of chaps. 3 and 4 (so that his gospel began with 3:1, then 4:31). The 
gospel continues until 8: 18 but then begins to omit various elements, 
sometimes entire verses (e.g., 10:12-15; 11:29-32, 49-51). Later on, entire 
pericopae are omitted: 13:1-9, 29-35; 15:11-32; 18:23-30, 31-33; 19:29-46; 
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be influenced by the Hebrew Bible or which represented the supreme God in 
the attire of the inferior deity, that is, with the characteristics of judgment or 
retaliation, it is not difficult to surmise why Luke's Parable of the Tenants, 
with its reduced allusions to Is a 5:2 LXX, would be objectionable: it depicted 
God in the role of a vindictive, even capricious, overlord. This omission 
appears to confrrm the suspicion that Marcion saw both Is a 5: 1-7 and Luke 
20:9-19 as expressive of the characteristics of the inferior deity. 

Marcion's negative estimation of the parable of the Tenants, and in 
particular, presumably, the role of the owner, is anticipated by at least several 
decades in the Gospel of Thomas. Thomas uses the parable of the Tenants as 
the conclusion of a triad of parables, the Rich and Foolish Farmer (GThom 
63), the Feast (GThom 64) and the Tenants (GThom 65). In each instance, 
figures who seek or possess wealth or who strive for status among their peers 
through status-displays at banquets are criticized and their pursuits 
lampooned. The opening line of GThom 65 is consistent with this tendency, if 
the small lacuna is restored, not as Guillaumont and Layton have done, as 
OYPIDME NXPH[CTo]c, "a good man," but, following Dehandschutter,21 as 
oypiDM€ NXPH[ CTH]C, "creditor" or "userer." (This restoration has been 
adopted by Berliner Arbeitskreis and is printed in the 15th edition of Aland's 
Synopsis.22 

The ideological shaping of Thomas' version of the parable is clear. The 
designation of the main character as an oypmMe NXPH[CTH]C is already an 
ideologically laden type-casting of a person who is in violation of old Israelite 

20:9-18; 21:21-24; 22:35-38, 42-46, 49-51; 23:43; 24:44-46; 24:48-53). For 
a complete list, see Evans, Tertullian, 643-44. 

21 Boudewijn Dehandschutter, "La parabole des vignerons homocides 
(Me., XII, 1-12) et l'evangile selon Thomas," in L 'evangile selon Marc: 
tradition et redaction, ed. Maurits Sabbe; (BETL 34; Leuven: Leuven 
University; Gembloux: Duculot, 1974), 203-219, here 218. 

22 Kurt Aland, Synopsis Quattuor Evangeliorum. Griechische Vier
Evangelien-Synopse, 15th ed., revised (Stuttgart: Deutsche Bibelgesellschaft, 
1996), 536. See also Stephen J. Patterson, The Gospel of Thomas and Jesus 
(Foundations & facets: Reference series; Sonoma: Polebridge Press, 1993), 
142. 
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laws concerning loans. 23 And the parable of the Feast, which immediately 
precedes it, concludes with the redactional comment, "Dealers and merchants 
[will] not enter the places of my father." While there are no cross-references 
or allusions to biblical texts in the triad of parables, their framing as a group, 
and the juxtaposition of Thomas' Tenants with the two other stories of foolish 
or unproductive behaviour lends a negative cast to the owner in the Tenants as 
well. 

It should also be noted that Thomas lacks all of the features which in 
Mark carry the freight of Deuteronomistic theology and which coerce the 
auditors to identify the owner as God, the slaves as the prophets, and the son 
as a vindicated Joseph figure. Thomas lacks any hint oflsa 5:1-7; there is no 
parallel in Thomas to Mark's generalizing statements about the "many other" 
slaves that were sent to collect the rent; and Thomas ends, not with the owner 
asserting his property rights by destroying the tenants, but merely with the 
death of the son and heir. The enduring problem presented by Thomas' 
version is that the next saying gives a version of Ps 117:22, though this is not 
attached grammatically to the parable of the tenants, existing instead as a 
discrete saying of Jesus. 

Because Thomas lacks these elements, it would also be a rather poor 
choice as a Book of Common Prayer reading for January 30th, or to illustrate 
the brilliance of British rule in India, or as a text that justifies the 
dispossession of the Jews in the economy of salvation. None of the values that 
Mark's parable inscribes are supported by Thomas: the self-evident 
importance of wealth, the legitimacy of absenteeism, the appropriateness of 
mechanisms of inheritance; or the justification of retaliatory violence in 
support of ownership claims. The one value that Mark and Thomas share has 
to do with status displays. Thomas, like Mark, represents the owner as musing 
to himself, "Perhaps they will show respect for my son." But the outcome of 
Thomas's story only shows that status-displays intended to cow inferiors into 
submission are at times every bit as ineffective as rich farmers' attempts to 
ensure their eternal happiness and satisfaction by filling their barns, or elites 
ensuring their position and status by inviting their peers to spectacles of 
conspicuous consumption. Thomas's parable, then, is either indifferent to the 
key ideological values inscribed by Mark's parable, or highly critical of them. 

23 Cf. Ps-Phocyildes 83: "never be a relentless creditor to a poor man." 
See Exod 22:25; Lev 25:36-37; Deut 23:20; Philo, Spec. Leg. 4.74-80. 
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4 I The Ideology of the Tenants and the Historical Jesus 
From one point of view, we have done our job in describing the 

ideological texture of these two divergent readings of the story of the tenants. 
We have also plotted some of the points on the line of the interpretive history 
for each reading and in doing so, shown that the history of interpretation itself 
provides some justification for contemporary divergent interpretations of the 
parable. The shorter of the two lines is that found in the Gospel of Thomas, 
whose negative reading of the story fmds reverberations a century later in 
Heracleon and Marcion, and a bit after that in opponents of Irenaeus. From 
the point of view of Wirkungsgeschichte, Mark's reading is clearly the more 
powerful and long-lived line, with a nearly continuous history of elaboration 
from the time of Irenaeus to the present. Despite the respective interpretive 
inertias of the two readings, it is clear that at some point, the story's wax nose 
has been bent, one way or the other. 

As an historian, I am also compelled to ask about the earliest 
ascertainable meaning of the parable, assuming that it came from the 
historical Jesus. Whose reading has the straight nose, and whose is bent? 

This question can be approached in two ways, one that looks at some 
of the realia of ancient viticulture, and one that places the ideological features 
of the two readings in the context of the ideological texture of Jesus' 
discourse about the kingdom. 

One of the features that usually escapes the attention of commentators 
has to do with the operation and management of actual vineyards in antiquity. 
This is perhaps because, despite Mark's express mention of the specific 
features of an operational vineyard-the palisade, collecting vat, and 
watchtower-, these have no role to play in the course of the narrative itself. 
The realistic aspects of the story have been overpowered by the theological 
reading that Mark or Mark's predecessors gave to it. 

The fact that it is a vineyard that is involved provides one of the 
warrants for Mark's citation of Isa 5:1-7. But the mention of a vineyard 
would normally conjure up other associations to the ancient auditor. 
Viticulture was one of the most capital intensive of agricultural enterprises, 
requiring land with a sufficiently good water supply to merit its cultivation, 
various livestock and equipment (oxen, draft donkeys, ploughs, amphorae, 
etc.), and a range of installations including a palisade, terracing, a reed 
plantation for stakes, sources of manure, pressing installations, storage rooms 
for amphorae, a watch-tower, and farm houses for the workers and 
supervisors. And since such agricultural estates were normally self-sufficient, 
they required grain-producing land to support the workers. 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 21 

Viticulture was also the most labour intensive of pursuits. By Cato' s 
estimate a typical vineyard of 100 iugera (25 .3 ha.) required an overseer, a 
housekeeper, 10 labourers, a ploughman, a mule-driver, a willow or reed
worker, and a swineherd-16 in all (Cato, de Agri Cultura 11.1). Only about 
one-third of that number was required for the operation of an olive grove, and 
even fewer for grain producing land of the same size. 24 Moreover, viticulture 
required specialized labour capable of maintaining a valuable perennial crop 
that needed constant attention, expert pruning, grafting, trenching, irrigation, 
transplantation, and so forth, in order to insure maximum productivity. 
Columella insists that it is well worth the investment to pay a high price for an 
expert vinedresser-slave (De re rustica 3.3.8), since neglected vineyards "use 
up many days of toil and put a constant drain on the coffers of the proprietor" 
in order to rehabilitate (De re rustica 3.3.5) 

Despite the costs, ancient estimates of normal productivity and prices 
suggest that vineyards yielded significantly higher profits than wheat 
farming. 25 Roman gentlemen such as Cato and Columella both rate viticulture 
as the best and most lucrative form of agriculture. For it to be profitable, 
however, vineyards had to be located nearby urban centres where their 
product was consumed, or sufficiently close to seaports from which wine 
could be exported. 26 

24 Richard Duncan-Jones, The Economy of the Roman Empire: 
Quantitative Studies (Cambridge: Cambridge University Press, 1974) 327-33 
points out that the calculations given by Cato and Columella are not always 
internally consistent, do not always take into account normal variation in soil 
types (and hence the amount of labour required) and at times exclude other 
costs and necessary operations. Thus they cannot be used with great 
confidence. See also K.D. White, "The Productivity of labour in Roman 
agriculture," Antiquity 39 (1965) 102-107. 

25 For an analysis of the sometimes conflicting ancient reports, see 
Duncan-Jones, The Economy of the Roman Empire, 33-59; Tim Unwin, 
Wine and the Vine: An Historical Geography of Viticulture and the Wine 
Trade (London and New York: Routledge, 1991) 107-11 0. 

26 Unwin, Wine and the Vine, 131 argues that the large number of 
amphorae with Spanish wine discovered at Monte Testaccio by the Tiber 
indicates that Spanish wine probably had a price advantage and was therefore 
imported to Rome. Daniel Sperber, Roman Palestine, 200-400, Money and 
Prices, 2d ed., with a supplement (Bar-Ilan Studies in Near Eastern 
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Without giving the size of the vineyard in question, Jesus' parable 
provides sufficient indications of the kind of operation involved. Since the 
average labour requirements for viticulture are about one labourer for every 
six iugera (or aroura), the fact that the story imagines several tenant-labourers 
implies a vineyard of somewhat more than the average size of seven iugera. 27 

The owner, evidently, was sufficiently well off not to have to farm the 
operation himself. His communication with his tenants via slaves is also an 
indicator of at least modest wealth. 

Both elaborations of the story, by Thomas and by Mark, are consistent 
with the supposition that the owner is wealthy. Thomas's designation of the 
owner as a "creditor" or "usurer" implies a degree of wealth beyond that of 
the ordinary agriculturist. And in the other interpretive stream both the 
identification of the owner with God (via Isa 5:1-2) and his ability to 
overpower and "destroy" the tenants imply an owner of considerable wealth 
and power. The supposition that the owner is rich, then, is the starting point 
both for Mark's identification of the man with God, and for Thomas' negative 
evaluation of the man as the villain of the piece. 

Which of the versions of the story accords best with ideological texture 
of other sectors of the Jesus tradition, in particular, those usually thought 
authentic? It is not difficult to see that Thomas's implied criticism of wealth, 
his rejection of the mechanisms of ownership and inheritance, and his 
inversion of the mechanism of status-displays, accords quite well with other 
portions of the Jesus tradition. 

Not only is the early Jesus tradition pervaded by sayings that appear to 
privilege poverty over wealth (Q 6:20b; 7:22; 12:22-21; 16:13; Mark 12:41-
44; James 2:5); there is also direct criticism of wealth and the wealthy: Q 
[6:24]; 12:16-20; Mark 10:24-25; James 1:10-11; 2:6; 5:1). The self-evident 
appropriateness of landholding patterns and the stability of inheritance are 
brought into question by the question about resurrection (Mark 12:18-27), as 

Languages and Culture; Ramat-Gan: Bar-Han University, 1991) 251 n. 28 
has shown that at the time ofDiocletian's price edict (301 CE) Egyptian wine 
had a considerable price advantage over than wine produced elsewhere. 

27 Columella's productivity and price calculations are based on a 
vineyard of 7 iugera (De re rustica 3.3.8). This corresponds generally to the 
size of vineyard mentioned in POxy XLVII 3354 (257 CE) [6 arourae]; POxy 
LV 3803 (411 CE) [8 arourae]; PRy! IV 583 (170 CE) [6 arourae], though 
smaller vineyards of 1.0 or 1.25 arourae are also attested. 
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Horsley has shown,28 and by injunctions such as Q 12:22-30, which counsels 
against acquisitiveness, and Q 12:33-34, which suggests that earthly 
treasures-the kinds of things that can be passed on to progeny-are fragile 
and transient. Mark's comment that those who have left all for Jesus' sake 
can expect to receive one hundredfold similarly undermine the usual 
expectations about the durability of land tenure and the stability of 
mechanisms of inheritance. The story of Lazarus and the rich man, regardless 
of its authenticity, presupposes that the wealthy and their families are 
ultimately without resources coram Deo. Of course, Luke has transformed 
this message into one that encourages Christian euergetism. 29 But beneath 
Luke's editing one can still see a much more biting criticism of wealth and the 
wealthy. 

The assumption of Mark, moreover, is that the absentee, cit)r-dwelling 
landowner possesses interests that ought to be defended against the rural, 
dangerous, and unpredictable tenants. Thomas makes no such assumption 
about the validity of absenteeism, since the owner is never vindicated. But 
Mark's view is at odds with many other aspects of the Jesus tradition, which 
interpret the city and its denizens negatively: urban institutions such as the 
agora (Q 7:31-34), plazas (Q 13:26), the courts (Q 12:58), and palaces (Q 
7:25) are places of rejection, danger, or simply the last place one would go to 
fmd revelation. On the contrary, one "goes out" to see John the Baptist (Q 
7:25-26). And the city, especially Jerusalem, is a place where prophets can 
expect death (Q 11:49-51; 13:34-35). 

It perhaps goes without saying that the use of retaliatory violence is 
hardly authorized by the early Jesus tradition. It might be pointed out as well 
that sayings such as Q 12:58, on settling quickly with one's creditor, point to 
a profound lack of confidence in quotidian mechanisms of legal redress. For 
the admonition does not even imagine that the hapless debtor might have a 
case to make in his defence. It is simply assumed that once one arrives at the 
court-{)f course, located in a city-and once the judicial wheels have begun 
to turn, imprisonment and loss will be inevitable. Q 12:58 makes precisely the 

28 Richard A. Horsley, Jesus and the Spiral of Violence: Popular 
Jewish Resistance in Roman Palestine (San Francisco: Harper & Row, 
1987), 236-37. 

29 See Anna Janzen, Der Friede im lukanischen Doppelwerk vor dem 
Hintergrund der Pax Romana (Ph.D. diss., University of St. Michael's 
College, 2001 ). 
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same assumptions about the effectiveness of mechanisms of debt-recovery 
that Mark's parable does, but it does so from precisely the opposite socio
economic perspective, that of the small agriculturist. Both agree that violence 
of various sorts are part and parcel of economic extraction, but Q 12:58 
hardly looks with favour on the mechanism. 

Finally, the way in which status-displays are assumed to be effective 
and, in the end, reinforced by Mark's use of Ps 117 is in stark contrast to the 
ideological texture of much of the early Jesus tradition. Not only do we have 
express admonitions that counsel against status display and status 
maintenance (Q 6:29; 14:11; Matt 6:1-4, 5-6, 16-18; Luke 14:7-11) and 
criticism of those who engage in such practices (Q 12:43; Mark 12:38-39), 
but the topic of several of Jesus' parables have to do with the ineffectiveness 
of status displays. 30 

On every register, the ideological texture of the Synoptic version of the 
parable of the Tenants is remarkably out of keeping with that of other sectors 
of the early Jesus tradition, while the texture of Thomas' version seems much 
more coherent wi~ it. It is in fact the Synoptic version's endorsement of 
ownership, inheritance, retaliatory violence, and status display that made it so 
serviceable for other ideological purposes, and which created so 
overwhelming an inertia. Thomas's resistance to these values perhaps 
accounts for the relatively swift disappearance of his line of interpretation, 
which fared badly in a post-Constantinian environment where ownership, 
inheritance, violence, and status were part of the normal order of things. And 
yet, I suggest, it is Thomas' story of the failure of status and privilege at a 
crucial moment that best accords with the general ideological texture of the 
early Jesus tradition. Despite the Synoptic account and the interpretative 
inertia that sustains it, it is Thomas' nose that is the straighter. 31 

30 John S. Kloppenborg, "The Dishonoured Master (Luke 16,1-8a)," 
Bib 70 (1989) 474-495; David Landry and Ben May, "Honor Restored: New 
Light on the Parable of the Prudent Steward (Luke 16: 1-8a)," JBL 119 (2000) 
287-309; Willi Braun, Feasting and Social Rhetoric in Luke 14 (SNTSMS 
85; Cambridge and New York: Cambridge University Press, 1995). 

31 I would like to thank William Amal, Ron Cameron, Stephen J. 
Patterson, and Hami Verbin for helpful criticisms of this paper. 
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Present: Robert Culley, Steven Muir, David Bergen, Dietmar Neufeld, Anne 
Moore Steve Wilson, John L. McLaughlin, Ehud Ben Zvi, Eileen Schuller, 
Collee~ Shantz, Edith M. Humphrey, John Marshall, Peter Richardson, John F. 
Hannan, Harold Remus, Tony Chartrand-Burke, Keir Hammer, David Jobling, 
Terry Donaldson, John Kloppenborg, Daniel Smith, Richard Ascough, Fred 
Wisse, J. Richard Middleton, Wayne 0. McCready, Rebecca Idestrom, Michel 
Desjardins, William Morrow, Jo-Ann Brant, Kimberly Stratton, Phil ~arlan~, 
Wendy Cotter, Joyce Rilett Wood, James W. Knight, Jean-Fran~ois Racme, B1ll 
Richards Willi Braun, Kathleen I. Green, Ian Scott, Philippa Carter, Alex 
Damm, Bob Webb, Leif E. Vaage, Alicia Batten, Zeba Crook, Christopher 
Zoccali, P. L. Griffiths, 11-Sung Andrew Yun, Eric Schantz, Ken Fox, Karen 
Eliasen, Mary Louise Mitchell 

1. Approval of the Agenda . 
The agenda was approved as circulated, with one change: under pomt 10, the 
addition of a report by Richard Ascough (Marshall/Remus). 

2. Approval of the Minutes 
The minutes of the last Annual General Meeting (May 25, 2000) were 
approved as circulated (Wilson/ Ascough). 

3. President's Report 
John K.loppenborg Verbin thanked those present for having. come, a.nd 
Executive members for their work. He went on to note that the soc1ety rematns 
in good health. 

4. Executive Secretary's Report 
Michel Desjardins announced the dates of the CSBS meeting at next year's 
Congress, set to take place at the University of Toronto: Sunday, May 26 
through Tuesday, May 28 (Congress dates are May 25 to June 1). 

He announced that the society brochure would be updated to reflect changes to 
the Executive, and he encouraged members to send him suggestions for other 
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changes. He then reported on two other groups with whom the CSBS has strong 
links: 

a) Concerning the Humanities and Social Sciences Federation of Canada 
(HSSFC), which now represents more than 24,000 researchers in 67 learned 
societies (including ours) and 69 universities and colleges across Canada 
(http:! lwww. hssfc. cal), one noteworthy point is that membership fees have 
increased (for the first time), from $7 to $10 per year for the first 224 members, 
and from $6 to $8 for members over that number. What we see ("get") most 
visibly for our participation in this group is the opportunity to meet with other 
societies at the HSSFC-sponsored Congress. What is not so evident is a range 
of other valuable elements: (a) the Aid to Scholarly Publications Program 
managed by HSSFC (and funded by SSHR.CC), which is responsible for 
subsidizing about 140 books per year; and (b) the lobbying done by.HSSFC on 
our behalf with the Federal politicians (e.g., Breakfasts on the Hill, ongoing 
support for learned journals), and with SSHRCC (for new money for research, 
and to keep Congress travel grants). HSSFC intends to increase its efforts to 
provide more direct services to the societies (e.g., helping to provide 
membership databases). 

b) Concerning the Canadian Corporation for Studies in Religion (CCSR): the 
fees are capped this year ($25/year for full members; $21/year for student and 
un/underemployed). The CCSR serves us well by offering a venue for 
publishing articles (Studies in Religion/Sciences religieuses-e.g., the last 
issue included revised versions of last year's 2 student essay prize papers)-and 
books (particularly through the series ESCJ, edited by Peter Richardson). Peter 
Richardson added that, in addition to the two books published in this series last 
year (the Richardson Festschrift and Terry Donaldson's Religious Rivalries and 
the Struggle for Success in Caesarea Maritima), one was forthcoming by John 
Marshall: Parables of War: Reading John's Jewish Apocalypse. Other ongoing 
services provided by the CCSR include the Congress Combined Program (for 
which they pay), an expanding and ever-informative website 
(http://www.ccsr.ca), and support for the Canadian Scholars' Reception at the 
SBL/ AAR. Moreover, active CCSR Board members include Margaret 
MacDonald (President), Nicola Denzey (Webmaster), Willi Braun (Managing 
Editor of SR) and Theodore de Bruyn (Book Publications Officer). One change: 
a student member is to be added to the Board this year, and will work closely 
with society student representatives. 

5. Student Member-at-Large's Reoort 
David Bergen reported on the special student session organized for the 
conference ("Expectations and Demands: Surviving as a Biblical Scholar in the 
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2Pt Century"), and encouraged members to pass along to his successor 
suggestions for next year. 

Student membership numbers are strong. Students currently comprise 76 of the 
265 of the members, including 16 new members to be added this year. Ongoing 
work still needs to be done to inform students who are not members of the value 
of the society, and to serve the needs of student members even more effectively. 

Prize money for the student essay prizes will be raised, beginning next year, 
from $150 to $250 per winner, and every effort will be made to cover 
transportation costs for students living within North America to present their 
prize-winning essays at the Congress. 

6. Nominations 
On behalf of the rest of the Executive, Ehud Ben Zvi submitted the following 
slate for Executive positions: Fred Wisse as Vice-President (200 l-2002), Glen 
Taylor as Programme Coordinator (2001-2004), and Colleen Shantz as student 
Member-at-Large (2001-2002). With no other nominations corning from the 
floor, and following a motion that nominations close (Wilson/Harland), the 
three were acclaimed, then thanked for their willingness to serve the society. 

7. Programme Coordinator's Report 
Edith Humphrey thanked members for the high quality of the paper proposals 
that reached her this year, and encouraged members to consider participating as 
fervently next year. She encouraged members to submit proposals early, in both 
hard and electronic copy, when they receive the First Mailing in the Fall. 

She noted that in 2002 the two seminars (Religious Rivalries; Feminisms, 
Culture and the Bible) will continue, CSSR will take responsibility for the 
joint-society public lecture, and HSSFC is looking for joint-society proposals 
for sessions that address the topic of "Boundaries" (please send suggestions to 
the new Programme Coordinator [glen. taylor@utoronto. ca ]). 

A motion was made (Ben Zvi/Jobling) to thank Edith Humphrey for her three 
years of dedication, diligence and extraordinary care in her role as CSBS 
Programme Coordinator. 

8. Communications Officer's Report 
John McLaughlin reported on the following issues: 

* He encouraged members to consult the Society and Corporation websites 
(http://www.ccsr.calcsbsl~ http://www.ccsr.ca), noting that he welcomed 
feedback on the society website that he manages. 
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* He also urged members to continue to send him news to distribute to others 
via the society email list, and to ensure that he receive any changes in people's 
email addresses. 

* He noted the publication and distribution of this year's CSBS Bulletin, 
welcoming suggestions for changes in next year's edition. 

* He encouraged members to recommend outstanding books in Christian 
origins for consideration for the upcoming Beare Award, and outstanding books 
in Hebrew Bible/Old Testament and Ancient Near East, with formal 
notification of the awards to go out in the Fall in the First Mailing. Self
nominations are accepted, as are ongoing financial donations earmarked for 
these prizes. 

9. Treasurer and Membership Secretary's Report 
Dietmar Neufeld, acting as Membership Secretary and as Treasurer, touched on 
the following points in his overhead presentation: 

* He reviewed the membership changes and statistics, noting that 265 members 
were on the role for 2001 (including those to be nominated at this meeting). He 
then read this year's list of Nominees for Membership (William Anderson, 
Stephen Chambers, Nancy Frankel, Adrienne Gibb, Michael Gilmour, Daniel 
Graves, Kathleen Green, Melody Knowles, Mona LaFosse, Rodolfo Luna, Yvan 
Mathieu, Hisako Omori, Ken Penner, Todd Penner, Curtis Poyer, Eric Schantz, 
Kimberly Stratton, David Vanderhooft, Karen Williams, Il-Sung Andrew Yun, 
Christopher Zoccali, Andrew Wilson), and moved (Morrow/Humphrey) that 
they be accepted as members of the Society. The new members were welcomed 
into the Society. 

* He added that this year's travel funds, made possible by a SSHRCC grant of 
$4,755, were distributed to CSBS Congress participants at a ratio of 50% of the 
amount requested by students and 35% for others. 

* He then distributed and reviewed his financial report, including projected 
expenses and income. The finances remain healthy. He recommended, that, due 
to increases in HSSFC fees and likely upcoming increases in CCSR fees, as 
well as the small margin for error in keeping the books balanced, the Society 
raise membership fees. He made the motion (seconded by J. McLaughlin) that 
there be a $10 rate increase for full members, from $62 to $72, to be phased in 
over the next two years (with other rates remaining stable). The motion passed. 

* Wayne McCready reviewed the history of the Endowment Committee's work 
(chaired by himself, and also including Peter Richardson, Harold Remus and 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 29 

William Klassen): investing $56,425 with Merrill Lynch Canada in 1998, to 
ensure long-term financial health. The Society has a 30 year investment 
strategy that is reviewed annually by the Society ' s Executive on the 
recommendation of the Endowment Committee. Features of the investment 
plan include: (a) a commitment to long-term investment strategies for endowed 
funds; (b) a conservative approach to investment for an income and growth 
portfolio; (c) and a judicious use of interest from the investments. The portfolio 
market evaluation in May 2000 was $65,601; this May it reached $72,640, 
despite the flat performance of mutual funds. 

* The Treasurer thanked the Endowment Committee for their work, then 
moved (Neufeld!Morrow) that his report be received and approved. 

* On behalf of Society members at large, John Kloppenborg Verbin thanked the 
Treasurer for his hard work in taking over the duties of office this year. 

10. Other Business 
Richard Ascough reminded members of (Lilly-sponsored) grants available 
through the Wabash Center for Teaching and Learning in Theology and 
Religion (http://www. wabashcenter. wabash.edul). 

John Kloppenborg Verbin thanked everyone for their participation, the 
members of the Executive for their work, and in particular Edith Humphrey 
and David Bergen, outgoing members of the Executive, for their years of 
service. 

11. Adjournment 

Dietmar Neufeld then moved (seconded by P. Richardson) that the meeting be 
adjourned. 

(Minutes prepared by Michel Desjardins, June 4, 2001) 
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Fiscal year 1 Sept. 2000-31 Aug. 2001 Restricted Funds: 
Capital Income 

The following amounts have been audited. The full audited report 
on hand 

General Endowment: 
is available to any member of the CSBS/SCEB upon request to the Opening Balances 1 Sept. 2000 7,078 0 
treasurer. Donations 1,180 

Investment Income: 660 

General Fund Interfund Transfers (660) 
Closing Balances 31 Aug. 200 1 8,258 0 

Opening Balance: 3,831 

Beare Award: 
Revenue: Opening Balances 1 Sept. 2000 11,972 202 
Membership Dues 10,877 Donations 100 

SSHRC Travel Grant 4,755 Investment Income 1,034 

CSBS Dinner 2,366 Expenditures (500) 

Subscription 71 
Interfund transfers (700) 
Closing Balances 31 Aug. 2001 12,072 36 

TOTAL 18,069 

Expenses: Craigie Fund: 
Accounting and Auditing 956 Opening Balances 1 Sept. 2000 14,847 1,069 

Bank Charges 159 Donations 200 

Computer Software 308 Investment Income 1,286 

CSBS Dinner 2,590 Expenditures {3 ,071) 
Interfund transfers 716 

HSSFCAGM 287 Closing Balances 31 Aug. 2001 15,047 0 
Dues and Memberships 2,730 
Executive 5,044 
Member Travel 4,698 Founders Prize: 

Office, Printing and Postage 2,110 Opening Balances 1 Sept. 2000 6,168 135 

Secretarial 50 
Donations 250 
Investment Income 541 

Subscriptions (SR) 5,686 Interfund transfers (650) 
Teleconference 293 Closing Balances 31 Aug. 2001 6,418 26 

TOTAL 24,911 

Revenue Over Expenses: (6,842) Jeremias Prize: 
Opening Balances 1 Sept. 2000 6,631 76 
Donations 100 

lnterfund Transfers: 3,368 Investment Income 575 
Expenditures (150) 

Closing Balance: 357 Interfund transfers (500) 
Closing Balances 31 Aug. 2001 6,731 1 
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Capital 

Publication Fund: 
Opening Balances 1 Sept. 2000 1,406 
Donations 150 
Investment Income 
Interfund transfers (1,000) 
Closing Balances 31 Aug. 2001 556 

Scott Award: 
Opening Balances 1 Sept. 2000 1,173 
Donations 350 
Investment Income 
Expenditures 
Interfund transfers 
Closing Balances 31 Aug. 2001 1,523 

Student Research: 
Opening Balances 1 Sept. 2000 1,283 
Donations 0 
Investment Income 
Interfund transfers 
Closing Balances 31 Aug. 2001 1,283 

Wagner Award: 
Opening Balance 1 Sept. 2000 10,243 
Donations 50 
Investment Income 
Expenditures 
Interfund transfers 
Closing Balances 31 Aug. 2001 10,293 

TOTALS 
Opening Balances 1 Sept. 2000 60,801 
Donations 2,380 
Investment Income 
Expenditures 
Interfund transfers (1,000) 
Closing Balances 31 Aug. 200 1 62,181 

Income 
on hand 

1 

84 
(50) 
35 

108 

116 
(500) 
276 

0 

139 

Ill 
(250) 

0 

205 

883 
(500) 
(550) 

38 

1,935 

5,290 
(4,721) 
(2,368) 

136 

Membership News 

Recent Books: 

Duhaime, Jean and Guy-Robert St-Arnaud, dir. La peur des sectes. Montreal: 
Fides, 2001. 

Halpern, Baruch. David's Secret Demons: Messiah, Murderer, Traitor, King. 
The Bible in Its World. Grand Rapids: Eerdmanns, 2000. 

---, with I. Finkelstein and D. Ussishkin. Megiddo 111. The 1992-1996 
Seasons. Tel Aviv: Institute of Archaeology, 2000. 

Jobling, David, Tina Pippin and Ronald Schleifer, eds. The Postmodern Bible 
Reader. Oxford: Blackwell, 2001. 

Kloppenborg, JohnS., with James M. Robinson and Paul Hoffmann, eds. The 
Sayings Gospel Q in Greek and English with Parallels from the Gospels 
of Mark and Thomas. Biblical Exegesis and Theology 30. Leuven: 
Uitgeverij Peeters, 2001. 

---, :with James M. Robinson and Paul Hoffmann, eds. The Critical 
Edition of Q: A Synopsis, Including the Gospels of Matthew and Luke, 
Mark and Thomas, with English, German and French Translations of Q 
and Thomas. Hermeneia Supplements. Leuven: Uitgeverij Peeters; 
Minneapolis: Fortress Press, 2000. 

Knoppers, Gary, and Gordon McConville, eds. Reconsidering Israel and 
Judah: The Deuteronomistic History in Recent Thought. Sources for 
Biblical and Theological Study 8. Winona Lake: Eisenbrauns, 2000. 

MacDonald, Margaret Y. Colossians and Ephesians. Sacra Pagina. 
Collegeville: The Liturgical Press, 2000. 

McLaughlin, John L. The marzea}J in the Prophetic Literature: References and 
Allusions in Light of the Extra-Biblical Evidence. VfSup 86. Leidenl 
Boston!Koln: E. J. Brill, 2001. 

Provan, lain. Ecclesiastes and Song of Songs. NIV Application Commentary. 
Grand Rapids: Zondervan, 2001. 

Reinhartz, Adele. Befriending the Beloved Disciple: A Jewish Reading of the 
Gospel of John. New York: Continuum, 2001. 

Van Dam, Cornelius. Perspectives on Worship, Law and Faith: The Old 
Testament Speaks Today. Kelmscott, Australia: Pro Ecclesia, 2000. 

Zerbe, Gordon, ed. Reclaiming the Old Testament: Essays in Honour of 
Waldemar Janzen. Winnipeg: C:MBC Publications, 2001. 

Recent Articles, Chapters, Conference Proceedings: 

Ascough, Richard. "Matthew and Community Formation." In The Gospel of 
Matthew in Current Study: Studies in Memory of William G. 
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Thompson, S.J. Ed. David E. Aune, 96-126. Grand 
Rapids/Cambridge: Eerdmans, 2001. 

Ben Zvi, Ehud. "Shifting the Gaze: Historiographic Constraints in Chronicles 
and Their Implications." In The Land that I Will Show You: Essays on 
the History and Archaeology of the Ancient Near East in Honor of J. 
Maxwell Miller, ed. M. Patrick Graham and J. Andrew Dearman. 
JSOTSup 343, 38-60. Sheffield: JSOT Press, 2001. 

___ . "About Time: Observations About the Construction of Time in the 
Book of Chronicles," HBT22 (2000) 17-31. 

Cotter, Wendy. "Cornelius, the Roman Army and Religion." In Religious 
Rivalries and the Struggle for Success in Caesaria Maritima, ed. 
Terrence L. Donaldson. ESCJ 8, 279-301. Waterloo: Wilfred Laurier 
Press, 2000. 

___ . "Greco-Roman Apotheosis Traditions." In The Gospel of Matthew in 
Current Study: Studies in Memory of William G. Thompson, S.J., ed. 
David E. Aune, 127-53. Grand Rapids/Cambridge: Eerdmans, 2001. 

___ . "Mark's Hero of the Twelfth-Year Miracles: The Healing of the 
Woman with the Hemorrhage and the Raising of Jairus' Daughter (Mk 
5:21-43)." In A Feminist Companion to Mark, ed. Amy-Jill Levine, 
54-78. London: Sheffield Press, 2001. 

Couturier, Guy. "Quelques observations sur le BYTDWD de la stele arameenne 
de Tel Dan." In The World of the Arameans 11: Studies in History and 
Archaeology in Honour of Paul-Eugene Dion, ed. P. M. M. Daviau, J. 
W. Wevers and M. Weigl. JSOTSup 325, 72-98. Sheffield: Sheffield 
Academic Press, 2001. 

___ . "Roland de Vaux." In Penseurs et apotres du XXe siecle, dir. Jean 
Genest, 496-522. Montreal: Fides, 2001. 

D'Angelo, Mary Rose. "Perfect Fear Casteth Out Love: Reading, Citing and 
Rape." In Sexual Diversity and Catholicism. Ed. Patricia Jung. 
Collegeville, tvfN: Liturgical Press, 2001. 

__ . "Intimating Deity in the Gospel of John: Theological Language and 
'Father' in Prayers of Jesus," Semeia 85 (2001) 59-82. 

Denzey, Nicola. "Genesis Exegetical Traditions in the Trimorphic 
Protennoia," Vigiliae Christianae 55 (2001) 20-44. 

___ . "What Did the Montanists Read?" HTR, forthcoming. 
___ . "The Jesus Seminar: A Classroom Exercise," JITR 4/1 (2001) 23-27. 
Desjardins, Michel. "Teaching with the Guide to the Study of Religion," ARC 

29 (2001) 139-50. 
Donaldson, Terrence. "What I Learned Teaching NT 101," TJT 16 (2000) 

251-65. 
___ . "Introduction to the Pauline Corpus." In The Oxford Bible 

Commentary, ed. John Barton and John Muddiman, 1062-83. Oxford: 
Oxford University Press, 2001. 
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Duhaime, Jean. "Pluralisme religieux et risque sectaire dans les Forces armees 
canadiennes." Dans La peur des sectes, dir. Jean Duhaime and Guy
Robert St-Arnaud, 143-59. Montreal: Fides, 2001. 

Ehrlich, CarlS. "Onomastics." In Reader's Guide to Judaism, Michael Terry, 
ed., 459-60. Chicago: Fitzroy Dearborn, 2000. 

___ . "Moses, Torah, and Judaism." In The Rivers of Paradise: Moses, 
Buddha, Confucius, Jesus, and Muhammad as Religious Founders, ed. 
D. N. Freedman and M. J. McClymond, 11-119, 659-63. Grand 
Rapids: Eerdmans, 2001. 

___ . "The bytdwd-Inscription and Israelite Historiography: Taking Stock 
after Half a Decade of Research." In The World of the Arameans II: 
Studies in History and Archaeology in Honour of Paul-Eugene Dion, 
ed. P. M. M. Daviau, J. W. Wevers and M. Weigl. JSOTSup 325, 57-
71. Sheffield: Sheffield Academic Press, 200 1. 

___ ,with Aren M. Maeir. "Tel Zafit- 1999," Hadashot Arkheologiyot: 
Excavations and Surveys in Israel 112 (2000) 97*-98* (English), 122-
23 (Hebrew). 

___ ,, with Aren M. Maeir. "Excavating Philistine Gath: Have We Found 
Goliath's Hometown?" BAR 27/6 (2001) 22-31. 

Fee, Gordon D. "Wisdom Christology in Paul: A Dissenting View." In The 
Way of Wisdom: Essays in Honor of Bruce K. Waltke, ed. J. I. Packer 
and Sven Soderlund, 251-79. Grand Rapids: Zondervan, 2000. 

Gilmour, Michael. "Reflections on the Authorship of 2 Peter," Evangelical 
Quarterly 73 (2001) 291-309. 

Halpern, Baruch. "Center and Sentry. Megiddo's Role in Transit, 
Administration and Trade." In Megiddo III. The 1992-1996 Seasons, 
ed. I. Finkelstein, D. Ussishkin and B. Halpern, 535-75. Tel Aviv: 
Institute of Archaeology, 2000. 

___ . "The Gate at Megiddo and the Debate over the Tenth Century." In 
Congress Volume, Oslo 1998, ed. A. Lemaire and M. Sreb0. VTSup 
80, 79-121. Leiden: E. J. Brill, 2000. 

___ . "The Canine Cemetery of Persian Ashkelon: A Classical 
Connection?" In The Archaeology of Jordan and Beyond: Essays in 
Honor of James A. Sauer, ed. L. E. Stager, J. A. Greene, and M. D. 
Coogan, 133-44. Atlanta: Scholars, 2000. 

___ . "Yhwh, the Revolutionary? A Reflection on the Rhetoric of Justice 
and Redistribution in the Social Context of Dawning Monotheism." In 
Jews, Christians and the Theology of the Hebrew Scriptures, ed. A. 0. 
Bellis and Joel Kaminsky. Symposium Series, 179-212. Atlanta: 
Scholars, 2000. 

___ . "The State of Israelite History." In Reconsidering Israel and Judah. 
Recent Studies on the Deuteronomistic History, ed. G. N. Knoppers 
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---

and J. G. McConville. Sources for Biblical and Theological Study 8, 
540-65. Winona Lake: Eisenbrauns, 2000. 
. "The Taking of Nothing: 2 Kings 14:25, Amos 6:14 and the 
Geography of the Deuteronomistic History." In The World of the 
Arameans I: Biblical Studies in Honour of Paul-Eugene Dion, ed. P. 
M. M. Daviau, J. W. Wevers and M. Weigl. JSOTSup 324, 186-204. 
Sheffield: Sheffield Academic Press, 2001. 

Henderson, Ian. "'Salted with Fire' (Mark 9.42-50): Style, Oracles and 
(Socio)Rhetorical Gospel Criticism," JSNT 80 (2000) 44-65. 

Hobbs, T. Raymond. "Soldiers in the Gospels: A Neglected Agent." In Social 
Science Models for Interpreting the Bible, ed. J. J. Pilch, 328-48. 
Leiden: Brill, 2001. 

__ . "Hospitality and the 'Teleological Fallacy'," JSOT95 (2001) 3-30. 
. "The Political Jesus: Discipleship and Disengagement." In_ The Social 

---Setting of Jesus and the Gospels, ed. B. J. Malina, W. Stegemann and 
Gerd Theissen, forthcoming. Minneapolis: Augsburg!Fortress, 2001. 

Jervis, L. Ann. "Suffering in the Reign of God. The Persecution of Disciples 
in Q," NovT 44 (2001) 3-20. 

---. "All for Jesus. The Cause, Character and Role of Discipleship 
Suffering in Q," Pro Ekklesia (forthcoming). 

___ . "Accepting Afflicti.on. Paul's Preaching on Suffering." In The 
Character of Scripture. Moral Formation, Community and Biblical 
Interpretation. Grand Rapids: Eerdmans, at press. 

Jobling, David. "Methods of Modem Literary Criticism." In The Blackwell 
Companion to the Hebrew Bible, ed. Leo G. Purdue, 19-35. Oxford: 
Blackwell, 200 1. 

---. "Postmodern Pentecost: A Reading of Acts 2." In Postmodern 
Interpretations of the Bible-A Reader, ed. A. K. M. Adam, 207-17. St. 
Louis: Chalice, 200 1. 

Kloppenborg, John S. "Discursive Practices in the Sayings Gospel Q and the 
Quest of the Historical Jesus." In The Sayings Source Q and the 
Historical Jesus, Colloquium Biblicum Lovaniense XLIX, ed. Andreas 
Lindemann. BETL 158, 149-90. Leuven: Leuven University Press and 
Uitgeveri j Peeters, 200 1. 
. "Is there a New Paradigm?" In Festschrift for David R. Catchpole, 

--ed. C. M. Tuckett and David Horrell. NTSup 99, 23-47. 
Leiden/Boston!Koln: E. J. Brill, 2000. 

__ . "Dating Theodotos (CIJ II 1404)," JJS 51 (2000) 243-80. 
___ and Robert A. Derrenbacker, Jr. "Self-Contradiction in the IQP? A 

Reply to Michael Goulder," JBL 120 (2001) 57-76. 
Knoppers, Gary. "The Chronicler's History," "Chronicles," "The Deutero-

nomistic History," "Solomon." In Eerdmans Dictionary of the Bible, 
ed. D. N. Freedman. Grand Rapids: Eerdmans, 2000. 

I 
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"Is There a Future for the Deuteronomistic History?" In The Future 
ofthe Deuteronomistic History, ed. Thomas Romer. BETL 147, 119-
34. Leuven: Peeters, 2000. 
. "The Preferential Status of the Eldest Son Revoked?" In Rethinking 

---the Foundations: Historiography in the Ancient World and in the 
Bible: Essays in Honour of John Van Seters, ed. T. Romer and S. L. 
McKenzie. BZA W 294, 115-26. Berlin: de Gruyter, 2000. 
. Introduction to and Notes on 1 and 2 Chronicles. In The New Oxford 

--Annotated Bible, 576-670. New York: Oxford University Press, 2001. 
. "Sources, Revisions, and Editions: The Lists of Jerusalem's Residents 

--in MT and LXX Nehemiah 11 and I Chronicles 9," Textus 20 (2000) 
141-68. 

___ . "Intermarriage, Social Complexity, and Ethnic Diversity in the 
Genealogy of Judah," JBL 120 (2001) 15-30. 
. '"Great Among His Brothers', but Who is He? Heterogeneity in the 

--Composition of Judah," JHS 3/4 (2000) http:www.purl.org/jhs. 

---. "Rethinking the Relationship between Deuteronomy and the 
Deuteronomistic History: The Case of Kings," CBQ 63 (2001) 393-415. 

Knowles, Michael. '"Wide Is the Gate and Spacious the Road That Leads to 
Destruction': Matthew 7:13 in Light of Archaeological Evidence," 
Journal of Greco-Roman Christianity and Judaism 2 (200 1) 
http://www.jgrchj.com/. 
. "From Vulnerable to Venerable: Scriptural Perspectives on Aging and 

---the Elderly," McMaster Journal of Theology and Ministry 5 (2002) 
http://www.mcmaster.ca/ mjtm . 
. "Once More 'Lead Us Not Eis Peirasmon'." ExpTim (in press). 

LeMarquand, Grant. "New Testament Exegesis in (Modem) Africa." In The 
Bible in Africa: Transactions, Trajectories and Trends, ed. Gerald 0. 
West and Musa W. Dube, 72-102. Leiden: Brill, 2000. 

___ . "Bibliography of the Bible in Africa." In The Bible in Africa: 
Transactions, Trajectories and Trends, ed. Gerald 0. West and Musa 
W. Dube, 633-800. Leiden: Brill, 2000. 

__ . "The Bible and Africa(ns), and Africa(ns) and the Bible," BOTSA 10 
(2001) 16-20. 
with Eliud Wabukala. "Cursed Be Everyone Who Hangs on A Tree: 

---Pastoral Implications of Deuteronomy 21:22-23 and Galatians 3:13 in 
an African Context." In The Bible in Africa: Transactions, 
Trajectories and Trends, ed. Gerald 0. West and Musa W. Dube, 350-
59. Leiden: Brill, 2000. 

MacDonald, Margaret Y. "2 Corinthians." In The Oxford Bible Commentary, 
ed. John Barton and John Middiman, 1134-51. Oxford: Oxford 
University Press, 2001. 
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Morrow, William. "The Sefire Treaty Stipulations and the Mesopotamian 
Treaty Tradition." In The World of the Arameans III: Studies in 
Language and Literature in Honour of Paul-Eugene Dion, ed. P. M. M. 
Daviau, J. W. Wevers and M. Weigl. JSOTSup 326, 83-99. Sheffield: 
Sheffield Academic Press, 2001. 
. "Mesopotamian Scribal Techniques and Deuteronomic Composition. 

---Notes on Deuteronomy and the Hermeneutics of Legal Innovation,'' 
ZABR 6 (2000) 302-13. 

Provan, lain. "The terrors of the night: Love, sex and power in Song of Songs 
3." In The Way of Wisdom: Essays in Honor of Bruce K. Waltke, ed. J. 
I. Packer and S. K. Soderlund, 150-67. Grand Rapids, Zondervan, 
2000 . 

---. "1 and 2 Kings." In The New Oxford Annotated Bible, 3rd ed., ed. M. 
D. Coogan, 487-575. Oxford: Oxford University Press, 200J . 

---. "The Circle of life," Crux 37:1 (2001) 2-6. 
. "Holistic ministry," Crux 37:2 (2001) 22-30. 

Reimer, Andy M. "Rescuing the Fallen Angels: The Case of the Disappearing 
Angels at Qumran," Dead Sea Discoveries 7 (2000) 334-53. 

Reinhartz, Adele. "John 8:31-59 from a Jewish Perspective." In Remembering 
for the Future 2000: The Holocaust in an Age of Genocides, vol. 2. 
Ed. John K. Roth and Elisabeth Maxwell-Meynard, 787-97. New 
York: Pal grave, 2001. 

---. "The Greek Book of Esther." In The Oxford Bible Commentary, ed. 
John Barton et al., 642-49. Oxford: Oxford University Press, 2001. 
. "'And the Word was Begotten': Divine Epigenesis in the Gospel of 

--John." In Semeia 85 (1999): God the Father in the Gospel of John, ed. 
Adele Reinhartz, 83-103. 

---. "Reflections on Table Fellowship and Community Identity." In 
Semeia 86 (1999): Food and Drink in the Biblical Worlds, ed. Athalya 
Brenner and Jan Willem van Henten, 227-33. 

---. "Margins, Methods, and Metaphors: Reflections on A Feminist 
Companion to the Hebrew Bible," Prooftexts 20 (2000) 47-66. 

Schuller, Eileen. "Reflections on the Function and Use of Poetical Texts in the 
Dead Sea Scrolls." In Liturgical Perspectives: Prayer and Poetry in 
Light of the Dead Sea Scrolls, Proceedings of the Fifth International 
Symposium of the Orion Centre, 19-23 January, 2000, ed. Esther 
Chazon and A vital Pinnick. Leiden: Brill (at press). 

___ . "Prayer in the Dead Sea Scrolls." In Into God's Presence: Prayer in 
the New Testament, ed. Richard Longenecker, 642-49. Grand Rapids: 
Eerdmans, 200 1. 

---. "Worship, Temple and Prayer in the Dead Sea Scrolls." In Judaism 
in Late Antiquity, Part 5, Volume I, The Judaism of Qumran: A 
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Systemic Reading of the Dead Sea Scrolls, ed. Alan Avery-Peck, Jacob 
Neusner and Bruce Chilton, 642-49. Leiden: Brill, 2001. 
. "Some Contributions of the Cave Four Manuscripts (4Q427-432) to 

---the Study of the Hodayot," Dead Sea Discoveries 8 (2001) 278-87. 
Scobie, Charles H. H. "History of Biblical Theology." In New Dictionary of 

Biblical Theology, 11-20. Leicester, England/Downers Grove: Inter-
Varsity Press, 2000. 

Van Dam, Cornelius. "Behind the Curtain: The Gospel of the Holy of Holies," 
Modern Reformation 10:1 (2001) 8-12. 

Webb, Robert L. "Jesus' Baptism: Its Historicity and Implications," BBR 10 
(2000) 261-309. 
and Darrell L. Bock. "Introduction to the ffiR Jesus Group," BBR 10 ---
(2000) 259-60. 

Yorke, Gosnell L. "The Bible in the Black Diaspora: Links with African 
Christianity." In The Bible in Africa: Transactions, Trajectories and 
Trends, ed. Gerald 0. West and Musa W. Dube, 127-49. Leiden: Brill, 
2000. 

Zerbe, Gordon. "Forgiveness and the Transformation of Conflict: The 
Continuity of a Biblical Paradigm." In Reclaiming the Old Testament: 
Essays in Honour of Waldemar Janzen, ed. Gordon Zerbe, 235-58. 
Winnipeg: CMBC Publications, 2001. 

Appointments, Promotions, Awards, Honors: 

Ascough, Richard. Queen's University Advisory Research Committee ~~t: 
"Voluntary Associations and Christian Community FormatiOn tn 
Greco-Roman Antiquity." 

Batten, Alicia. Grant from the Wabash Center for Teaching and Learning in 
Theology. 

Crook, Zeba. Ontario Graduate Scholarship. 
. Catholic Biblical Association Memorial Stipend. 

Derrenbacker, Robert A., Jr. Ordained Deacon in the Anglican Church of 
Canada (May 6, 2001). 
. Part-time Assistant Curate in the West Toronto Deanery (September ---
1, 2001). . 

Desjardins, Michel. Wilfrid Laurier University's Award for Teachmg 
Excellence (2001). 
. 3M Teaching Fellow (2001). 

---. Promotion to Full Professor. 
Donaldson, Terrence. Adjunct Faculty Member, Centre for the Study of 

Religion, University of Toronto. 
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. Research Grant from the Social Sciences and Humanities Research ---
Council of Canada: "Gentilization in Judaism and Early Christianity." 

___ . Honorary Doctor of Canon Law, College of Emmanuel and St. Chad, 
Saskatoon . 

Duhaime, Jean. Skirball Visiting Fellow, Oxford Centre for Hebrew and 
Jewish Studies (Sept. 2001 - Jan. 2002). 
. CBA Visiting Professor, Ecole Biblique et Archeologique Fran~aise 

--de Jerusalem (Feb. -May 2002). 
Ehrlich, Robert A. Visiting Professor in Bible and Jewish Biblical 

Interpretation, Hochschule fiir Jiidische Studien, Heidelberg, Germany, 
2000-01 . 

Fox, Kenneth A. Assistant Professor of New Testament, Alliance Biblical 
Seminary, Manila (Philippines). 

Harland, Philip A. Assistant Professor, History of Christianity, . Concordia 
U Diversity. 

Henderson, Ian. 2001-2002 DAAD Gastprofessur, Universitat Erfurt. 
Irwin, Brian P. Assistant Professor of Old Testament, Alliance Theological 

Seminary - NYC. 
Jervis, L. Ann. Promoted to Full Professor. 
Jobling, David. Second three-year term (2002-4) as General Editor of Semeia. 
Kloppenborg, John S. Professor of Religion, Institute for Antiquity and 

Christianity, Claremont Graduate University. 
. Visiting Professor of Religion, University of Calgary. 

---. 2001 Francis W. Beare Book Prize (for Excavating Q), Canadian 
Society of Biblical Studies. 

LeMarquand, Grant. Nelson Burr Prize, honorable mention, awarded July 
2000 by The Historical Society of the Episcopal Church to recognize the 
special theme issue entitled "Essays on the Anglican Church in China, 
1844-1997" LXVII, #2, June 1998. 

MacDonald, Margaret Y. President, Canadian Corporation for Studies in 
Religion. 

McLaughlin, John L. Wheeling Jesuit University Summer Research Grant, 
May-August, 2001. 
. Promoted to Associate Professor (effective July, 2002) and granted 

---tenure (effective 2003), Wheeling Jesuit University. 
___ . Appointed Assistant Professor of Old Testament/Hebrew Bible, 

Faculty of Theology, University of St. Michael's College (July 1, 2002). 
Mitchell, Matthew W. Awarded "University Fellowship" at Temple University, 

September 200 1. 
Morrow, William. Lilly Theological Research Grant: ATS Faculty Fellowship, 

2001-2002. 
Muir, Steven. 10-month appointment in Religious Studies, University of 

Lethbridge. 
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Provan, lain. The Lund Lectures, North Park Theological Seminary, 
September 2001 : 1. The Death ofBiblical History?: A Critical Review~ 

2. Knowing and Believing: Faith in the Past. 
Racine, Jean-Fran~ois. Professeur regulier et directeur du module de theologie, 

Universite du Quebec a Chicoutimi. 
Schuller, Eileen. Convocation Address, October 2001, at Concordia University 

College, Edmonton. 
. Annual R T. Orr Lecture at Huron University College, University of 

---Western Ontario. 
Webb, Robert L. Research Professor in New Testament, Tyndale Seminary. 

. Editor, Journal for the Study of the New Testament. 
_W_e_b-st-er, Jane S. Co-Chair, Society of Biblical Literature Committee for the 

Status of Women in the Profession. 
Wood, Joyce Rilett. Sessional Instructor at University of St. Michael's College, 

2001-2002. 
. Sessional Instructor at Huron University College, Spring term, 2002. 

Yorke, Gosnell L. Invited to give the Annual Founders' Day Lecture, United 
Theological College of the West Indies, University of the West Indies, 
Kingston, Jamaica (March 2001). 
. Elected an SNTS member (August, 2001). 

-Z-er_b_e_, Gordon. New Testament Editor, for the Believers Church Bible 
Commentary series (Herald Press), 

Dissertations Completed: 

Chartrand-Burke, Tony. "The Infancy Gospel of Thomas: The Text, its 
Origins, and its Transmission." Ph.D., University of Toronto, 2001. 

Fox, Kenneth A. "Paul's Attitude Toward the Body in Romans 6-8: Compared 
with Philo of Alexandria." Ph.D., University of St. Michael's 
Collegefforonto School of Theology, 2001. 

Gilmour, Michael. "The Significance of Parallels Between 2 Peter and Other 
Early Christian Literature." Ph.D., McGill University, 2000. 

Knowles, Melody D. "The Centrality of the Jerusalem Temple in the Religi~us 
Practice ofYehud in the Persian Period." Ph.D., Princeton Theological 
Seminary, 2001. 

Mitchell, Christine. "The Ideal Ruler as Intertext in 1-2 Chronicles and the 
Cyropaedia." Ph.D., Carleton University, 2001. 

Mitchell, Matthew W. "'I Will Go and Return.' Motion, Tension and the 
Uncertainty of Salvation in the Language and Literary Structure of the 
Book of Hosea." M.A., Memorial University of Newfoundland, 2000. 

Webster, Jane S. "Ingesting Jesus: Eating and Drinking in the Gospel of 
John." Ph.D., McMaster University, 2001. 
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Research in Progress: 

Ascough, Richard. Editor, Religious Rivalries and the Struggle for Success in 
Sardis and Smyrna. ESCJ. Waterloo: Wilfrid Laurier University Press. 

Batten, Alicia. James. 
___ . Voluntary Associations. 

Calvert-Koysis, Nancy. Monograph: Paul 's use of Abraham traditions in 
Galatians and Romans from a Foucauldian standpoint. 

Crook, Zeba. Dissertation: Patron-Client Language and Ancient Conversion 
Narratives. 

Damm, Alex. Ancient Rhetoric and the Synoptic Problem. 
___ . Virgil and the Shepherd of Hermas. 
Denzey, Nicola. Philosophy of the Emotions in Early Christianity. 
___ . Early Christian Cosmology. 

Desjardins, Michel. Preparing a Critical Edition of The Concept of our Great 
Power for the series Bibliotheque copte de Nag Hammadi. 

Duhaime, Jean. Collaboration a la traduction fran~aise de Florentino Garcia 
Martinez, Textos de Qumran. Madrid, Editorial Trotta, 4e ed. 

Fox, Kenneth A. "The Present Resurrection of the 'Inner Person' of the 
Baptized in Romans 6-8 Revisited." 

___ . "Anthony C. Thiselton over the Henneneutical Abyss." 
__ . "The Concept of Mind in Philo of Alexandria." 
Gilmour, Michael. Religion in Popular Culture. 
___ . The Bible in Bob Dylan's Writing (Trinity Press). 
Hammer, Keir E. Dissertation: "The Language of Rebirth in 1 Peter: Its Socio

Rhetorical Implications" (working title). 
Harland, Philip A. "Spheres of Contention, Claims of Preeminence: Rivalries 

Among Associations in Sardis and Smyrna." In Religious Competition 
and Coexistence in Sardis and Smyrna, ed. Richard Ascough. ESCJ. 
Waterloo: Wilfrid Laurier University Press, forthcoming. 

___ . "The Declining Polis? Religious Rivalries in Ancient Civic Context." 
In Religious Rivalries and Relations Among Pagans, Jews, and 
Christians, ed. Leif E. Vaage. ESCJ. Waterloo: Wilfrid Laurier 
University Press, forthcoming. 

___ . "Social Networks and Connections with the Elites in the World of the 
Early Christians." In Handbook of Early Christianity and the Social 
Sciences, ed. Anthony J. Blasi, Paul-Andre Turcotte and Jean Duhaime. 
Walnut Creek, CA: Alta Mira Press, forthcoming. 

___ . . "The. Ec~~omy of First Centmy Palestine: The State of Scholarly 
Discussion. In Handbook of Early Christianity and the Social 
Sciences, ed. Anthony J. Blasi, Paul-Andre Turcotte and Jean Duhaime. 
Walnut Creek, CA: Alta Mira Press, forthcoming. 

-- ~--- --
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Hobbs, T. Raymond. Warfare and Ideology. 
Idestrom, Rebecca G. S. Women as Biblical Interpreters. 
Jervis, L. Ann. At the Heart of the Gospel. Suffering in the Earliest Christian 

Message . Under contract with Eerdmans. 
K.loppenborg, John S. Ancient Viticulture in Palestine and Egypt. 

. Associations in the Graeco-Roman World. 
K.noppers, Gary. I Chronicles. Anchor Bible. New York: Doubleday, 

forthcoming. 
. "The Davidic Genealogy in Chronicles: Some Contextual Considera

---tions from the Ancient Mediterranean World," Transeuphratene 
. "An Achaemenid Authorization of the Torah in Yehud?" In Persia 

---and Torah: The Theory of Imperial Authorization of the Pentateuch, ed. 
James W. Watts. SBL Symposium Series. Atlanta: SBL Press. 

Knowles, Melody D. Monograph on Ancient Pilgrimage. 
MacDonald, Margaret Y. "Can Nympha Rule this House? The Rhetoric of 

Domesticity in Colossians." In Persuasion and Performance: Rhetoric 
and Reality in Early Christian Discourses, ed. Willi Braun 
(forthcoming). 
. "Was Celsus Right? The Role of Women in the Expansion of 

---Christianity." In Early Christian Families in Context: A Cross
Disciplinary Dialogue, ed. David Balch and Carolyn Osiek, 
forthcoming. 
. SSHRC Grant: "The Role of Women in the Christianization of the 
Roman Empire." 

McLaughlin, John L. The Parables of Jesus (under contract for Novalis Press). 
. The Prophets and Social Justice (in preparation for Novalis Press). 

---. "On the Translation ofi11l ('Be Intoxicated?')." 
---. Survey of Ancient Israelite Religion. 
Mitchell, Matthew W. Ph.D. Research: Paul's presentation of his "call" 

through an examination of the metaphors employed by him in 
discussing his apostolic status. 

Morrow, William. The Bible's Tradition of Protest Prayer: Eclipse and 
Recovery. 

Muir, Steven. Religious Rivalries in North Mrica. 
. Ritual in Early Christianity. 

Reinhartz, Adele. A thematic study of the Jesus film genre, for a book called 
Jesus of Hollywood (New York: Oxford). 
. Essays on the use of the Bible in contemporary fiction film, for a book 

---called Scripture on the Silver Screen (Louisville, KY: Westminster 
John Knox). 

Scobie, Charles H. H. Biblical Theology. 
Wood, Joyce Rilett. A series of papers on Jeremiah. 
__ . Editing of the Psalms. 
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. Isaiah in History and Biography. 
-Y-or-ke-, Gosnell L. Co-editing a volume for the United Bible Societies: Issues in 

Bible Translation in Africa. 
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Mt. Allison University 
63D York Street 
Sackville NB 
E4L 1G9 
(W) 506-364-2555 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 47 
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kbodner@tyndale.ca 

John Braganca 
2 Chaldean St. 
Scarborough ON 
M1M2B7 
(H) 416-332-1433 
j.braganca@utoronto.ca 

Jo-Ann Brant 
Dept. of Bible, Religion and Phil. 
Goshen College 
Goshen IN 46526 
(W) 219-535-7458 
(H) 219-534-5357 
(F) 219-535-7293 
joannab@goshen.edu 

Willi Braun 
Dept. of Comparative Literature 
Religion and Film/Media Studies 
University of Alberta 
347 Old Arts Bldg. 
Edmonton AB 
T6G 2E6 
(W) 780-492-2879 
(H) 780-435-8665 
(F) 780-482-2715 
willi. braun@ualberta.ca 

Schuyler Brown 
Faculty of Theology 
St. Michael's College 
81 St. Mary St. 

Toronto ON 
M5S 114 
(W) 416-766-1887 
(H) 416-241-5002 
(F) 416-926-7294 . 
schuyler. brown@utoronto.ca 

Susan Mader Brown 
Dept of Phil. & Religious Studies 
King's College 
266 Epworth Ave. 
London ON 
N6A2M3 
(W) 519-433-3491 
(H) 519-472-5763 
(F) 519-433-0353 
sbrown@julian. uwo.ca 

c 
Nancy Calvert-Koyzis 
Tyndale Seminary 
25 Ballyconner Ct. 
North York ON 
M2M4B3 
(W) 416-226-6620 
(H) 905-575-5745 
(F) 905-575-8940 
ncalkoy@aol.com 

Gerald Caron 
Atlantic School of Theology 
640 Francklyn St. 
Halifax NS 
B3H 3B5 
(W) 902-425-5494 
(H) 902-425-3798 
(F) 902-492-4048 

Donald A. Carson 
Trinity Evangelical Divinity School 
2065 Half Day Rd. 
Deerfield IL 60015 



48 CANADIAN SOCIETY OF BIBLICAL STIJDIES 

(W) 847-317-8081 
(H) 847-549-7168 
(F) 847-317-8141 

Philippa A. Carter 
3545 Eglinton Ave. W 
Toronto ON 
M6M 1V7 
pcarter@direct.com 

Ellen Case 
72 Babcombe Dr. 
Thornhill ON 
L3T 1N1 . 

(H) 905-889-6674 
ecase@chass. utoronto.ca 

Stephen Chambers 
Wycli.ffe College 
35 Charles St. #1102 
Toronto ON 
M4Y 1R6 
(H) 416-929-4888 
steve.chambers@utoronto. ca 

Anthony Chartrand-Burke 
120 Moore Ave. S. 
Waterloo ON 
N2J 1X2 
(H) 519-747-3380 
antburke@chass. utoronto.ca 

Frank Clancy 
23 Crestwood Dr. 
Cambridge ON 
N1S 3N8 
(H) 519-884-5565 
ardee45@hotmail.com 

David Cloutier 
Eberhard-Karls-Universitat 
Ludwig-Krapf-Str. 5/12 
Tubingen Germany 72072 

(H) 707-170-0521 
david.cloutier@student. unituebingen. de 

Alan Cooper 
Jewish Theological Seminary 
3080 Broadway 
New York NY 10027-4649 
(W) 212-678-8928 
(H) 973-762-2612 
(F) 212-678-8961 
amcooper@ix.netcom.com 

Jean-Yves Cossette 
4603 Rue Blain, Apt #301 -
QuebecQC 
G2B 5C6 
(H) 418-845-1081 
(F) 418-845-1081 
jyf.cossette@sympatico.net 

Wendy J. Cotter 
Dept. of Theology 
Loyola University of Chicago 
6525 North Sheridan Rd. 
Chicago IL 60626 
(W) 773-508-2350 
(H) 773-262-6619 
(F) 773-508-2292 
wcotter@wpo.it.luc.edu 

Robert Cousland 
Dept. of Classical, Near Eastern and 
Religious Studies 
University of British Columbia 
1866 Main Mall 
Vancouver BC 
V6T 1Z1 
(W) 604-822-4062 
(F) 604-822-9431 
cousland@interchange. ubc.ca 

Guy Couturier 
Faculte de Theologie 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 49 

Universite de Montreal 
CP 6128 Succ Centre-Ville 
Montreal QC 
H3C 3J7 
(W) 514-343-7026 
(H) 514-735-4812 
(F) 514-343-5738 

Claude Cox 
345 Grove St. East 
Barrie ON 
L4M2R6 
(W) 705-722-7155 
(H) 705-737-2272 
(F) 705-726-1076 
c.cox@sympatico.ca 

Zeba Crook 
Suite 1111, 30 Charles St. W 
Toronto ON 
M4Y 1R5 
(H) 416-964-8629 
zeba.crook@utoronto.ca 

Robert C. Culley 
Faculty of Religious Studies 
McGill University 
3520 University St. 
Montreal PQ 
H3A2A7 
(W) 514-398-8338 
(H) 514-695-9736 
(F) 514-398-6665 
robert.culley@mcgill.ca 

Anthony Cummins 
Canadian Theological Seminary 
4400 Fourth Ave. 
Regina SK 
S4TOH8 
(W) 306-545-1515 
(H) 306-586-4215 
(F) 306-545-1210 

tcummins@cbccts. ca 

Beverly White Cushman 
College of Emmanuel and St. Chad 
1337 College Drive 
Sakatoon SK 
S7NOW6 
(W) 306-975-1553 
(H) 306-343-5754 
(F) 306-934-2683 
cushmanb@sask. usask.ca 

D 
AlexDamm 
Unit 234, 3349 Mississauga Road, 
Mississauga ON 
L5L 1J7 
(H) 905-828-0040 
adamm@chass. utoronto.ca 

Mary R. D'Angelo 
Dept. of Theology 
University of Notre Dame 
Notre Dame IN 46556 
(W) 219-631-7040 
(H) 219-237-9032 
(F) 219-631-6842 
dangelo.2@nd.edu 

Phillip G. Davis 
Religious Studies 
University of Prince Edward Island 
Charlottetown PEl 
CIA 4P3 
(W) 902-566-0506 
(H) 902-894-9243 
(F) 902-566-0359 
davis@upei.ca 

Theodore de Bruyn 
408 Riverdale Ave. 
Ottawa ON 



50 CANADIAN SOCIETY OF BIBLICAL STUDIES 

KlS 1S2 
(W) 613-730-7841 
(F) 613-730-0782 
tdebruyn@cyberus.ca 

Christiana de Groot 
Dept. of Religion and Theology 
Calvin College 
3201 Burton SE 
Grand Rapids MI 49546 
(W) 616-957-7042 
(H) 616-248-2981 
cdegroot@calvin.edu 

Nicola Denzey 
Dept. of Philosophy and Religion 
Skidmore College 
Saratoga Springs NY 12866 
(W) 518-580-5404 
(H) 508-755-9954 
ndenzey@skidmore.edu 

Robert A. Derrenbacker 
Tyndale Seminary 
25 Ballyconner Ct. 
Toronto ON 
M2M4B3 
(W) 416-226-6620 
(H) 416-482-1228 
rderrenbacker@tyndale.ca 

Michel Desjardins 
Dept. of Religion and Culture 
Wilfrid Laurier University 
Waterloo ON 
N2L 3C5 
(W) 519-884-0710 
(H) 519-886-0386 
(F) 519-884-9387 
mdesjard@wlu.ca 

Lorenzo Di Tommaso 
Religious Studies Dept. 

McMaster University 
1280 Main St. W. 
Hamilton ON 
L8S 4Kl 
(W) 905-627-5784 
(F) 905-627-3608 
ditomml@mcmaster.ca 

Marie-France Dion 
Faculte de Theologie 
Universite de Montreal 
490 rue des Cedres 
Ste-Anne-des-Plaines PQ 
JON lHO 
(W) ( ) 343-2433 
(H) ( ) 478-1130 
dioma@magellan. umontreal.ca 

Paul E. Dion 
312 Old Post Rd. 
Waterloo ON 
N2L 5C2 
(H) 519-725-3581 
pauldion@golden. net 

Terrence L. Donaldson 
Wycliffe College 
5 Hoskin Ave 
Toronto ON 
M5S 1H7 
(W) 416-946-3537 
(H) 416-691-5786 
(.F) 416-946-3545 
terry .donaldson@utoronto.ca 

Michael W. Duggan 
Religious Studies 
St. Mary's College 
14500 Bannister Rd. SE 
Calgary AB 
T2X 1Z4 
(W) 403-253-3720 
(F) 403-531-9136 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 51 

michael.duggan@stmc.ab.ca 

Jean Duhaime 
Faculte de Theologie 
Universite de Montreal 
CP 6128 Succ Centre-Ville 
Montreal PQ 
H3C 3J7 
(W) 514-343-7261 
(H) 514-747-1375 
(.F) 514-343-5738 
jean.duhaime@umontreal.ca 

Nelsona C. Dundas 
Beachville Pastoral Charge 
POBox228 
Beachville ON 
NOJ lAO 
(W) 519-423-6684 
(H) 519-423-6684 
nelsona.dundas@sympatico.ca 

Patricia Dutcher-Wails 
Knox College 
59 St. George St. 
Toronto ON 
M5S 2E6 
(W) 416-978-2789 
(H) 416-978-2789 
(.F) 416-971-2133 
p.dutcher.walls@utoronto.ca 

E 
Brad Eastman 
North American Baptist College 
11525-23 Ave 
EdmontonAB 
T6J 4T3 
(W) 780-431-5211 
bradeastman@mac.com 

Lowell E. Eckert 

12741-231 Street 
Edmonton AB 
T5S 2C2 
(W) 780-479-9313 
(H) 780-451-9262 
(.F) 780-474-1933 
leckert@concordia.ab.ca 

CarlS. Ehrlich 
Division of Humanities 
York University 
Toronto ON 
M3J 1P3 
(W) 416-736-2100 
(H) 416-661-9287 
(.F) 416-736-5460 
ehrlich@yorku.ca 

Karen Eliasen 
Faculty of Theology 
St. Paul University 
223 Main St. 
Ottawa ON 
KlS 1C4 
(W) 613-236-1393 
(H) 613-248-2316 
kelia068@uottawa.ca 

Daniel Epp-Tiessen 
Canadian Mennonite University 
500 Shaftesbury Blvd. 
WinnipegMB 
R3P 2N2 
(W) 204-487-3300 
(H) 204-779-2353 
(F) 204-831-5675 
depptiessen@cmu.ca 

Nancie Erhard 
General Delivery 
Centre Burlington NS 
BON lEO 
(H) 902-757-0986 



52 CANADIAN SOCIETY OF BIBLICAL STUDIES LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 53 

ne55@columbia.edu gfee@primus.ca 48 Wentworth Ave. agignac@mediom.qc.ca 
Toronto ON 

Lyle M. Eslinger Robert Forrest (H) 416-250-5170 William K. Gilders 
Dept. of Religious Studies Arts and Sciences nancyfrankel@rogers.com Department of Religion 
U Diversity of Calgary Nipissing University Emory University 
Calgary AB 100 College Dr., Box 5002 Stanley B. Frost Callaway S214 
T2N 1N4 North Bay ON History of McGill Project Atlanta GA 30322 
(W) 403-220-3281 P1B 8L7 McGill University (W) 404-727-1826 
(H) 403-932-3025 (W) 705-474-3461 3459 McTavish St. (H) 404-633-4963 
(F) 403-284-0848 (F) 705-4 7 4-3072 Montreal QC (F) 404-727-7597 
eslinger@ucalgary .ca H3A 1Y1 wgilder@emory .edu 

Marianne Fournier (W) 514-398-7460 

F 3 23 Ave. Danis (H) 514-489-3763 Michael Gilmour 

Stephen Fai Cornwall ON (F) 514-398-7193 Providence College 

School of Architecture K6H5E8 Otterburne MB 

Carleton University (H) 613-937-0846 G ROA 1GO 

1125 Colonel By Dr. (F) 613-932-7769 
Lloyd Gaston (W) 204-433-7488 

Ottawa ON andrel@cnwl. igs. net 
Vancouver School of Theology (H) 204-269-0366 

K1S 5B6 6000 Iona Dr. · (F) 204-433-7158 

(W) 613-520-2600 Douglas J. Fox Vancouver BC mgilmour@providence.mb.ca 

(H) 613-747-4481 304-1 Mowat Ave. V6T 1L4 
(F) 613-520-2849 Kingston ON (W) 604-228-9031 Paul W. Gooch 

sfai@ccs.carleton.ca K7M 118 (H) 604-925-3366 President Victoria University 
(H) 613-542-0589 (F) 604-228-0189 University of Toronto 

Daniel Falk (F) 416-978-2797 lgaston@interchange. ubc.ca Toronto ON 

Dept. of Religious Studies M5S 1K7 

College of Arts and Sciences Kenneth Fox Adrienne Gibb (W) 416-585-4510 

1294 University of Oregon 16 Upton Cres. McGill University (H) 416-964-0177 

Eugene OR 97403-1294 Markham ON 661 Gilmour St. (F) 416-813-4072 

(W) 541-346-4971 L3R3T4 Ottawa ON paul.gooch@utoronto.ca 

(H) 541-346-4980 (H) 905-479-4842 (H) 613-565-1247 
(F) 541-346-2220 ken.fox@utoronto.ca agibb@cyberus.ca Daniel F. Graves 

dfalk@oregon. uoregon.edu McMaster University 
Daniel Fraikin Alain Gignac 82 Centre St. East 

Gordon D. Fee Queen's Theological College Faculte de Theologie Richmond Hill ON 

Regent College Kingston ON Universite de Montreal L4C 1A4 

5800 University Blvd. K7L 3N6 
CP 6128 Succ. Centre-Ville (W) 416-924-9199 

Vancouver BC (W) 613-533-6000 Montreal PQ (H) 905-770-7258 

V6T2E4 (F) 613-533-6879 H3C 3J7 (F) 416-924-2760 

(W) 604-221-3333 fraikind@post.queensu. ca (W) 514-343-7426 dgraves@national.anglican. ca 

(H) 604-732-9047 (H) 418-622-9453 
Kathleen L Green (F) 604-224-3097 Nancy Frankel (F) 514-343-5738 

University of Toronto Colgate Rochester Divinity School 



54 CANADIAN SOCIETY OF BffiLICAL STUDIES 

1100 South Goodman St. 
Rochester NY 14620 
(H) 716-242-9767 
kgreen@crds.edu 

F. Volker Greifenhagen 
Luther College 
University of Regina 
Regina SK 
S4S OA2 
(W) 306-585-4859 
(H) 306-586-7509 
(F) 306-585-5297 
franzvolker.greifenhagen@uregina.ca 

Peter Lowden Griffiths 
67 Gloucester Pl. 
London UK 
W1U8JL 
(W) 207-224-1549 
griff_11@hotmail.com 

Elaine Guilleman 
Philosophy 
Ryerson Polytechnical Institute 
19 Wineva Ave. 
Toronto ON 
M4E2T1 
(H) 416-698-6122 
guilleminswann@sprint.ca 

H 
Ingrid M. Haase 
Library Network Morisset Lib. 
University of Ottawa 
PO Box 450, Stn. A 
Ottawa ON 
K1N6N5 
(W) 613-562-5800 
(H) 613-731-0267 
(F) 613-562-5133 
imhaase@uottawa.ca 

Susan Baber 
Religious Studies 
McMaster University 
91 Esther Cres. 
Thornhill ON 
L4J 3J8 
(H) 905-764-5419 
(F) 905-764-8892 
susan-haber@rogers.com 

Baruch Halpern 
Penn State University 
103 Weaver Bldg. 
University Park PA 16802 
(W) 814-863-0175 

Gordon Hamilton 
Faculty of Theology 
Huron College 
London ON 
N6G 1H3 
(W) 519-438-7224 
(H) 519-438-2307 
gjhamiltonO 1@hotmail.com 

Karen A. Hamilton 
St. James - Bond United Church 
1066 Avenue Rd. 
Toronto ON 
M5N2C6 
(W) 416-485-0723 
(H) 416-481-2128 
(F) 416-485-0724 
2kings22@pathcom.com 

Keir E. Hammer 
40 Pinecrest Dr. 
Kitch 
N2A2G6 
(H) 519-748-2769 
(F) 519-748-2769 
khammer@chass. utoronto.ca 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 55 

Phillip Harland 
Department of Religion 
Concordia University 
1455 de Maisonneuve Blvd West 
Montreal PQ 
H3G 1M8 
(W) 514-848-2065 
(H) 519-571-0738 
pharland@alcor.concordia.ca 

David J. Bawkin 
Dept. of Religious Studies 
Memorial University 
St. John's NFLD 
A1C 5S7 
(W) 709-737-8166 
(H) 709-753-2648 
(F) 709-737-4569 
dhawkin@mun.ca 

Tim Hegedus 
Waterloo Seritinacy 
Wilfrid Laurier University 
Waterloo ON 
N2L 3C5 
(W) 519-884-0710 
(H) 519-7 46-4070 
thegedus@wlu.ca 

Ian H. Henderson 
Faculty ofReligious Studies 
McGill University 
Montreal PQ 
H3A2A7 
(W) 514-398-1316 
(H) 514-487-5696 
(F) 514-398-6665 
ian. henderson@staff.mcgill.ca 

John B. Hibbitts 
1625 Preston St. 
Halifax NS 
B3H3V2 

(W) 902-422-1272 
(H) 902-423-1434 

T. Raymond Hobbs 
3 5 Dromore Cres. 
Hamilton ON 
L8S 4A8 
(W) 905-572-1104 
(H) 905-528-7874 
ray .hobbs@sympatico.ca 

John F. Horman 
132 Erb St. W 
Waterloo ON 
N2L 1T8 
(W) 519-570-8200 
(H) 519-886-4833 
jfh@economicalinsurance.com 

Malcolm Horsnell 
McMaster Divinity College 
McMaster University 
1280 Main St. West 
Hamilton ON 
L8S 4K1 
(W) 905-525-9140 
(H) 905-526-9101 
(F) 905-577-4782 
horsnell@mcmail. cis. mcmaster.ca 

Edith Humphrey 
42 Belmont 
AylmerPQ 
J9H2M7 
(H) 819-682-9257 
ehumphre@ccs.carleton.ca 

John C. Hurd 
705-18 Wanless Ave. 
Toronto ON 
M4N3R9 
(H) 416-487-2424 
(F) 416-487-3739 



56 CANADIAN SOCIETY OF BIBLICAL STUDIES 

john.hurd@squam.org 

I 
Rebecca G. S. ldestrom 
Tyndale Seminary 
25 Ballyconnor Ct. 
Toronto ON 
M2M4B3 
(W) 416-226-6620 
(H) 416-496-0333 
(F) 416-226-9464 
ridestrom@tyndale.ca 

Brian P. Irwin 
Alliance Theological Seminary-NYC 
93 Worth St. lOth Floor 
New York NY 10013-3904 
(W) 212-625-0500 
(H) 908-522-9577 
(F) 908-522-4507 
irwinb@ncmc.nyack.edu 

J 
Edward J. R. Jackman 
P.O. Box 398 
Kleinburg ON 
LOJ ICO 
(H) 905-859-0836 

Roy R. Jeal 
William & Catherine Booth College 
447 Webb Place 
WinnipegMB 
R3B 2P2 
(W) 204-924-487 4 
(H) 204-231-0153 
(F) 204-942-3856 
roy.jeal@sallynet.org 

L. Ann Jervis 
Wycliffe College 

5 Hoskin Ave. 
Toronto ON 
M5S 1H7 
(W) 416-946-3539 
a.jervis@utoronto.ca 

David Jo rng 
St. Andrews College 
1121 College Dr. 
Saskatoon SK 
S7NOW3 
(W) 306-966-6978 
(H) 306-242-7233 
(F) 306-966-8981 
jobling@sask. usask.ca 

Lee Johnson 
Methodist Theological School 
126 Village Gate Blvd. 
Delaware OH 43015 
(H) 740-362-7212 
ljohnson@mtso.edu 

K 
KareeKamis 
University of Calgary 
87 Malibu Rd., S. W. 
Calgary AB 
T2V 1X4 
karee@ab.imag.net 

Sylvia C. Keesmaat 
Institute for Christian Studies 
229 College St. 
Toronto ON 
M5T 1R4 
(W) 416-979-2331 
(H) 416-652-8166 
(F) 416-979-2332 
skeesmaat@icscanada.edu 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 57 

William Kinsley 
Etudes anglaises 
Universite de Montreal 
C.P. 6128 Succ. Centre-Ville 
Montreal PQ 
H3C 3J7 
(W) 514-343-5615 
(H) 514-738-7117 
(F) 514-343-6443 
kinsleyw@ere. umontreal.ca 

Alan Kirk 
Dept. of Philosophy and Religion 
James Madison University 
MSC 7504 
Harrisonburg VA 22807 
(W) 540-568-3364 
kirkak@jmu.edu 

Patricia Kirkpatrick 
Faculty ofReligious Studies 
McGill University 
Montreal PQ 
H3A2A7 
(W) 514-398-4121 
(H) 514-398-7449 
(F) 514-398-6665 
pkirkp@po-box. mcgill.ca 

Randy Klassen 
2117-9 St. 
Coaldale AB 
TIM 1B5 
(W) 403-345-4692 
(H) 403-345-3636 
(F) 403-345-3638 
rdklassen@telusplanet. net 

William Klassen 
550 Glasgow St. 
Kitchener ON 
N2M2N5 
(H) 519-7 44-9924 

(F) 514-744-4132 
w.klassen@retirees. uwaterloo. ca 

JohnS. Kloppenborg Verbin 
Faculty of Theology 
St. Michael ' s College 
Toronto ON 
M5S 114 
(W) 416-926-7267 
(F) 416-926-7294 
john.kloppenborg@utoronto.ca 

Gary Knoppers 
Classics & Ancient Med. Swdies 
Penn State University 
101 Weaver Bldg. 
University Park PA 16802-5500 
(W) 814-863-5644 
(H) 814-237-4540 
(F) 814-863-7840 
gxk7@psu.edu 

Melody Knowles 
McCormick Theological Seminary 
5555 S. Woodlawn Ave. 
Chicago IL 60637 
(W) 773-947-6340 
(H) 773-288-6416 
(F) 773-288-2612 
mknowles@mccormick.edu 

Michael Knowles 
McMaster Divinity College 
1280 Main St. W. 
Hamilton ON 
L8S 4K1 
(W) 905-525-9140 
(F) 905-577-4782 
knowlesm@mcmaster.ca 

Michael Kolarcik 
Regis College 
15 St. Mary St. 



58 CANADIAN S9CIETY OF BffiLICAL STUDIES 

Toronto ON 
M4Y2R5 
(W) 416-922-5474 
(H) 416-963-4948 
(F) 416-922-2898 
m.kolarcik@utoronto.ca 

L 
Leo Laberge 
Faculty of Theology 
St. Paul University 
175 Main St. 
Ottawa ON 
K1S 1C3 
(W) 613-236-1393 
(H) 613-237-0580 
(F) 613-232-4064 

Mona LaFosse 
Centre for the Study of Religion 
University of Toronto 
#2-19 Secord Ave. 
Kitchener ON 
N2B 2L3 
(H) 519-748-4423 
gmlafosse@rogers.com 

Francis Landy 
Dept. of Comparative Literature, 
Religion and Film/Media Studies 
University of Alberta 
34 7 Old Arts Bldg. 
EdmontonAB 
T6G 2E6 
(W) 780-492-7183 
(H) 780-439-2803 
(F) 780-492-2715 
francis.landy@ualberta.ca 

Hernon Lee 
65 Harvest Glen Court NE 
Calgary AB 

T3K 4B9 
(H) 403-226-1640 
clee532795@aol.com 

GrantLeMarquand 
Trinity Episcopal School for Ministry 
311 Eleventh St. 
Ambridge PA 15003 
(W) 724-266-3838 
(H) 724-266-3221 
(F) 724-266-4617 
grantlemarquand@tesm.edu 

Adrian M. Leske 
Dept of Religious Studies 
Concordia Univ. College of Alberta 
7128 Ada Blvd. 
EdmontonAB 
T5B 4E4 
(W) 403-479-9356 
(H) 403-452-9949 
(F) 403-474-1933 
aleske@concordia.ab.ca 

Bernard M. Levinson 
Dept. of Classical and NE Studies 
University of Minnesota 
9 Pleasant St. SE 
Minneapolis MN 55455-0125 
(W) 612-626-4323 
(F) 612-624-4894 
levinson@tc. umn.edu 

Barry Levy 
Faculty of Religious Studies 
McGill University 
Montreal PQ 
H3A2A7 

Jack Lightstone 
Dept. of Religion 
Concordia University 
145 5 de Maisonneuve West 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 59 

BC223 
Montreal PQ 
H3G 1M8 
(W) 514-848-4891 
(H) 514-935-7155 
(F) 514-848-8766 
lightst@vax2.concordia.ca 

James R. Linville 
University of Edmonton 
349 Old Arts Bldg. 
Edmonton AB 
T6G 2E6 
(W) 780-492-0127 
(H) 780-459-6524 
linville@junctionnet. com 

Wayne Litke 
6-10006 154 St. 
Edmonton AB 
T5P 2G9 
(H) 780-444-0933 
wlitke@gpu.srv. ualberta.ca 

Rodolfo F. Luna 
081 Chemin des Buttes 
Havre-Aux-Maisons QC 
GOB 1KO 
(H) 418-969-9397 
felices. perrier@sympatico.ca 

R. Theodore Lutz 
Near and Middle East Civilizations 
University of Toronto 
4 Bancroft Ave. 
Toronto ON 
M5S 1Cl 
(W) 416-978-3858 
(H) 905-822-1045 
(F) 416-978-3305 
rtheo.lutz@utoronto.ca 

M 
Margaret Y. MacDonald 
Dept. of Religious Studies 
St. Francis Xavier University 
P.O. Box 5000 
Antigonish NS 
B3G2W5 
(W) 902-867-5407 
(H) 902-863-5687 
mymacdon@stfx.ca 

Robert K. MacKenzie 
2302 Lawn Ave. 
Ottawa ON 
K2B 7B4 
(H) 613-726-3310 
rkmackenzie@sprint.ca 

David S. MacLachlan 
Atlantic School of Theology 
640 Francklyn St. 
Halifax NS 
B3H3B5 
(W) 902-496-7941 
(H) 902-832-9708 
(F) 902-492-4048 
dmaclachlan@astheology.ns.ca 

Harry 0. Maier 
Vancouver School ofTheology 
6000 lona Dr. 
Vancouver BC 
V6T 1L4 
(W) 605-822-9461 
(H) 604-572-0904 
(F) 604-822-1212 
hmaier@vst.edu 

John Marshall 
Dept. of the Study of Religion 
University College 
University of Toronto 



60 CANADIAN SOCIETY OF BffiLICAL STUDIES 

Toronto ON 
M5S 3H7 
(W) 416-978-8122 
(F) 416-978-2027 
john.marshall@utoronto.ca 

Brice L. Martin 
Presbyterian Church in Canada 
Box 659, 190 Tucker St. 
Arthur ON 
NOG lAO 
(H) 519-848-5987 
bricelmartin@hotmail.com 

Isabel Ann Massey 
#911-5 Wakunda Place 
Toronto ON 
M4A 1A2 
(H) 416-759-3572 

Yvan Mathieu 
Theology 
Universite Saint-Paul 
223 rue Main 
Ottawa ON 
K1S 1C4 
(W) 613-236-1393 
(H) 613-747-0604 
(F) 613-746-6645 
ymathieu@synapse.net 

Gordon H. Matties 
Canadian Mennonite University 
500 Shaftesbucy Blvd. 
Winnipeg ME 
R3P 2N2 
(W) 204-669-6575 
(H) 204-668-2527 
(F) 204-663-2468 
~atlies@cmu.ca 

Sharon Lea Mattila 
18 Hudson Club Rd. 

RigaudPQ 
JOP lPO 
slmattila@juno.com 

Wayne 0. McCready 
Dept. of Religious Studies 
University of Calgary 
2500 University Dr. N. W. 
Calgary AB 
T2N 1N4 
(W) 403-220-3287 
(H) 403-281-7461 
(F) 403-210-0801 
mccready@ucalgary .ca 

John L. McLaughlin 
Dept. of Theology & Rei. Studies 
Wheeling Jesuit University 
316 Washington Ave. 
Wheeling WV 26003 
(W) 304-243-2310 
(H) 304-242-2983 
(F) 304-243-2243 
mclaugh@wju.edu 

Bradley H. McLean 
Knox College 
59 George St. 
Toronto ON 
M5S 2E6 
(W) 416-978-2788 
(H) 519-472-9493 
(F) 416-971-2133 
bradley .mclean@utoronto. ca 

Dan Merkur 
11 Meadowbrook Rd., Apt. # 3 
Toronto ON 
M6B 2S3 
(H) 416-785-0999 
(F) 416-789-9515 
dan.merkur@utoronto.ca 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 61 

Tony S. L. Michael 
Centre for the Study of Religion 
University of Toronto 
123 St. George St. 
Toronto ON 
M5S lAl 
(H) 416-461-0132 
tmichael@chass. utoronto.ca 

J. Richard Middleton 
Religion and Humanities 
Roberts Wesleyan College 
2301 Westside Drive 
Rochester, NY 14624-1997 
(W) 585-594-6971 
Middleton_ Richard@roberts.edu 

Daniel R. Miller 
69 Belvedere Rd. # 407 
Lennoxville QC 
JlM2E5 
(W) 819-822-9600 
(H) 819-820-7064 
(F) 819-820-7064 
daniel. miller@sympatico.ca 

John W. Miller 
# 501- 150 Queen St. S. 
Kitchener ON 
N2G4T7 
(H) 519-578-4276 
jwmiller@retirees. uwaterloo.ca 

David Miller 
McMaster University 
# 9 - 400 Whitney Ave 
Hamilton ON 
L8S 2NG 
(H) 905-527-8431 
milledm@mcmaster.ca 

Christine Mitchell 
796 Chapman Blvd. 

Ottawa ON 
K1G 1T9 
(W) 613-520-2600 
(H) 613-739-5082 
ckmitche@magma.ca 

Mary Louise Mitchell 
Faculty of Religious Studies 
McGill University 
Montreal PQ 
H3A2A7 
(H) 450-671-5898 
mmitchl@po-box. mcgill .ca 

Matthew Mitchell 
Department of Religion 
Temple University 
Philadelphia PA 19122 
(H) 215-438-1719 
(F) 215-204-2535 
mmitchO 1 @astro. temple. edu 

Margaret Anne Moore 
Dept. of Religious Studies 
University of Calgary 
2500 University Dr. NW 
Calgary AB 
TN21N4 
(W) 403-220-3288 
(H) 403-932-3059 
(F) 403-210-0801 
amoore@ucalgacy. ca 

William Morrow 
Queen's Theological College 
Kingston ON 
K7L 3N6 
(W) 613-533-6000 
(H) 613-533-6000 
(F) 613-533-6879 
morroww@post. queensu.ca 



62 CANADIAN SOCIETY OF BIBLICAL STUDIES 

Steven C. Muir 
Sociology 
University of Lethbridge 
4401 University Drive 
Lethbridge AB 
T1K3M4 
(W) 403-329-2537 
steven.muir@uleth.ca 

Michele Murray 
Dept. of Religion 
Bishop's University 
Lennoxville PQ 
JIM 1Z7 
(W) 819-822-9600 
mmurray@ubishops.ca 

N 
Jennifer Nettleton 
30 Kenmore Rd. 
Hamilton ON 
L8S3T7 
(H) 905-529-6243 
nettleje@mcmaster.ca 

Dietmar Neufeld 
Dept. of Classical, Near Eastern 
and Religious Studies 
University of British Columbia 
1866 Main Mall BUCH C270 
Vancouver BC 
V6T 1Zl 
(W) 604-822-2515 
(H) 604-599-6626 
(F) 604-822-9431 
dneufeld@interchange. ubc.ca 

Dan Nighswander 
Mennonite Church of Canada 
600 Shaftesbury Blvd. 
WinnipegMB 
R3POM4 

(W) 204-888-6781 
(H) 204-779-6559 
(F) 204-832-5675 
dnighswander@mennonitechurch.ca 

Solomon Nigosian 
Victoria College 
University of Toronto 
73 Queen's Park 
Toronto ON 
M5S 1K7 
(W) 416-585-4572 
(H) 416-488-3609 
(F) 416-585-4584 
s. nigosian@utoronto.ca 

John NoUand 
Trinity College 
Stoke Hill 
Bristol UK 
BS9 UP 
(W) 117-968-2803 
(H) 117-968-4053 
(F) 117-968-7470 
john.nolland@trinity-bris.ca.uk 

0 
Barry N. Olshen 
Dept. of English 
Glendon College 
Toronto ON 
M4N3M6 
(W) 416-487-6713 
(H) 416-588-9372 
(F) 416-487-6728 
bolshen@glendon. yorku.ca 

Theodore W. Olson 
244 Harrygan Cres. 
Richmond Hill ON 
L4C 411 
(W) 416-736-5156 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 63 

(H) 905-770-1509 
(F) 905-770-9504 
ycissols@yorku.ca 

Hisako Omori 
4 7 Arlington Ave. 
Toronto ON 
M6G3K9 
(W) 416-651-7458 
hisako.omori@utoronto.ca 

Barbara E. Organ 
Religious Studies Dept. 
University of Sudbury 
Sudbury ON 
P3E 2C6 
(W) 705-673-5661 
(F) 705-673-4912 
borgan@nickel.laurentian.ca 

p 
Sydney H. Page 
Edmonton Baptist Seminary 
11525-23 Ave. 
EdmontonAB 
T6J 4T3 
(W) 403-431-5248 
(H) 403-438-6571 
(F) 403-436-9416 
spage@nabcebs.ab.ca 

Kim L Parker 
Dept. of Religious Studies 
Memorial University 
St. John's NFLD 
AlC 5S7 
(W) 709-737-8594 
(H) 902-892-3426 
(F) 709-737-4059 
kparker@mun.ca 

Neil R. Parker 
55 St. Hubert Ave. 
Toronto ON 
LOE ITO 
(H) 416-421-3865 
enparker@nepture.on.ca 

G. Parke-Taylor 
94 Cedar Beach Rd., R.R # 1 
Beaverton ON 
LOK lAO 
(H) 705-426-9330 
gpt@accel.net 

Dilys N. Patterson 
32 Henderson Ave. 
Ottawa ON 
KIN7Pl 
(W) 613-562-5714 
(H) 613-565-3162 
(F) 613-565-3003 
isis@magma.ca 

Kevin C. Peacock 
Canadian Southern Baptist Seminary 
Box 512 
Cochrane AB 
T4C 1A7 
(W) 403-932-6622 
(H) 403-932-7528 
(F) 403-932-7049 
kpeacock@csbs.ca 

Ken Penner 
Religious Studies 
McMaster University 
32 Beaucourt Road 
Hamilton ON 
L8S 2P9 
(W) 905-920-9539 
(H) 905-523-5869 
pennerkm@mcmaster.ca 



64 CANADIAN SOCIETY OF BffiLICAL STUDIES 

Todd C. Penner 
Religion and Philosophy 
Austin College 
Box 61605 900 W. Grand Ave. 
Sherman TX 75090 
(W) 903-813-2367 
(H) 903-868-1531 
(F) 903-813-2368 
tpenner@austinc.edu 

Michael Pettem 
454 Hudson 
Montreal-Ouest QC 
H4X 1W8 
(H) 514-488-7971 
pettem@sympatico.ca 

Gary Phillips 
Dept. of Religion 
University of the South 
735 University Ave. 
Sewanee TN 37383-1000 
(W) 931-598-1533 
(H) 931-598-9985 
(F) 931-598-1145 
gphillip@sewanee.edu 

Carla E. P. Pike 
156 Elizabeth Dr. 
GanderNFLD 
(H) 709-256-7608 
cepike@learn. senecac.on. ca 

Joseph Plevnik 
Regis College 
15 St. Mary St. 
Toronto ON 
M4Y2R5 
(W) 416-922-5474 
(H) 416-921-8372 
(F) 416-922-2898 
joseph. plevnik@utoronto.ca 

Stanley E. Porter 
McMaster Divinity College 
1280 Main Street West 
Hamilton ON 
L8S 4K1 
(W) 905-525-9140 
(F) 905-525-9143 
princpl@mcmaster.ca 

Curtis Poyer (CSSP) 
Holy Ghost Fathers 
121 Victoria Park Ave. 
Toronto ON 
M4E 3S2 
(H) 416-698-2003 
PadreCurtisPoyerCSSp@hotmail.com 

Terrence Prendergast, SJ 
Catholic Pastoral Care 
P.O. Box 1527-Stn Central 
Halifax NS 
B3J2Y3 
(W) 902-429-9800 
(H) 902-429-9388 
(F) 902-423-5201 
terrence@catholichalifax.org 

Robert Price 
89 Lloyd St. 
Stouffville ON 
L4A 4J5 
(W) 416-491-5050 
(H) 905-640-4124 
rrprice@sympatico.ca 

lain Provan 
Regent College 
5800 University Blvd. 
Vancouver BC 
V7H 1T3 
(W) 604-224-3245 
(H) 604-929-1589 
(F) 604-224-3097 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 65 

iprovan@interchange. ubc.ca 

Denno Przybylski 
Carey Theological College 
5920 Iona Dr. 
Vancouver BC 
V6T 116 
(W) 604-224-4308 
(H) 604-740-0258 
(F) 604-740-0259 
bennoprzy@uniserve.com 

Reinhard Pommer 
Dept. of Classics and Rel. Studies 
University of Ottawa 
Ottawa ON 
KlN6N5 
(W) 613-562-5800 
(H) 613-565-6198 
(F) 613-562-5991 
rpummer@uottawa.ca 

Q 
R. A. Quammie 
United Church of Canada 
660 Templemead Dr. 
Hamilton ON 
L8W2V8 
(W) 905-389-5797 

R 
Jean-Fran~ois Racine 
Sciences religieuses et ethique 
Universite du Quebec a Chicoutimi 
555 Boul. de l'Universite 
Chicoutimi QC 
G7H 2B1 
(W) 418-545-5011 
(H) 418-549-8365 
(F) 418-545-5012 
jfracine@uqac.ca 

Andy Reimer 
Canadian Bible College 
4400 Fourth Ave. 
Regina SK 
S4TOH8 
(W) 305-545-1515 
(H) 306-522-9802 
(F) 306-545-0210 
areimer@cbccts.sk.ca 

Adele Reinhartz 
Dept. ofReligious Studies 
McMaster University 
Hamilton ON 
L8S 4Kl 
(W) 905-525-9140 
(H) 905-572-6254 
(F) 905-525-8161 
reinhart@mcmail. CIS.mcmaster. ca 

Harold E. Remus 
Dept. of Religion and Culture 
Wilfrid Laurier University 
Waterloo ON 
N2L 3C5 
(W) 519-884-1970 
(H) 519-884-1008 
(F) 519-884-9387 
hremus@wlu.ca 

Kent Harold Richards 
Society of Biblical Literature 
825 Houston Mill Rd. Suite 350 
Atlanta GA 30329 
(W) 404-727-3100 
(F) 404-727-3101 
kent. richards@sbl-site. org 

William A. Richards 
College of Emmauel & St. Chad 
1337 College Dr. · 
Saskatoon SK 
S7NOW6 



66 CANADIAN SOCIETY OF BffiLICAL STUDIES 

(W) 306-975-1556 
(H) 306-668-9192 
wrichards@sk.sympatico.ca 

Peter Richardson 
University College 
University of Toronto 
Toronto ON 
M5S 3H7 
(W) 416-978-7157 
(H) 416-961-3746 
(F) 416-971-2027 
prchrdsn@chass. utoronto.ca 

James B. Rives 
Division of Humanities 
York University 
4 700 Keele St. 
Toronto ON 
M3J 1P3 
(W) 416-736-2100 
(F) 416-736-5460 
jrives@yorku.ca 

Margaret J. Roberts 
Suite 30, 8729-97th Ave. 
EdmontonAB 
T6C 2B9 
(F) 780-450-8172 
mjrobert@interchange. ubc.ca 

Gerard Rochais 
Dept. Science Religieuses 
UQAM 
#7-7165 Avenue Clark 
Montreat PQ 
H2S 3G5 
(W) 514-987-3000 
(H) 514-271-3563 
grochais@videotron.ca 

Francois Rousseau 
3156 rue Lacombe 

Montreal QC 
H3T 1L7 
(H) 524-733-8413 
rousseau.francois@videotron.ca 

Erin Runions 
22-47 35th Street 
New York NY 11105 
(W) 212-854-2067 
(H) 718-726-2949 
(F) 212-854-8294 
er529@columbia.edu 

s 
John Sandys-Wunsch 
825 Alget Rd., RR #1 
MillBayBC 
VOR2PO 
(W) 250-743-1106 
(F) 250-743-1106 
jwunsch@islandnet. com 

Marc Saunders 
#37-310 Westminster Ave 
London ON 
N6C 5H4 
(H) 416-962-8210 
marc.saunders@utoronto.ca 

Eric Schantz 
St. Bernard's Institute 
1100 South Goddman Street 
Rochester NY 14620 
(W) 716-271-7204 
eschantz@crds.edu 

David Schroeder 
Canadian Mennonite University 
600 Shaftsbury Blvd. 
WinnipegMB 
R3R 1B8 
(H) 204-832-0253 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 67 

(F) 204-831-5675 
dmschroeder@shaw.ca 

Eileen Schuller 
Dept. of Religious Studies 
McMaster University 
Hamilton ON 
L8S 4K1 
(W) 905-525-9140 
(H) 905-525-1485 
(F) 905-525-8161 
schuller@mcmaster.ca 

Charles H. H. Scobie 
227 Main St. 
Sackville NB 
E4L 3A7 
(H) 506-536-0247 
cscobie@nbnet. nb. ca 

Ian W. Scott 
Religious Studies 
McMaster University 
25 Beaucourt Rd. 
Hamilton ON 
L8S 2P9 
(H) 905-523-8623 
scottiw@mcmaster.ca 

Timothy Scott 
St. Joseph's College 
University of Alberta 
EdmontonAB 
T6G 2J5 
(W) 403-492-7681 
(F) 403-492-8145 
timothy. scott@ualberta.ca 

Alan F. Segal 
Barnard College 
219C Millbank Hall 
3009 Broadway 
New York NY 10027-6598 

(W) 212-854-5419 
(H) 212-445-3060 
(F) 212-854-7491 
asegal@bamard.columbia.edu 

Eliezer L. Segal 
Religious Studies 
University of Calgary 
Calgary AB 
T2N 1N4 
(W) 403-220-5886 
(H) 403-238-3995 
elsegal@ucalgary. ca 

Colleen A. Shantz 
Faculty of Theology 
University of St. Michael's College 
81 St. Mary St. 
Toronto ON 
M5S 1J4 
(H) 416-691-3774 
milshntz@istar.ca 

Jerry E. Shepherd 
Edmonton Baptist Seminary 
11525-23 Ave. 
EdmontonAB 
T6J 4T3 
(W) 780-431-5250 
(H) 780-434-1164 
(F) 780-436-9416 
jshepher@nabcebs.ab.ca 

Gerald Sheppard 
Emmanuel College 
75 Queen's Park Cres. E. 
Toronto ON 
M5S 1K7 
(W) 416-585-4533 
(H) 416-439-5977 
(F) 416-585-4516 
g.sheppard@utoronto.ca 



68 CANADIAN SOCIETY OF BIBLICAL STUDIES 

Susan Slater 
Atlantic School of Theology 
640 Francklyn St. 
Halifax NS 
B3H 3B5 
(W) 902-425-7051 
(H) 902-477-5289 
(F) 902-492-4048 
sslater@astheology. ns.ca 

Daniel A. Smith 
21 Peck St. 
Barrie ON 
L2N7H4 
(H) 705-730-1402 
daniel.smith@utoronto.ca 

W. Wayne Soble 
619 Old Madoc Rd., RR #1 
Foxboro ON 
KOK2BO 
(H) 613-477-3352 
soblew@ssc.on.ca 

Sven K. Soderlund 
Regent College 
5800 University Blvd. 
Vancouver BC 
V6T 2E4 
(W) 604-221-3331 
(H) 604-436-9498 
(F) 604-224-3097 
sks@telus.net 

Paul Spilsbury 
Canadian Bible College 
4400 4th Ave 
Regina SK 
S4TOH8 
(W) 306-545-1515 
(H) 306-546-5482 
(F) 306-545-0210 
paul. spilsbury@cbccts.ca 

Dennis Stoutenburg 
Wilfrid Laurier University 
108 Camerson St. N. 
Kitchener ON 
N2H 3A5 
(H) 519-569-7022 
dstouten@wlu.ca 

Kimberly Stratton 
300 Patterson Hall 
Carleton University 
1125 Colonel By Drive 
Ottawa ON 
KIS 5B6 
(W) 613-520-2600 
(H) 613-236-2503 
(F) 613-520-3988 
kim_ stratton@carleton.ca 

T 
J. Glen Taylor 
Wycliffe College 
5 Hoskin Ave. 
Toronto ON 
MSS 1H7 
(W) 416-946-3535 
(H) 416-977-4933 
(F) 416-946-3545 
glen. taylor@utoronto.ca 

Marion Taylor 
Wycliffe College 
5 Hoskin Ave 
Toronto ON 
M5S 1H7 
(W) 416-946-3541 
(H) 416-977-4933 
(F) 416-946-3545 
m. taylor@utoronto.ca 

Patricia J. Taylor 
14000 Carpentier St., Apt. 213 

LA SOCIETE CANADIENNE DES ETUDES BffiLIQUES 69 

San Leandro CA 94577 
(H) 510-346-2494 
pjt@superaje.com 

Dina Teitelbaum 
195 Marlborough Ave. 
Ottawa ON 
KIN 8G3 
(H) 613-565-6195 
dteit095@aix 1. uottawa.ca 

Lawrence E. Toombs 
#35-121 University Ave. E. 
Waterloo ON 
N2J 4Jl 
(H) 519-886-0044 
lawrence. toombs@sympatico.ca 

Allison Trites 
Dept. ofBiblical Studies 
Acadia Divinity College 
P.O. Box 904 
Wolfville NS 
BOP 1XO 
(W) 902-542-2285 
(H) 902-542-9172 
(F) 902-542-9172 
allison. trites@acadiau.ca 

u 
Rachel U rowitz 
61 Covington Rd. 
Toronto ON 
M6A 1G2 
(H) 416-781-9227 
rachelurowitz@yahoo.co 

v 
Leif E. Vaage 
Emmanuel College 
75 Queen's Park Cres. E. 
Toronto ON 

MSS 1K7 
(W) 416-585-4532 
(H) 416-533-6399 
(F) 416-585-4516 
leif. vaage@utoronto.ca 

Cornelius Van Dam 
Theological College of the Canadian 
Reformed Churches 
110 West 27th Street 
Hamilton ON 
L9C SAl 
(F) 905-575-0799 
cvandam@canrc.org 

Johannes VanNie 
293 Charlton Ave. West 
Hamilton ON 
L8P 2E4 
(H) 416-529-6621 
vannieja@mcmaster.ca 

John Van Seters 
Religion and Culture 
Wilfrid Laurier University 
600 Forest Place 
Waterloo ON 
N2T 2S8 
(H) 519-888-9380 
jvansete@wlu.ca 

Vincent H. van Zutphen 
St. Peter's Seminary 
1040 Waterloo St. N. 
London ON 
N6A3Yl 
(W) 519-432-5726 
(H) 519-434-5873 
(F) 519-432-0964 
vzutphen@julian. uwo. ca 

David Vanderhooft 
Department of Theology 



70 CANADIAN SOCIETY OF BIBLICAL STUDIES 

Boston College 
140 Commonwealth Ave. 
Chestnut Hill MA 02467 
(W) 617-552-4240 
(F) 671-552-0794 
vanderho@bc.edu 

Lily Vuong 
1333 King Street East 
Kitchener, ON 
N2G2N8 
(H) 519-743-4269 
vuon0825@mach1. wlu.ca 

w 
Norman Wagner 
1320-720 13th Ave. SW 
Calgary AB 
T2R 1M5 
(W) 403-543-1171 
(H) 403-246-7336 
(F) 403-543-1175 
newall@aol.com 

David Friesen Waldner 
401-1566 Trossacks Ave. 
London ON 
N5X2P5 
(W) 519-293-3215 
(H) 519-645-8107 
dcfwaldner@altavista.com 

Arthur Walker-Jones 
Faculty of Theology 
515 Portage Ave. 
University of Winnipeg 
Winnipeg, 1\.ffi 
R3B 2E9 
(W) 204-786-9473 
(F) 204-772-2584 
a. walker-jones@uwinnipeg.ca 

Cecilia Wassen 
Dept. of Religious Studies 
McMaster University 
Hamilton ON 
L8S 4Kl 
(H) 905-522-7461 
cecilia. wassen@sympatico.ca 

Robert L. Webb 
Tyndale Seminary 
68 Royal Manor Cres. 
Richmond Hill ON 
L4B 3N5 
(W) 905-771-7922 
(H) 905-889-7527 
(F) 905-771-8422 
bobwebb@rogers.com 

Jane Webster 
Dept. of Religion and Philosophy 
Barton College 
PO Box 5000 
Wilson NC 27893 
(W) 252-399-6440 
(H) 252-234-1844 
jwebster@barton.edu 

Stephen Westerholm 
Dept. of Religious Studies 
McMaster University 
Hamilton ON 
L8S 4Kl 
(W) 905-525-9140 
(H) 905-637-1520 
westerho@mcmail.cis. mcmaster.ca 

John W. Wevers 
Near and Middle East Civilizations 
University of Toronto 
Toronto ON 
M5S IA1 
(W) 416-946-3243 
(H) 416-489-9130 

LA SOCIETE CANADIENNE DES ETUDES BIBLIQUES 71 

(F) 416-978-8806 
jwevers@chass. utoronto.ca 

Caroline F. Whelan-Donahey 
87 Perlin St. 
St. John's NFLD 
A1E4C5 
(W) 709-753-0116 
(H) 709-364-2775 
(F) 709-364-2779 
cwdonagh@mun.ca 

Wade A. White 
1122 Victoria Park Ave. 
Toronto ON 
M4B 2K3 
(H) 416-757-0161 
wade. white@utoronto.ca 

Karen Williams 
Toronto School of Theology 
9 Silver Smith Ct. 
Guelph ON 
N1G SCI 
(H) 519-823-9362 
rosewill@golden.net 

Ritva H. Williams 
Dept. of Religion 
Augustana College 
639-38th St. 
Rock Island IL 61201 
(W) 309-794-7396 
(H) 319-445-1216 
rewilliams@augustana.edu 

Tyler Williams 
North American Baptist College 
11525-23 Ave. 
Edmonton AB 
T6J 4T3 
(W) 403-431-5217 
(H) 780-438-8031 

(F) 403-436-9416 
tyler.williams@nabcebs.ab.ca 

Stephen G. Wilson 
Dept. of Religion 
Carleton University 
Ottawa ON 
KlS 5B6 
(W) 613-520-2100 
(H) 613-730-4818 
(F) 613-730-3450 
swilson@ccs.carleton. ca 

Frederik Wisse 
Faculty of Religious Studies 
McGill University 
3520 University St. 
Montreal PQ 
H3A2A7 
(W) 514-398-2908 
(H) 514-695-8398 
(F) 514-398-6665 
frederik. wisse@mcgill.ca 

Joyce L. Rilett Wood 
14 Saranac Blvd. #19 
North York ON 
M6A2G3 
(W) 416-782-0383 
(F) 416-782-0808 
joyce.rilettwood@utoronto. ca 

Lissa Wray-Beal 
Wycliffe CollegeffST 
6 Duplex Cres. 
Toronto ON 
M5P 1J2 
(W) 416-488-5529 
(H) 416-488-5529 
I. wray@utoronto.ca 

B. Diane Wudel 
167 College Ave. 



72 CANADIAN SOCIETY OF BIBLICAL STUDIES 

Danville VA 24541-3707 
(H) 804-792-6406 
dwudel@email. unc.edu 

y 
Thomas Yoder Neufeld 
Conrad Grebel University 
University of Waterloo 
Waterloo ON 
N2L 3G6 
(W) 519-885-0220 
(H) 519-745-0979 
(F) 519-885-00 14 
tyodeme@uwaterloo.ca 

Gosnell Yorke 
United Bible Societies 
PO Box 3768, Kempton Park 1620 
Johhanesburg, South Africa 
(W) 711-394-3216 
(H) 711-783-5585 
(F) 711-975-3655 
yorke@ubs-sarsc. org.za 

D-Sung Andrew Yun 
Johns Hopkins University 
4412 Laplata Ave. Apt. #C 
Baltimore l\ID 21211 
(W) 410-516-7499 
(H) 410-366-4368 
(F) 410-516-5218 
ilsungyun@hotmail. com 

z 
Gordon M. Zerbe 
Canadian Mennonite University 
500 Shaftesbmy St. 
WinnipegMB 
R3P 2N2 
(W) 204-487-3300 
(H) 204-453-6578 

(F) 204-487-3858 
gzerbe@cmu.ca 

Christopher Zoccali 
21 Rochelle Dr. 
Churchville NY 14428 
(H) 716-889-2738 
zocalli4@juno.com 


